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  Language 

 

   The  most  basic and important function  of language is 

to serve as a medium for communication;  this includes 

interaction among friends and family members as well as  

official  religious  or  secular  discourse.   Although, ini-

tially, language  may  have  been  a purely spoken mode of 

communication, two other very  important  forms  of  ex-

pression of language developed very early on: singing/

poetry  and  writing.  Of course, there is another, non-

linguistic, form of communication: art. 

   If individuals who speak the same language live in close 

proximity, as  in  the same  village  or  town,  then,  spo-

ken  language  is  sufficient  for communication.   How-

ever,  to  communicate with individuals who are far (this 

includes both geographical distance as well as chronologi-

cal  distance;  e.g.,  to  communicate with a friend in an-

other city, or to preserve knowledge for future genera-

tions), another alternative is needed; including poetry/song 

and/or writing –in the past century, electronic audiovisual 

telecommunication has become the dominant mode for 

communication and storage of information.   

   Poetry and songs may be thought  of  as  an  intermedi-

ate phase between spoken and written forms of language.    

They   are  just  as  effective  as  writing  in  transmitting 

information  over  long  (geographical and chronological) 

distances with very little or no change in content.  This is 

because poems and songs are memorized and recited with 

minimal change for generations.  A very good example of 

this can be found in the Sunday mass as performed in the 

Eastern Churches.  Assyrians who do not know the Classi-

cal language or may not even be able to read Assyrian can 

usually recite the whole mass, including the various 

prayers and chants, from memory; sometimes without 

fully understanding the content. 

   Written language has several advantages as well as dis-

advantages.  First, it is the most effective means of stor-

ing/preserving information.  For example, the cuneiform 

tablets found throughout Mesopotamia dating as far back 

as 3,500 B.C. In these tablets we find business transac-

tions, legal contracts, religious/theological doctrines, dip-

lomatic and other official governmental documents, medi-

cal and other scientific texts, songs and poetry, literature 

like the precursor to the Biblical creation story and the 

Epic of Gilgamesh, and information on just about every 

aspect of life in those days.  Second, short of traveling or 

sending a messenger to distant lands, written documents 

are the only way of communicating over long distances –

again, modern electronic audiovisual telecommunication 

has changed this somewhat.  Third, and perhaps most im-

portant function of written language, is due to its stability, 

or stabilizing effect on language.  That is, once a language 

has been standardized into a written form, people who 

may speak very divergent, sometimes mutually unintelligi-

ble, dialects of that same language, can usually communi-

cate with ease using the written form.  Examples of this 

phenomenon can be found in many languages that are spo-

ken by people in wide geographic regions.  For example, 

Arabic is the major spoken language throughout the Mid-

dle East and North Africa, with very divergent, and fre-

quently mutually unintelligible, dialects.  However, the 

Standard Written Arabic, said to be based on the language 

of Qurcan, is understood by most, and serves as the com-

mon language for communication.  Even English, which 

serves as the primary language for many people through-

out the world, has many dialects and phonetic variations 

which make its spoken form very difficult to understand 

by English-speakers from other regions.  However, the 

written form is more-or-less standardized and can be un-

derstood by all.   

   Languages, like Chinese, whose writing system is picto-

graphic, have the advantage of more-or-less complete dis-

sociation of the written from the spoken language.  That 

is, people in different regions of China who may speak 

very different dialects, can communicate easily in writing. 

That is because, unlike in alphabet-based languages, 

where the written form tries to mimic the sound of the 

spoken language, in pictographic writing systems,  differ-

ent people will pronounce the same word (picture) in very 

different ways, but will understand exactly what it means.  

To simplify, there are thousands of terms in different lan-

guages for the word ―tree‖.  However, anyone, from any 

land or language family will immediately recognize the 

picture of a tree, and ―read‖ it as ―tree‖ in his/her lan-

guage.  One major disadvantage of this (pictographic) 

writing system, however, is that it is very cumbersome 

with hundreds or thousands of signs to memorize! 

   In Assyrian, the last time there was a common, standard 

written form (or, the last time the written language was 

standardized), was when the New Testament was trans-

lated into (Classical) Assyrian (―Syriac‖), in the early 

Christian era.  That language served (and, among some, 

still serves) as the common mode of (written) communica-

tion.  Assyrians from every region and every religious de-

nomination, with very different local (spoken) dialects that 

could not be understood by other Assyrians even in 

neighboring villages, could easily communicate using the 

standard written form.  A striking example of this can still 

be heard by attending mass in the Church of the East and 

the Orthodox Church.  Those attending the Church of the 

East speak modern East Assyrian whereas members of the 

Orthodox Church speak modern West Assyrian.  These 

languages are so different that they are mutually unintelli-

gible.  However, Classical Assyrian (―Syriac‖) is the litur-

gical language in both churches. The same prayers from 

the same books and in the same (Classical) language are 

read in both.  However, they are pronounced so differently 

(Continued on page 11) 

From the Editor: 
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Our Youth – Our Future 
Assyrian students in Georgia 

 

   By: Ilona Adamova,  

         Tbilisi, Georgia 

 

 
   Since 1998, with the support 

of the Assyrian Foundation of 

America, Assyrian Interna-

tional Congress of Georgia has implemented a scholarship 

program for Assyrian students in Georgia. Every year 

several students receive scholarships for the successful 

continuation of their studies. The initiator of this project 

was Mr. Julius Shabbas, former Chief Editor of Nineveh 

Magazine. Assyrians living in 

Georgia hold education in high 

regard and students are greatly 

valued. We have young people 

who study medicine, philology, 

foreign languages, psychology, 

oriental studies, international rela-

tions, economy, law, etc. Unfortu-

nately, after the break of Soviet 

Union, the economic situation in 

Georgia suffered greatly and our 

people as well as the whole popu-

lation of Georgia continue to ex-

perience great hardship. Formerly, 

in the Soviet Union, education 

was free of charge. Now, most 

institutes charge large fees and, 

therefore, are not accessible to the 

majority of young people.  

   We thank our friends at the Assyrian Foundation of 

America, who have helped during the last few years to 

support many students. Some of them have already gradu-

ated and found good jobs.  

   Here are a few examples of students who have benefited 

from this scholarship program: 

   David Yakubov, 19 years old, has been studying Law at 

the Tbilisi State University. He is a second-year student 

and is among the best students in his group. His desire is 

to be a very good lawyer after his graduation. ―I want to  

be a good professional and help my people. I’m very 

pleased and thankful to people who supported me in my 

Letters From Our Readers 

studies and I’ll do my best for my family and my sponsors 

to be proud of me‖.  

   Lana Khoshabaeva, M.D.,  graduated this year from Tbi-

lisi State Medical University and has started to work at a 

private hospital. During three years, the scholarship pro-

gram from the Assyrian Foundation of America supported 

her study. ―I want to thank the people who enabled me to 

complete my education and become a medical doctor. It is 

very important to have a good education nowadays and I’m 

very happy that I could get that chance. I hope to be useful 

for my people in Georgia‖. 

   Marika Bitkash is 21 years old. She has been studying 

psychology and sociology at Tbilisi State University where 

she is a forth year student. She is an excellent student and is 

proud of being at the University. ―I’m very happy that I 

have such a great possibility to do 

my study. I feel responsible to peo-

ple who support me and I hope to 

make them proud of me.‖ Marika’s 

great desire is to be a psychothera-

pist after graduating. 

   Assyrian International Congress of 

Georgia would like to express its 

deepest gratitude to the Assyrian 

Foundation of America for their 

readiness to support the Assyrian 

students with the scholarship pro-

gram. We hope for the continuation 

of this wonderful program for the 

benefit of Assyrian youth in Georgia. 

 

Brief information: 

  The Assyrian International Con-

gress of Georgia (AICG) was founded in 1992. The AICG 

is a Non- Profit Assyrian Organization. The aim of the or-

ganization is to preserve and develop culture, language and 

tradition of the Assyrian people in Georgia; to defend na-

tional and civil rights of our people in this country. It has 

its branches in Gardabani, Kanda (East Georgia) and Ku-

taisi (West Georgia). The main activities of the AICG: hu-

manitarian and medical assistance to needy Assyrians in 

Georgia, assistance for various youth activities: cultural, 

educational and sports events. AICG is collaborating with 

Assyrian organizations in the former Soviet countries and 

abroad, as well as international and local NGOs, working 

on minorities’ issues. Since 1998 AICG is a member of the 

Union ―Public Movement Multinational Georgia‖. 

The Presindent of the AICG is Mr. Josif Ivanov. 
 

 Contact information: David Adamov, Vice President 

            Tel: (+995 32) 94 17 73 

           e-mail: assyrgeo@yahoo.com 

 

mailto:assyrgeo@yahoo.com
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   Ten years ago, no one would have predicted the fall of 

Saddam Hussein’s regime. The year 2003 was the last 

year that the regime controlled Iraq. Although Iraq is a 

free country today, the current situation is far from stable 

and it remains difficult to decipher the time required to 

stabilize the country. However, the disappearance of the 

regime triggers an inevitable change for the ethnic groups 

in Iraq; and in particular, the ChaldoAssyrians.  

   Inspired by the celebration of 1st of April, the Akitū Fes-

tival, I decided to visit the ChaldoAssyrians in Iraq.  Who 

would have believed that the our flag would fly in every 

village and city where ChaldoAssyrians live in Iraq? This 

dream became a reality for the oldest inhabitants of Iraq 

and I was fortunate to witness it 
 

Back to Assyria 

 

   I had never travelled to Iraq and the cities of Nohadra, 

Nineveh, Mousel, Ankawa, Bagdeda, Tel-Keppeh or Ar-

bil. My first exposure to these names was through the 

songs of Linda George and Ashur Beth Sargis. Later, I 

read about what appeared to be far away places.  In 1992, 

I met Mr. Yonadem Kanna in Holland and my interest in 

learning more about the heart of Assyria started to grow. I 

vividly remember the words he expressed to me, ―…be 

ready because one day Saddam will disappear. Then the 

hard work for the Assyrians in Diaspora will begin.‖  At 

that time, most of the listeners thought that Mr. Yaqoub 

Yousef was being unrealistic, but 12 years later his words 

have become a reality. In 2003, Saddam’s regime col-

lapsed.  Through difficulty, the ChaldoAssyrian people 

must revisit the age-old question:  As a minority group, 

what rights do we have both inside the new Iraq and out-

side, in Diaspora?  
 

ChaldoAssyrians Inside the New Iraq 

  

   The political situation of the ChaldoAssyrians in Iraq is 

difficult to describe but one thing is certain, the ChaldoAs-

Susan Khoshaba Patto, with Attiya Gamri, on ‡ā b-Nīsan, in Baghdad 

Younadam Kanna and Attiya Gamri with the journalists of AshurTV 
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syrians are now a recognized ethnic group within Iraq. In 

the new Iraq, the ChaldoAssyrians have been granted ba-

sic, fundamental rights recognized under international in-

struments of law.   

    Since the Ba’athist regime of Saddam, the Assyrian De-

mocratic Movement (the ADM) has struggled and suc-

ceeded in ensuring basic human rights for the ChaldoAs-

syrians are preserved. Under the Interim Iraqi Constitu-

tion, ChaldoAssyrians are recognized as one of the ethnic 

groups in Iraq. The ADM organized itself and negotiated, 

often around the clock, at the highest level of the Govern-

ing Council, in order to achieve this goal.   Mr. Yonadam 

Kanna and Thomas Khoshaba, through political persua-

sion, convinced Mr. Paul Bremer and other officials of the 

interim government that the new Iraqi government cannot 

be constituted without the ChaldoAssyrians properly rep-

resented. Mr. Kanna signed the declaration and with this 

signature he helped change the future of the ChaldoAssyr-

ians.  Today, on the rooftop of ADM Headquarters, lo-

cated in Baghdad, our flag is waiving high.  

    Although the political development triggered a new 

hope in the hearts of the ChaldoAssyrians, the instability 

inside Iraq instils fear. The members of ADM are aware of 

the political reality inside Iraq and the vulnerability of the 

people, including the ADM as a political movement. In 

fact, efforts have been made to intimidate the ADM; how-

ever, it continues to work towards building a free and de-

mocratic Iraq.  

   One leading member of the ADM, Mr. Ishaak Ishaak, 

stated, ―we built our course  many years ago and back then 

we knew that this struggle may cost our lives, but we did 

not stop and we will not stop.‖   Mr. Ishaak was impris-

oned for almost 9 years during the regime of Saddam Hus-

sein for his political work with the ADM.  Mr. Ishaak is 

not the only person who has been imprisoned for his po-

litical work.   

   It is not only the high officials of the ADM who sacri-

fice their life on daily basis.  The freedom fighters of 

ADM have also proven their dedication and loyalty  to-

wards the ChaldoAssyrian community. These young men 

and women protect all of the ADM offices, currently num-

bering 15 offices inside Iraq; and in particular, located in 

Baghdad, Arbil, Mosul, Nohadra, Alqush etc. In addition 

to protecting ADM offices and personnel, the freedom 

fighters  protect the Syriac Orthodox monastery of Mar 

Matay ( built in the 5th century AD), as well as other 

churches, which has recently been attacked by rebels.  

 
 Future and Unity: the ChaldoAssyrians  
 in the Diaspora 
 
   Mr. Kanna’s statement made in 1992, that Saddam one 

day will disappear and that the ChaldoAssyrians in Dias-

pora should be prepared, has become a reality today. Are 

we, as a people, prepared to respond? How should we be-

gin to prepare to respond?  The ChaldoAssyrians in the 

new Iraq have national rights and this means that they 

must encourage the development of newspapers, maga-

zines, TV and radio stations, schools, cultural centers, so-

cial care organizations, etc. The main infrastructure must 

be built, or in some cases rebuilt.  The ADM needs the 

support and knowledge of our people in  Diaspora in order 

to achieve this goal.   

   How shall we support the building of the infrastructure? 

One member of the ADM, Rabi Ninous, answers with the 

following: ―The real work starts now.  The ChaldoAssyr-

ians have to build Assyria and much help is needed.  We 

need teachers, lawyers, doctors, farmers, social workers, 

athletes, artists, etc...  They can come and visit us and see 

how they can support us here.‖  

   Indeed, the ChaldoAssyrians need financial support in-

side Iraq; however, professional support from all disci-

plines (i.e., political, social, agricultural, media fields) is 

also in demand.  For this to be achieved, however, the 

ChaldoAssyrians in  the Diaspora must create a network 

(Continued on page 15) 

Children at Arbaello elementary school, Ankawaa, Arbil 

Mor Matay, Syriac Orthodox Monastery  
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By Nicholas Al-Jilu,,   
Australia 

 

One of the most unforgettable experiences for 

me from my 2002 trip to the homeland was 

visiting the abandoned cave-monastery in the 

Upper Zab valley near Bekhma. It took me 50 minutes 

trekking through the mountains to get there in the middle 

of the summer heat (it was late July) – but boy was it 

worth it! 

   At the end of June, I was staying in the Azadi collec-

tive town (southwest of Aqra), where a large number of 

Assyrians live. There is only one Aqrawi family left liv-

ing there headed by a man named Pius, originally from 

the village of Arena. The family lives next to the ADM 

office there. One day Shwawa Pius was listing the vil-

lages and churches in the region for me and told me about 

a church above Bekhma in the Zab valley. I was curious, 

but did not have time to go up and see it. 

   Bekhma is built on the west bank of the Upper Zab 

River. It is important because there is a bridge that 

crosses the river and it is the main thoroughfare for traffic 

coming from Dohuk, Zakho and Aqra to go to Arbil, 

Shaqlawa, Diana, etc. I had thus passed through it numer-

ous times, but had never stopped. The village has for a 

long time been taken over by Kurds, but there is a field 

near the village still called chammeh1-sulaqa. Apparently 

the local Assyrians used to go there to celebrate the As-

cension feast and the name stuck. 

In This Issue: 
The Cave-
Monastery of  
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   A month later I had returned to Aqra to say my good-

byes, and also to see what I had missed during my previ-

ous visit. So I went with some friends from Azadi to have 

a look – dwikh-nawsha Youbert from the ADM came for 

protection and Steve and Abbi from the ASYU also came 

with us. Abbi drove us in his durable but trustworthy 

Brazili. 

   Now when we reached to Bekhma, we found a KDP 

Barracks at the bridge and decided to ask about the 

church. We approached 

a group of peshmergas 

resting under the shade 

of the porch. Shwawa 

Pius was right. The 

church was past the bar-

racks up in the narrow 

valley. One of the older 

peshmergas at the barracks laughingly remarked that, 

―The church was once yours, but is now ours to do with 

as we please.‖ It is used as a stable for sheep during the 

winter.  

   One of the peshmergas, a young man by the name of 

Sha’ban, offered to take us up to see it. I agreed to pay 

him a small fee in return for his services and protection. 

Only Youbert accompanied me up to the church. Steve 

and Abbi decided to wait for us at a nearby open-air res-

taurant.  

   The track up to the church begins behind the barracks 

and moves past an old graveyard. The hill upon which it 

lies has given way to 

reveal the open square 

ends of the stone cof-

fins. The bones sticking 

out of them gave me an 

eerie feeling as I began 

the ascent. I could not 

determine whether the 

graves were Christian or 

Muslim, but this was an 

area that had obviously 

not seen its indigenous 

Assyrian inhabitants for 

many years. 

   After the graveyard 

the track seems decep-

tively easy at first, being 

mostly flat and worn, 

and one cannot help but 

be captivated by the 

beauty of the area. Be-

low to our right flowed the peaceful waters of the Upper 

Zab, colored a most peaceful light blue and smelling a 

little of sulphur. Above us towered the brown stone 

mountains that hemmed in the narrow valley and offered 

a sense of protection probably sought by the monks that 

built their monastery here all those years ago. 

   The dirt path then gives way to the mountain. With 

Sha’ban in front we began to scramble up from boulder to 

boulder. The track could only be discerned by shiny, slip-

pery markings on the rocks and at times it was such a 

hard climb that we had to grab onto the dry shrubs that 

grew between them. To our left was the sheer face of a 

towering cliff and to our right a steady fall down to the 

Zab. 

   I was easily tired and 

Sha’ban could not help 

poking a little fun at my 

huffing and puffing, and 

constant water-breaks. 

―I can make the ascent 

in less than half an 

hour,‖ he declared. But 

that is true for someone who has grown up and been 

trained to fight in such terrain. Youbert similarly did not 

have much trouble climbing. 

   After more than 40 minutes of climbing, Sha’ban stood 

pointing. ―There it is. Can you see it? Shkafte u-Diwara 

(it’s a cave and a wall).‖ Sure enough, there it was. A 

cave formed by a massive rock ledge, closed in with a 

wall of masonry, up in the chest of the mountain. That 

was the church of Bekhma. 

   As we came closer to the church, we found that a se-

ries of terraced yards had been built around it, by means 

of high retaining walls set with huge stones. A crude 

ramp provided a way 

up into the churchyard 

and afforded us with a 

commanding view 

down into the Zab val-

ley and beyond as far 

as the eastern edge of 

the Navkur plain. I can 

never forget how amaz-

ing it felt to be up 

there, almost as if I was 

standing upon the roof 

of the world. One could 

so easily sense the 

peace and oneness with 

God the monks would 

have felt all those cen-

turies ago. 

   A complex of caves 

surrounds the main ter-

raced yard, proving that 

it was part of some kind of lavra or cave monastery. 

Some caves lie high in the mountains on the western 

side and are accessible only by narrow paths or stone 

stairways. Others can only be climbed into by a series of 

(Continued on page 10) 

One of the older peshmergas at the bar-

racks laughingly remarked that,  

―The church was once yours, but is now 

ours to do with as we please!‖ 
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holes used as foot and hand grips. Some of these caves 

seem to be chiseled from rock face and others seem to 

consist of walls built before large openings. These are 

most probably the cells of the monks that once resided 

there. 

   There are more caves to the east, but these are larger 

and most of them have walls built around them. They are 

now used as sheep pens by the Kurds and some of the 

walls were only 

built recently. But 

it is now impossi-

ble to determine 

whether they were 

ce l l s ,  s t o r age 

rooms or possibly 

even the refectory 

or guest rooms of 

the monastery. 

   The central com-

plex of the monas-

tery is based 

around the church 

and is composed of 

a large cave (the 

church itself), a 

medium sized cave 

closed in by a stone 

wall pierced by an 

arched doorway 

(possibly the Beth-

Slutha or chapel used for the recitation of prayers during 

the summer) and two smaller caves (either cells or stor-

age rooms). On a prominence to the east was pointed out 

the location of the monks’ cemetery and far beyond that 

in the ridge of mountains on the opposite side of the val-

ley I was made aware of another cave monastery. This 

one, above the town of Derwah-Tisu, is made up of many 

chambers and is said to hold up to 300 sheep during the 

winter. 

   The church itself is buried under 1-2 metres of sheep 

droppings and much of the original interior has been de-

stroyed, but I was able to make some guess as to what it 

would have looked like in its heyday. It is divided into 

five chambers: two at the western end, two in the centre 

and one at the eastern end. Those at the western end 

probably constituted the narthex of the church. That on 

the north centre was probably the primary nave and 

might have had a sanctuary partitioned off at its east end 

– but there is no remaining evidence of that. The cham-

ber on the south centre was probably a secondary nave 

leading to the baptistery, which I located at the chamber 

on the eastern end. It is possible that the sanctuary was 

also located here. 

There are two springs in the church, with the water drip-

ping from pointed rocks into small pools. The water from 

those springs is very sweet, though to obtain some we 

had to brave the insects that swarmed them! 

   Under the church there was once a 7 x 7m cell contain-

ing a bed, complete with pillow, carved out of the bare 

rock. It was big enough to accommodate two people ly-

ing beside each other and about twenty people could fit 

in the cell. This was probably either the cell of the abbot 

or the Beth-Qaddishe (where the monastery’s founder 

and abbots would have been buried). All that remains of 

it now is a small 

doorway with a 

cross carved on its 

lintel. 

   A c c o r d i n g  t o 

Sha’ban, sometime 

around 1995 a Turk-

ish engineer and his 

Kurdish  par tner 

caused serious dam-

age to the church. 

They came to it with 

special equipment 

searching for gold 

and using TNT they 

blew up the cell under 

the church. It is un-

known what they 

stole, but those who 

were at the scene 

soon after the explo-

sion recalled finding 

scraps of discarded metal and things deemed ―not worthy 

of looting‖. 

   Estimates of the church’s age by locals mostly gauged at 

500 years and older. One local suggested that it could have 

been dedicated to St. George, as red stones were used to  

build it. Apparently there is some old tradition of building 

churches dedicated to St. George with red stones as a sym-

bol of his martyrdom. 

   But how old the church was and whatever saint it was 

once dedicated to was not important. The fact that Assyr-

ians were able to build such a monument of faith in this 

most inaccessible and incredibly beautiful of places 

amazed me profoundly. This is one of the Assyrian monu-

ments in northern Iraq that is grave danger of disappearing 

if we do not do anything to restore and conserve it for fu-

ture generations to study and admire. It is up to us to find 

new ways of maintaining the proof of our existence in the 

homeland, most importantly through the preservation of 

sites such as these.  

 
1 A chamma is a field, especially a terraced one, built next to a river. 

The word is Kurdish but Assyrians use it was well. 

(Continued from page 9) 
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(Eastern accent and phonetics vs. Western accent and pho-

netics) that to the uninitiated ear they may sound like dif-

ferent languages. 

   A language can function as the common or standard lan-

guage for communication among a people with different 

local dialects, only as long as it approximates the spoken 

language(s), or, there are centers, throughout the regions 

where that language is used, for teaching it.  Today, nei-

ther of these conditions exists.  The spoken dialects of 

Modern Assyrian are so different from the Classical lan-

guage that very few, even those who have formally stud-

ied the Modern language, can understand the Classical 

language.  And, there are very few centers where the Clas-

sical language is taught.  So, unfortunately, there is no 

common language for communication among all Assyr-

ians from all regions.   

   If, as has been done in northern Iraq, schools can be es-

tablished wherever there are Assyrian communities,  it is 

possible to once again teach the Classical language and 

reestablish it as the common language among all Assyr-

ians, regardless of their local (vernacular) dialect.  How-

ever, as that seems impracticable for now, we must at least 

―standardize‖ the Modern language(s).   

   There are two main dialects of Modern Assyrian: West-

ern and Eastern.  The Eastern dialect was standardized in 

the 1800’s when the Bible was translated from the Classi-

cal language to the Modern East Assyrian (since most peo-

ple did not understand the Classical language anymore).  

That language has been taught in schools and serves all 

speakers of the various dialects of East Assyrian as the 

common mode of communication.  The same is being 

done for the Western dialect.  

   Since the Classical language is very different from all 

the modern dialects, it is not reasonable, for now, to insist 

or expect everyone to learn it for use as the common lan-

guage for intercommunity communication.  However, it is 

easy and practical to have one ―common‖ dialect for the 

Eastern-speakers and one for the Western-speaker.  This 

way, there will be only two ―standard‖ languages among 

all Assyrians.  Books can be written on the grammars, and, 

more importantly, upgraded as needed to keep up with the 

spoken language. 

   In places like Chicago, where the Assyrian community 

numbers more than 100,000, inclusive of speakers of all 

the various dialects of East Assyrian, with television and 

radio programs and periodicals, the importance of having 

a common language is obvious.  People who may speak 

very different-sounding dialects of East Assyrian can eas-

ily communicate with each other in the ―standard‖ dialect, 

which is also the language used in radio, television, and 

printed media.  

   The ―lessons‖ being included in Nineveh, are meant as 

an introduction to the ―standard‖ Eastern dialect.  How-

ever, as that language is not quite standardized or up-

graded to reflect the changes that the language has gone 

through since it was first formalized, some two hundred 

years ago, the reader is reminded that s/he may see varia-

tions in different texts from different places; however, 

they are close enough that they will be easily understood.  

The only difficulty may be with the vocabulary, which is 

much more regionally specific, with more or less borrow-

ing from neighboring languages. 

   Finally, one negative effect of having one common lan-

guage is that it is taking over all the other dialects.  Again, 

in places like Chicago, one sees that the younger genera-

tion, born in Chicago, may not know the dialect of their 

parents, and only speak the standard language.  As the vil-

lages in the homelands, where there are enough people 

speaking the various local dialects, are being depopulated, 

if all those dialects are not recorded and described, within 

the next generation or two, many will become extinct.  

(Continued from page 3) 

For the best place on the internet to learn 

modern East Assyrian (Syriac), go to : 
 

Assyrianlanguage.com 
 

With over 125 step-by-step lessons 

providing audio visual tools to guide 

you through all aspects from reading, 

writing, grammar, pronunciation.   

Best of all, these excellent lessons 

are all provided at no cost at the 

comfort of your home! 

 

For more info. Contact us at: 
alan@assyrianlanguage.com 
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   I. Introduction: 

 

   In the last issue of Nineveh, a brief description of the 

(alphabetic) system of the modern Assyrian language was 

given.  As writing was emphasized, the Assyrian alphabet 

is different from the Latin-based alphabets in that it con-

sists of consonants only (Ʋ and ƿ  can serve as vowels; see 

below). 

   In this issue, a brief description of the vowel sounds, 

both simple and compound, as well as their markers will 

be given.  A number of other orthographic signs will be 

described.   

   In the earliest texts one finds only consonants with no 

vowel markers, which makes it somewhat difficult to elu-

cidate the exact pronunciation, and, at times, even the 

proper reading and meaning.  In later texts, one starts see-

ing an evolving set and system of markers (diacritical 

marks) to denote the vowels associated with the conso-

nants.  In modern Assyrian there are two sets of such 

vowel markers: one which is used with the West Assyrian 

script and the other that is used with the East Assyrian 

script. 

 

   II. Simple Vowels: ܐ ܐ ܦܮܝܼܞܹ̈  (Zowci pšī#i)  ܙܵܘܥܹ̈

 

   Before describing the vowel markers, a few general re-

marks regarding the vowels and their values may be use-

ful. 

   A simplistic way of categorizing the vowel sounds of the 

modern (East) Assyrian language, is to think of the vowel 

quality and quantity.  There are six basic vowel sounds 

(quality), which can be either short or long (quantity).  

Above, is a list of the six vowel sounds, given in (Latin) 

transcription, along with examples of their quality as well 

as quantity, using English words which contain vowels 

that approximate them (the vowels of interest in those 

words are in italic). 

 

         1. Vowel Markers:1  ܐ  (Zowci)  ܙܵܘܥܹ̈

   In modern East Assyrian there are seven basic vowel 

markers.  These are signs, consisting of simple strokes, 

placed above and/or below the consonants they compli-

ment.   

   Below, is a list of the seven vowel markers, along with 

their sounds (quality and quantity), followed by brief de-

scriptions of each and how they are used. 
 

1   Although the description of the vowel values and phonetic 

An Introduction to Modern East Assyrian; II 

 

Robert Karoukian 
San Francisco 

Transcription  Examples* 

 

Ā,ā  (long):    matter, gather, bath,  

A,a  (short):  hank, stamp, tank 

 

Ắ,ắ  (long):   father, bother, draw 

Ă,ă  (short):  hut, cut, gut 

 

Ē,ē  (long):  résumé, fiancé    

E,e  (short):   met, get, set 

 

Ī,ī  (long):   meet, heat, seat 

I,i  (short):  sit, hit, fit 

 

Ō,ō  (long):   go, flow, slow 

O,o  (short):   short, fourteen, mortuary 

 

Ū,ū  (long):   moon, soon, spoon 

U,u  (short):  put, foot, hood  

 
 

*The examples are only approximations; and, the English is, 

more specifically, the ―California dialect‖.  

  sign      Name                Value 

 

   a--    ܐ  *ā, ắ (long)                          (’zqāpā)  ܙܩܵܦܵ
 

  e--    ܚܵܐ ܵܰ  *a, ă (short)            (’ptā∙ā) ܦ
 

  o--    ܙܠܵܤܵܐ ܩܸܮܝܵܐ (zlāmā’ qišyā’)      ē, ī (long) 
 

  i--    ܙܠܵܤܵܐ ܦܮܝܼܞܵܐ (zlāmā’ pšī#ắ’)     e, i (short)  
 

  uw    ܪܘܵܚܵܐ (rwắ∙ắ’)            ō, o (long or short) 

 

  ;w    ܨܵܐ  ū, u (long or short)                            (’rvắ%ắ) ܪܒܼܵ

 

ܨܵܐ ܝܼ     ī, i (long or short)                         (’vắ%ắ∙) ܚܒܼܵ

 

-The stroke (-) in the first four signs is a substitute for any 

consonant.  

*The quantity (long vs. short) as well as the quality of these 

two vowels may vary, according to grammatical rules or pho-

netic conventions. 

Inventory of simple vowel values in modern East Assyrian: 

List of vowel markers in East Assyrian: 
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conventions applies in general, there may be dialectal variations. 

The Urmi dialect is described here. 
 

   a--    ܐ  This consists of two parallel  :(’Zqāpā) ܙܩܵܦܵ

diagonal strokes placed above the consonant they modify 

(or follow, in speech).  For example:  Ab = bā,   AbAkAd = dā-

kābā.  It is normally long in quantity. But, there are times, 

either according to grammatical rules  or phonetic 

conventions, when it may be short.  And, in quality, it may 

either be ā or ắ, which is mostly determined by the 

surrounding consonants.  In general, when accompanied 

by emphatic consonants, like ܚ، ܛ، ܥ، ܨ، ܩ , it has the 

ắ value.  Otherwise, it has the ā value.  

    

   E--  ܚܵܐ ܵܰ  This consists of one vertical stroke  :(’Ptā∙ā)  ܦ

above and one below the consonant it accompanies.  It is 

normally short in quantity; but, may be long according to 

grammatical rules or phonetic conventions.  And, like A-- , it 
may either have the  a or ă sound depending on the  

consonants in the word.  For example:  dEb  (bad),  rEc (%ăr).  
Since it is a short vowel, it can not end a syllable; it only 

serves to connect two consonants (see below for 

explanation of short vs. long vowels and their function). 

  

  o--    ܵܙܠܵܤܵܐ ܩܸܮܝܐ (zlāmā’ qišyā’):  This consists of two 

uneven, parallel and slightly diagonal strokes, placed 

below the consonant they modify.  It is long in quantity 

(unless it is at the end of a word, in which case it is 

pronounced like a short i); but, the quality may vary  (ē vs. 

ī ).  For example:  ܹܒ(bē),   ܹܪ(rē),   ܹܩ(qē). 

 

  I--    ܙܠܵܤܵܐ ܦܮܝܞܼܵܐ (zlāmā’ pšī#ắ’):  This consists of two 

even, parallel and vertical strokes, placed under the 

consonant they modify.  It is short in quantity (only serves 

to connect two consonants), and may have either e or i  

value.  For example:  ܠܸܒ(lib),  ܣܸܨ(min),  ܩܸܨ(qin). 

 

  uw    ܪܘܵܚܵܐ (rwắ∙ắ’):  This consists of a single vertical 

stroke above the letter ܘ.  It can be either short or long in 

quantity, depending on whether the letter that follows ܘ 
has a vowel of its own or not; i.e. it can either end a sylla-

ble or serve as a connection between two consonants 

within a syllable, or bridge two consonants which end one 

and begin the next syllable.  In quality, it is the open O 

sound; although, in the Urmi dialect, it is mostly pro-

nounced U.  For example:   ܲܦܘ(pō),  ܬܘܲܪ(tor),   ܲܣܘ(mō).   

 

   ;w    ܨܵܐ  This consists of a single vertical  :(’rvắ%ắ)    ܪܒܼܵ

stroke under the letter ܘ.  It can be either short or long, as 

is the case for uw.  It is always pronounced as either u or ū. 

For example:   ܼܬܘ(tū),   ܠܘܼܢ(lun),   ܼܝܘ(yū).  
    
ܨܵܐ ܝܼ     This consists of a single vertical  :(’vắ%ắ∙)  ܚܒܼܵ

stroke under the letter ܝ  .  It can be either short or long, as 

the above two signs, depending on whether the following 

consonant has a vowel associated with it or not.  For 

example:   ܼܭܝ(šī),    ܼܪܝ(rī),   ܩܝܼܨ(sin).                        

                             
   In describing the vowels, it is important to discuss the 

syllabic structure of modern East Assyrian and the concept 

of consonantal reduplication or stress, which will help to 

understand how the vowels work and the difference be-

tween short and long vowels. 

   In modern East Assyrian, syllables are well defined and 

distinct.  The stress is usually placed on the penultimate 

syllable.  Syllables are made of consonant (C) and vowel 

(V) combinations as follows:  CV, CVC, CCV, CCVC.  In 

the case of CV and CCV syllables, where the vowel ends 

the syllable, it is long (in quantity). Whereas in the case of 

CVC and CCVC syllables, where the vowel acts as a 

bridge to connect the two consonants, it is short.    

   Following are a few examples to illustrate this important 

concept. 

   -The word ܒܵܒܵܐ (Bābā’=Father) is made of two syllables: 

Bā + bā  (As explained in the last issue of Nineveh, ܐ, is a 

―silent‖ consonant in that it only serves as a glottic stop 

when at the beginning or in the middle of a word.  Its 

function at the end of words is probably only of historical 

and grammatical significance since it is  silent and  does 

not add anything to the sound of the word).  That is, of the 

C1V1 + C2V2 formation.  In this case, both syllables 

happen to be the same, where the vowel ends each syllable 

and is, therefore, long. 

   -The word ܡܒܵܐ  is made of two (Kalbā’ = Dog) ܟܼܲ

syllables as well:  Kal + bā; C1V1C2 + C3V2.  (again, the 

terminal ܐ is silent and does not affect the value of the 

syllable); In the first syllable, the vowel connects or acts 

as a bridge between  the two consonants since it is short 

and can not end the syllabel. Whereas in the second 

syllable, the vowel is long and ends the syllable . 

   -The word ܐܵܦܵܐ (’ānā’ = I) is made of two syllables: ’ā + 

nā. Both syllables are of the CV formation, where the 

vowels are long and , therefore, end each syllable. 

   -The word ܝܤܸܵܐ (Yimā’ = Mother) is made of two 

syllables: Yim + mā; that is, C1V1C2 + C2V2.  This is 

because the first vowel is short and can not end the 

syllable; it can only serve as a connection between two 

consonants.  Therefore, the second consonant functions 

both as the terminus of the first syllable as well as the 

beginning of the second syllable and is stressed or 

reduplicated, as if pronounced twice.  This does not exist 

in English and is difficult to explain.  However, in some 
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language, like Arabic, there is a specific symbol to 

indicate consonantal reduplication: (  ّ   ) 

   So, in general, consonants that are preceded and 

followed by a vowel, and the preceding wovel is short, are 

reduplicated or stressed as if pronounced twice, i.e., as the 

ending of the first syllable and the beginning of the second 

syllable. 

  Here are a few more examples to demonstrate the vowel 

quantity and syllabic make up as well as consonantal 

reduplication. 

  .Šim + mā’ (C1V1C2 + C2V2) ;(Šimā’ = Name) ܭܸܤܵܐ-   

Since the first vowel is short, the second consonant has to 

end  the first syllable as well as starting the second 

syllable, and is reduplicated. 

ܡܟܵܐ-      .Mal + kā (C1V1C2 + C3V2)  ;(Malkā’ = King) ܣܼܲ

 + ub + bā (C1V1C2‡ ;(ubā’ = Love, affection‡) ܚܘܼܒܵܐ-   

C2V2).  The second consonant is reduplicated. 

    

 

   II. Compound Vowels (diphthongs): 

 

ܟܒܼܐ           
ܲ
ܐ ܣܪܼ   (zowci mrakvi) ܙܵܘܥܹ̈

 

   Diphthongs are formed by having either w or y follow 

either A-- or E--.     In the case of w , the resulting sound is OW 

or OU as in the English words cow, how, sound, etc.  

However, in the Urmi dialect, it is pronounced like the 

long Ō.  For example:  ܘܪܵܐ  which is ,(taw-rā’ = bull) ܬܼܲ

pronounced tōrā in Urmi.  

  When y follows either A-- or E--,  the resulting sound is AY 

or EY  like the English words say, pay, my, fly .  However, 

in the Urmi dialect, it is usually simplified and pro-

nounced like the long Ē.  For example: ܐ ܵܰ ܝ  = ’bay-tā) ܒܼܲ

house), which is pronounced bētā in Urmi.   

   Other diphthongs can be formed as follows: 

 oy : ܘܲܝ-   

 uy : ܘܼܝ-   

 

    

   III. Other Markers: 
ܪܘܲܭܹܐ          

ܵ
 nuqzi’ pārūši’ = separating or) ܦܘܼܩܙܹ̈ܐ ܦ

 distinguishing points) 

 

   These are additional orthographic marks, some of which 

are no longer used.  They are primarily used to assist with 

the reading or pronunciation of the words.  Nine are listed 

below. 

 

ܐ  .1     As described in the  .(”rūkā‹ā’ = “softening)  ܪܘܼܟܵܟܼܵ

previous issue of Nineveh, this consists of a short horizon-

tal stroke or a large point below  certain letters of the al-

phabet, which alters their sound, as follows: 

 (v)     ܒ̣          (b)   ܒ   

(g)   ܓ  ܓ̣             (ġ) 

ܕ̣                (d)     ܕ  (ḏ)  (instead of δ) 

ܟ̣             (k)     ܟ   (‹( 
 (f)  ܦ   or  ܦܼ          (p)   ܦ 

 (instead of ŧ) (ṯ)    ܬ̣            (t)     ܬ 

 

 This is a short  .(‖qūšāyā’ = ―hardening)   ܩܘܼܭܵܝܵܐ  .2   

horizontal stroke or large point placed above the same 

letters as in (1), to indicate the ―unsoftened‖ 

pronunciation.  It is not used in modern East Assyrian, 

since the absence of  ܐ  .ܩܘܼܭܵܝܵܐ implies  ܪܘܼܟܵܟܼܵ

 

ܓܝܵܧܵܐ   .3     mhagyānā’ = ―Syllabifier‖; a short or)    ܣܗܼܲ

semi-vowel added to facilitate  pronunciation).  It consists 

of a horizontal stroke under two letters (consonants) that 

don’t have an associated vowel, where the second vowel is 

one of the following:  ܐ، ܗ، ܘ، ܝ، ܠ، ܡ، ܢ، ܥ، ܪ 
   For example:   

 so that, instead of  ;(mad-n∙ā’ = East)  ܣܼܲ ܕܦܛܵܐ 

having three syllables, mad + din + ∙ā’ ,  there are only 

two: madn + ∙ā’ , that is, the symbol extends or lengthens 

the first syllable. 

 

ܬܗܝܵܧܵܐ     .4     ;mărh#ắnắ’ = ―hastening‖ enunciation)   ܣܼܲ

similar in function to (3), above, consisting of a short 

horizontal stroke above a letter without a vowel marker, 

that is not one of the letters named in (3), and the letter 

preceding it is also without a vowel.  It is similar in 

function to  ܓܝܵܧܵܐ   .  ܣܗܼܲ

   For example: 

ܬܕ̄ܠܵܐ                  :which is pronounced ,(ardlā’ = mustard∙)  ܚܼܲ

 ∙ar + dlā’. 
 

ܮܡܝܼܵܧܵܐ    .5        ܡܪܵܧܐܵ  ,or  ,(‖mašliyānā’ + ―silencer)   ܣܼܲ   ܣܞܼܲ

(m#alqānā’ = ―that which causes to vanish‖).  This is a 

short horizontal sroke above a letter that is not to be 

pronounced (according to grammatical rules of phonetic 

conventions).   

   For example:   

ܐ  ܵܰ  .is silent  ܢ where the ,(mdītā’ = city)   ܣܕܝܼܧ̄
 

   6.   A single large point above ( ܗ   =) ܗ.  This has 

grammatical significance (probably, a remnant of the time 

before vowel markers).  It is used whenܗ is: 

    a. The marker of third person, singular, feminine, 

possessive, pronominal suffix. 

    b. Third person, singular, masculine and feminine 

pronoun. 

    c.   The marker of third person, feminine, singular, 

verbal suffix with the verb ―to be‖, in the present tense.

(These will be described in future issues of Nineveh).  

 
 

   7.  0ÔmAys  (syāmi’ ). Two large points placed over the 



                                                Nineveh, Volume 27, Number 1&2                                              7܀1 ܕܘܒܩ ܐ،  72ܡܢܝܢܐ ،  ܢܝܢܘܐ 

 

penultimate letter in plural formations.  If there is a r in 

the word, it always gets the two points,even if not in the 

pinultimate position. Since it already has a point on top, 

only an additional point is added. 

 

   Example: 

 0Ablek  (kalbā’ = dog),   06OblEk (kalbi’ = dogs) 

 

   8.  0AnA#yl1vem  (mağliyānā’).  A tilde (1 ) placed under or 

above certain  letters to alter their sound as follows: 

 G  (g; as in ―good‖),  to  1G  (ğ; as in ―jail‖) 

 z  (z; as in ―zoo‖), to  `z  (ž; as in ―pleasure‖) 

 _k   (k; as in ―cold‖), to _1k (č; as in ―child‖) 

 _4 (š; as in ―shine‖), to _4̀ (ŝ; as in ―pleasure‖) 
 

   9.  0AdAy#wxd 0A=r#ws (sur#ắ’ d-∙ūyādā’ = ―joining 

ligature‖).  A single horizontal stroke (hyphen) between 

two parts of a compound word.  For example: 

 0Oh#y^rk -- tyOb (bit - krīhi’ = ―house of  the ill‖ = 

hospital)  

 

      IV.  Punctuation Marks:  

 0AmAx#wpd 0Ôzq#wn (nuqzi’ d-pū∙āmā’) 

   There is a set of punctuation marks that was used with 

the classical language, but, is no longer used in the 

modern writing.  Instead, the common punctuation marks 

used with other languges are used, as follows: 

   ،  0Anyez (zaynā’ -  comma) 

 0Anyezw 0apI= (#ippắ’  w-zaynā’ - semicolon)   ؛   

    :       0O6papI= NyOrt (trē  #ippắpi’   - colon) 

    .       0apI= (#ippắ’  - point, period) 

 0ala0#w4d 0Azq#wn (nuqzā’  d-šū’ắlắ’ - question  ؟    

 mark) 
    !        0aba1g3w9dw  0atyarqd 0azq#wn (nuqzā’ d- qrētắ’ w-

d-cūğắbắ’- mark of exclamation and  surprise) 

 
 
 

    « »     0ÔnarhEs (săhrắni’ - quotation marks) 

     —     0a=rIs (sir#ắ’ - line, hyphen) 

     ( )     0at4Iq (qištā’ - parentheses) 

 

For practice, try writing the letters with the vowel 

markers.  Also, see if you can read some of the text from 

the Assyrian section of this and previous issues of 

Nineveh, even if you don’t understand what it means.   

 

and use their time and knowledge towards a successful 

transitional process inside Iraq.  Furthermore, success is 

based on one primary condition: the ChaldoAssyrians in  

the Diaspora must unite their efforts by cooperating 

with each other.  

   We cannot waste time on highlighting differences that 

exist among different factions or groups.  The reality 

today is that ADM is the only recognized political or-

ganization inside Iraq.  If ADM gains support from 

other ChaldoAssyrian organizations throughout the 

world, it can achieve great results for our people as a 

whole.  It is only in starting to work under the umbrella 

of ADM today that the smaller, less recognized Chal-

doAssyrian groups will be taken seriously tomorrow.  

The support these organizations can provide towards the 

struggle of the ChaldoAssyrians in Iraq in the future 

will inevitably be vital.  However, by creating negative 

propaganda against the ADM, we will not achieve this 

goal.  In essence, we merely turn our back to the oppor-

tunity to protect our cultural heritage and identity as a 

people.  Unity is the key and it will remain the vital key 

to unlocking our struggle inside Iraq, regardless what 

group we belong to, or what country we live in today.  
   The question from the ChaldoAssyrians in Iraq to 

those living in Diaspora is very clear: Are you prepared 

to invest energy, time and money during these crucial 

transitional months to reach our goal of having Chal-

doAssyrian existence in our homeland for generations?   

Our people in the homeland will not accept a "NO". It is 

our responsibility to help and participate in the recon-

struction of our nation. 

 
  If you wish to contribute in 
any kind of way, please 
contact Ms Attiya Gamri at 
gamri@hotmail.com  

(Continued from page 7) 

mailto:gamri@hotmail.com


                                                Nineveh, Volume 27, Number 1&2                                              7܀1 ܕܘܒܩ ܐ،  72ܡܢܝܢܐ ،  ܢܝܢܘܐ 

 

   Last summer I made a ten-day trip to Holland and Swe-

den to visit my sister and her extended family.  In Sweden 

I stayed in Huskvarna, a suburb of Jönköping (pronounced 

Youngshopping) where a large Assyrian community lives.  

Apparently, the majority of our people,  are doing well.  

   Sweden is a beautiful, green country, with a lot of for-

ests as well as mountains, valleys, rivers and lakes. Some 

of the roads are uphill and downhill, rather taxing on aged 

legs. They reminded me so much of the roads in the pic-

turesque town of Broummana, up in the Lebanese moun-

tains. Sweden hardly has a summer, but during the ten 

days I spent there the weather was quite pleasant—cool 

and sunny.  

   The Swedish government is very benevolent to its refu-

gee population. 

   The average Swede, both male and female, is a hand-

some physical specimen. Strangely enough, however, 

those few I greeted on the street seemed as cold and indif-

ferent toward strangers as their frigid Swedish winter! 

Was it just my bad luck or are Swedes in general like that? 

   I also met and interviewed two Assyrian public figures 

on the social, economic, cultural and religious life of our 

people there. One was Raabi Mikhael Marogil Mammo, 

Editor-in-Chief of Hujådå (Khouyada), the polyglot 

Magazine of the Assyrian Federation of Sweden, and an 

educator, poet and journalist. The other was Chorepisco-

pus Daniel Shummon, a Catholic-educated priest from 

Salamas, Iran, who is now the pastor of Mart Maryam  

Church of the East in Jönköping.   

 

 Settlements and population 

   According to the information I gleaned, there are some 

70 to 80 thousand Assyrians living in Sweden today.  The 

vast majority of this number is composed of West Assyr-

ians, those who belong to the Syriac Orthodox and Syr-

ian/c Catholic faiths. Among this group are the immigrants 

from Turkey and Syria, who are also called  Syriacs or 

Syrianis.  

   The number of Assyrian immigrants from Iraq belong-

ing to the Church of the East, in both of its branches, is 

relatively small, only about six thousand.  This includes 

some immigrants from Lebanon, Syria and Iran. Those 

belonging to the Chaldean Catholic Church are even less, 

perhaps three or four thousand, but the number is boosted 

by some immigrants from other Middle Eastern countries. 

Fr. Maher Malko of the Chaldean Church in Stockholm, 

however, alleges that the Chaldeans in Sweden number 

some 10 thousand souls. 

    These three Sections of our people, i.e. Assyrians, Syri-

acs and Chaldeans (hereafter called ―Sections,‖) are scat-

tered in many cities. The largest community, 25 or 30 

thousand strong, is in Södertälje, which is a suburb of 

Stockholm.  Again, the bulk of this number are members 

of the Syriac Orthodox and Syriac Catholic churches.  The 

majority of the six thousand Assyrians from Iraq (some 

four thousand) are clustered in and around the major cities 

of Stockholm, Jönköping and Götebörg (Uteboré). 

   Fr. Maher Malko says that one-third of the ten thousand 

members of the Chaldean Catholic Church in Sweden live 

in Stockholm, where the only Chaldean Catholic church in 

Sweden is based. The rest are scattered in several towns, 

located less than 120 miles south and southwest of the 

Capital, except for Jönköping, which is much farther 

away.  

   According to Raabi Mikhael, due to a need for foreign 

labor, in 1964, the Swedish authorities allowed the first 

batch of immigrants, who were Lebanese, to come and 

settle in Southern Sweden. They lived there for three years 

before moving to Jönköping. During the next several years 

they were followed by relatives and friends. 

   In the early 1970s a large number of West Assyrian 

immigrants came to Sweden from Turkey. Some of them 

embraced the name Assyrian, but many insisted on being 

called Syriacs.   

   The first group, some one-hundred East Assyrians from 

Iraq, says Raabi Mikhael, among them himself and some 

Chaldean Assyrians, came to Sweden in 1976-1977.  Ac-

cording to Chorepiscopus Daniel Shummon, however, as 

early as 1973 there were two Assyrian families in 

Jönköping who had requested the late Patriarch, Mar 

Eshai Shumon to send them a priest.  He further says that 

in 1977 other groups of Assyrians arrived from Iraq in two 

airplanes. They remained in refugee camps for more than 

one year before some were allowed to settle in Jönköping 

and others in Stockholm.  

   During the years that followed, and especially after the 

breakout of the Iraq-Iran war in 1980, when the political 

and economic conditions in Iraq started deteriorating, the 

trickle of immigrants from Iraq grew into a stream.  More 

of our people also came from Syria and Lebanon and 

some from Iran, following the Gulf War of 1991, so that 

today the East Assyrians have increased to five or six 

thousand, made up of communities living in Jönköping, 

Göteborg, Linköping, Tibro,  Skövde, and Stockholm.    

 

 Employment and economic situation:  

   Evidently, all of the three sections of Assyrians in gen-

eral are doing well, including those on welfare. Many of 

those who are unable, for one reason or another, to com-

plete their education usually get into some sort of business 

Assyrians in Sweden are doing well 

 

By Mikhael K. Pius 
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to make a living. Food business is 

an attractive source of livelihood 

and in particular restaurants, many 

of which are owned by Assyrians 

of all three sections. Some are 

quite successful, attracting copy-

cats. As a result our people now 

own hundreds of restaurants in the 

country and some own hair-

dressing shops and a few others 

Eastern markets. 

   According to Chorepiscopus 

Shummon, the Syriac Assyrians, 

however, are more successful than 

East Assyrians, including Chal-

dean-Catholics. They came to 

Sweden earlier, have worked 

harder, are better organized, are 

backed by their social organiza-

tions and their churches and, of 

course, are much larger in num-

bers. 

   Raabi Mikhael says that many 

of our people of all three sections 

have succeeded in gaining a higher education. As a result, 

we have many professionals, such as lawyers, physicians, 

teachers, businessmen and others are in good positions in 

government establishments.  

   ―Today we have an Assyrian who is in Swedish Parlia-

ment,‖ says Raabi Mikhael.  ―His name is Yalmas 

Karimo. He is an Assyrian from Turkey.  He achieved 

success mainly through his membership in the Swedish 

Social Party.‖ 

   According to Chorepiscopus Daniel Shummon, during 

the eighties work was available for everyone, but jobs are 

not plentiful these days, as they are in America, especially 

for refugees and immigrants who cannot speak Swedish.  

And it is not easy for our people to succeed in business 

   The elderly or those who cannot work are assisted by the 

government. The refugees who obtain residency permit go 

on welfare and the government helps them in every way. It 

gives them free housing and a monetary allowance for 

them and for their children and they pay no taxes.   Their 

medical, dental and hospitalization needs are free of 

charge. Their children’s schooling and school supplies are 

free.  They also get free lunch at school. 

   The Chorepiscopus thinks the governmental assistance 

has decreased somewhat now, but that it is still enough to 

sustain the new-comers to this country. Even before a 

new-arrival obtains residency permit, the government 

grants the basic assistance, such as a monthly stipend, 

shelter, etc. Because of this, it is easier for new-comers to 

establish themselves.  

   The new immigrants who work also get some of the 

government benefits. For instance, their children are given 

a monthly allowance of 950 Kroners each (about $115) 

just like the children of refugees. If their family income is 

low, the government subsidizes their home rental.  And 

those who lose their jobs get 80% of their salaries from 

insurance and unemployment funds until such time as they 

find employment. They are charged only a nominal 

amount for hospitalization. But they will have to pay for 

insurance and for their medication and doctor’s visits.  

   Evidently, benefits were better in the earlier years. The 

country is now undergoing some economic hardships 

since it joined the European Market. Also some of the 

new-comers from the Middle East, especially non-

Assyrian refugees, resorted to tricks and fraud and as a 

result the authorities became more stringent. There is talk 

that conditions might change and some welfare benefits 

might be curtailed.  But this is just talk so far, says the 

Chorepiscopus. Despite this, Sweden is still the most be-

nevolent country in the region for foreign residents. 

   But Raabi Mikhael thinks that education is the most im-

portant venue to progress for our people.  If the new-

comers enroll in colleges and obtain higher education with  

financial support from the government, they will secure a 

place in the society in the future.  Sadly, he says, not many 

want to make the effort.  

 

 Cultural and social life 

   Khouyada, the Assyrian Federation of Sweden, plays a 

big roll in all Assyrian communities in Sweden.  It has 

close to ten thousand members, including women and chil-

dren, from different organizations. Assyrian youth unions 

and Assyrian women’s groups are its active affiliates. The 

Federation, Raabi Mikhael says, is for any one who feels 

that he or she is Assyrian, and according to the Federation 

 Babylon Club building in Jönköping 
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records 32 social clubs are affiliated with it.  About three 

years ago, the Assyrian Youth Union chairman was 

elected in Belgium to head the Assyrian Youth Union for 

the whole of Europe.  

   The Chaldean Catholic Assyrians have six civic clubs, 

with youth groups and ladies auxiliaries in these towns 

and they have a school in Stockholm teaching catechism. 

But they have not become members of Khouyada. 

   The East Assyrian community has a club called Babylon 

Club in Jönköping.  It was established in 1976. It has some 

200 members from both branches of the Church of the 

East and is run by various committees—education, arts, 

athletics, women’s and youth’s. The community owns the 

club building.  The Syriac community also has a club in 

Jönköping called £ur cAbdeen. According to Raabi Mik-

hael, both clubs have mutual interests and have good co-

operation with each other.  The Assyrian community also 

has another club in Skövde called Assyrian Nimrod Club, 

which is used for church social services too.  But the 

Syriac Assyrians have many more clubs and organiza-

tions. 

   The pride of all Assyrians of Sweden is their soccer 

team, the Assyriska Södertälje, which is one of the strong-

est teams in the country, having beaten three of the top 

teams in Sweden. Last November the team played in the 

final of the Swedish National Cup at Räsunda Soccer Sta-

dium but unfortunately lost the match. Some ten thousand 

Assyriska fans watched the match, joyously waving ban-

ners and Assyrian flags and singing patriotic songs, while 

a huge Assyrian flag was lowered from the upper section 

of the bleachers, ―as if lowered by angels.‖  It was a 

euphoric experience for the Assyrians!  

   In our homeland of Iraq the Assyrian ethnic social and 

cultural life was restricted and political life suppressed. 

But in Sweden all ethnic groups are at liberty to enjoy life 

and to practice all their civil rights. All three sections of 

the Assyrian community have their own clubs and politi-

cal organizations and the government has granted them 

facilities to teach and learn their own language. Unfortu-

nately, says Raabi Mikhael, not all take advantage of the 

privileges while some do not join the social and political 

life of their ethnic communities or motivate their children 

to learn their mother tongue. 

   Assyrian language in all its three dialects is taught to 

children in some churches, says Raabi Mikhael. But there 

are also official government schools in Sweden that teach 

our language, allot school credits, supply free books, even 

assign special teachers and cover other educational ex-

penses.  The grades the students earn in their own lan-

guage are entered on their school certificates as part of the 

curriculum. 

   In Jönköping Arabic language is the dominant ethnic 

language. But the Eastern dialect of the Assyrian language  

takes second place among 30 ethnic languages practiced in 

Sweden. Raabi Mikhael thinks, however, that if the East-

ern and Western dialects were combined Assyrian lan-

guage would surpass Arabic. 

   Many Syriac Assyrians also have their children learn 

their Western Assyrian dialect, or Syriac.  But there are 

also some among all three sections who send their children 

to learn the Arabic language rather than Assyrian. 

   Those who come to Sweden as children adapt much bet-

ter to the Swedish language.  They study and enter into 

business or the professions and consequently achieve suc-

cess.  

   Raabi Mikhael thinks that two things are important in a 

person’s life:  Education and money. He asserts that even 

though sometimes some uneducated people do come into 

money, money cannot always bring education, but educa-

tion can always earn money.   

   Raabi Mikhael, as Editor-in-Chief of Hujådå 

(Khouyada) Magazine, is well versed in both Eastern and 

Western dialects of Assyrian as well as in Arabic, English 

and Swedish. He says that the magazine contains several 

pages of the Western Assyrian dialect, and only a few 

pages in the Eastern Assyrian dialect.  But sadly enough 

he still does not get enough suitable material to fill even 

this scanty space.  

   In conclusion, Chorepiscopus Daniel says, ―We are 

grateful to the Swedish government. All things considered, 

all of our people are living well. Some—mostly those in 

business—have done quite well for themselves while oth-

ers are doing well.‖ 

 

 Note: This is the first of two segments. The second 

part, on the religious aspect of the Assyrians in Sweden, 

will appear in the next issue. 

   This article is based on a limited research and is not 

an academic or scientific study of the situation. The author 

is grateful to Raabi Mikhael Mammo, Chorepiscopus 

Daniel Shumon and Fr. Maher Malko (the latter through 

Fr. Kamal Bidawid of Turlock, California) for their feed-

back. 

 

The final of the Swedish national cup at Räsunda Soccer Stadium  
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258 pages; 730 gr. ;  

28cm x 19cm x 14mm 

 

To order: 

   Payment through PayPal  

   ( www.PayPal.com ) 
    

   Account Number:  

   SharokinSargizi@aol.com 
  

   After payment, please 

send your address + ID of 

payment by E.Mail to: 

  

   SharokinSargizi@aol.com 

 

 

   Price ( incl. Reg. + post-

age from Germany to USA); 

 

 Shipping in 6 weeks  

     US-$ 54,00                 

                                                             

 Via  Air-mail  2 weeks 

     US-$ 66,00 

 

For more information: 

   SharokinSargizi@aol.com 

New Book:   Modern Assyrian Grammar 

Explained In  

Assyrian – Persian – English 
By 

Sharokin Sargizi 

Opposite, is the table of 

contents from the book. 

http://www.paypal.com/
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Excerpt: 

Summarized translation: Christian Churches of the Ottoman 

Empire.  Their history and relations with the Roman Church . 

The book discusses the several attempts to unify the Orthodox 

and Catholic churches during the middle ages but each time, 

without concrete, permanent result.  At the same time the Uni-

tarian Brothers (Dominican) traversed Asia Minor in an effort 

to retain its masses to the Catholic church.  Then, after many 

years the efforts were met with success much due to the work 

of the Latin missionaries ( capuchins Franciscans. Jesuits etc. )   

Performed by: the Mor Ephrem Choir of Enschede, Nether-

lands  

Produced by: Beth-Nahrin Assyrian Association of Enschede 

and the Assyrian Democratic Organization (ADO) 

Arranged by Alias Musaki. 

Contents: 14 wonderful songs sung by a talented 35 member 

choir implementing the authentic musical sounds and instru-

ments of the Syriac Orthodox  church and culture. 

 

You may order your copy by sending a check for $15 to Nine-

veh Magazine with your name and address.   

Or you can purchase it directly at: 

Www. Bethnahrin.nl 

Mor.Ephrem@bethnahrin.nl 

+31(0)53-476 68 73 
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By: Mikhael K. Pius 
 
Ewan Gewargis, 62, a noted and pas-

sionate Assyrian patriot and activist 

of recent times, passed away at his 

home in Glendale, Arizona, of cancer 

on October 16, 2003, following 

months of ill health.  He was laid to 

rest at Phoenix Memorial Park in 

Phoenix after funeral services at St. Peter’s Assyrian 

Church of the East Parish in Phoenix, attended by more 

than 400 mourners, some from far-away communities. 

Church services were presided over by Bishop Mar 

Aprim Khamis and Reverends Frederick Hermiz and 

Gewargis Haroon, assisted by several deacons.   

   Ewan’s coffin was draped with the Assyrian flag and 

was accompanied to the grave by the church choir and a 

procession carrying Assyrian, Zowaa, and Church flags 

and singing dirges, followed by patriotic songs such as 

―Ya Nishra d’Tkhumy” and “Ya Akhuni Qaatukh Bai-

dagh.” A highly touching scene was when Ewan’s sister 

Shalim Haroon, knelt by the graveside and cried out to 

Ewan’s Bne-Umta, followed by a short passionate speech 

by his daughter Linda Odisho. And among friends and 

admirers who eulogized him in poem and speech at the 

memorial luncheon were Raabi Ben Melco, Mr. Simon 

Goriel Mammo (a cousin) and the noted singer, Mr. 

Ashur Bet-Sargis. A very effective eulogy was also de-

livered by Bishop Mar Bawai Soro at a memorial lunch-

eon (which Bishop Mar Sargis of Baghdad also attended) 

held on the Third Day at the Assyrian Association of 

Chicago, in which the deceased was a long-time member 

and its president in 1981. Mar Bawai extolled his friend 

Ewan’s virtues and his love and work for his people and 

his faith in God, and spoke of the patriotism he, himself, 

had learned from Ewan.   

   Other speakers at his Third Day memorials held both in 

Chicago and in Glendale were: Marlene Khosha-ba, Sam 

Darmo, Narriman Benjamin, Shimshon Warda and Noel 

Kando. 

   Born in Habbaniya, Iraq, on January 1, 1941, Ewan 

was the fourth of five children of Gewargis Tammo and 

Shikhme Barooda. He was raised, and received his early 

schooling in Habbaniya, completing his education in 

Ramadi and then in Baghdad College and the Com-

mercial Institute after  the  family moved to  Baghdad  

in1957.  He was also married in Baghdad, to Wardia 

daughter of Yalda Kakko, on February 15, 1967.  

   Ewan worked in  Baghdad  for  some  years  at the 

Minis-try of Agriculture before arriving in America with 

his family in January 1975. He settled in Chicago and 

worked for Life Insurance Company and A.B. Dick 
(Continued on page 23) 

Khana (Anna) Ezra  (1916-2004) 
By: Victoria Yohana; Skokie, Illinois 

 

  Khana was born in Turkey in 1916, to 

Ezra, son of Yonan, and Shushan, 

daughter of Rev. Yokhana (Hana) Bet 

Esho of Mazrayah, Tkhouma.  

   In 1931 she married Petros Bet Wasil, 

in Iraq and, later, moved and settled in Rostov on Don, 

Russia.  

   The late Anna was a devoted Christian who was dedi-

cated, caring and loving mother and much loved by her 

family.  She worked hard raising her children, four sons 

(Ashour, Sankharib, Hammorabi, and Ramon), and one 

daughter, Lilia.  Her son Ashour, passed away in 2002. 

    While living with her son, Ramon, he cared for her 

with much devotion.  Anna passed away peacefully on 

February 29, 2004, and was laid to rest in the North 

Cemetery in Rostov.  A memorial service was held in 

Rostov, Russia, where many friends and family members 

attended. 

   Her daughter Lilia and her husband, Wilson Ishu, held a 

40th day memorial service at the Assyrian Evangelical 

Church in Chicago. 

   She is survived by three half-aunts, Lily, Amly and 

Amouly, daughter of the late Rev. Yokhana, and many 

cousins in the United States and in Syria.  

   She will be remembered by all who knew her.   

IN MEMORIAM 

Axenia Bejan Malek Khosroabady 

(Mar. 31, 1916 – Aug. 20, 2003) 

 

 By:  Sharokina Koryakos 

 

    Grandma Axenia was born in the 

village of Khosrava in Salamas, Iran. 

Her parents were Kokhaya (head of 

the village) Es-hagh Bejan and Anna.  

She spent most of her childhood and 

youth in Khosrava.  She then moved to Tehran to con-

tinue her studies at the Jeanne d’Ark School. 

   While studying in Tehran, she met her husband, Abram 

Malek, who had recently returned from his studies in Ar-

gentina.  She lost her husband 25 years ago. 

   In 1990 she moved to Canada and settled in Toronto 

with her son and his family. 

   Like her great uncle, Abuna Paul Bejan, she was inter-

ested in literature and poetry and was a devout Christian. 

   She passed away after a brief hospitalization at the age 

of 87.   She leaves behind four sons and a daughter and 

their families including many grandchildren and great 

grandchildren. 

   The family wishes to thank all those who attended the 

services or called and sent flowers and letters. 

   May God rest you in peace, Mamasoon. 
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 قَؼّا فّولوُغ دبٕية دَسّا

 صّكْــــــوُ اَةسّا دطّـــــىذوْةّا
 دبْيْخــةّا مٔطــوُل ايْةوْةّا

 بَـشةّىُ 5فشَمــةّا دطــوْسيّْا
 فةٔخ لّىُ اوْسخّـا دخٕاسوْةّا

 

 بيْــــذّسوُ دسّيّــــا قّـــــلِٕــــا 
 اوْمــــةيْ لّــا يَذعّا مّوةّا
 مٔيٓذسٔؾٓ بةّبْشَىي لبعٔلذَسّا 

1 )    ً ًّيّـا   :  سمّضّا لَخذٓ مًْ اَرجوْبْلِٕا دلٔـؼّيَ ديْليْـذّا  :  اَلُثـوُغ مَي
  .لٕى بقشيْةّا دػٔشّاىٔع دصّكْوُ

دجٔـؼشّا  .  قَؼيْـؼّا فّولـوُغ دبٕيـة دَسّا      :  اّمٔش مَلفّيّا طَشقّا ( 1
عبْيْذ بفوْقذّىّا دخَذٓ اَميْشّا   :  دَلٕا داّمزيْ لٕى دَلّالٕا بفّودّا
وعَـ  ىّـذٕا سىٕـا لٕـى دبّيٕـا           :  دطًَيْ سّخٔه ىوّْا لعَنٕـى واَةسٕى    

ىّيّــا جٔــؼشّا دفّــةٔخ اوْسخّــا لطــوْرٕا دقَــشدوُ ولــضوُصٌَ اَةسّا            
. ةوْبْ اّمٔش ددَلٕا بَشةٕى ىوْة ولّا كَلةٕى داَميْشّا .  دجٕاوّةّا

. قَؼيْـؼّا فوُلـوُغ بٕيـة دَسّا      :  مٕامزٕا مَجبيِٕا بيَـذ   .  يى:  فّاة
ًْذَد اؤعض. فزَطيّةٕا دكيوُػةّا دلٔؼّيّا أطوُسيّيّا   .بَ

ــضّرٕا :  وطــوْكّلّا يْلٕــى  :  بَــشة قّلّــا ىّــذٕا اَكَذّيــةّا لّــىُ       (  1 كضيْ
َّىـوُ            :  الأبطال :اّوكٕية ََلّىّـا اَىليْـ  وبَـضبًَ  . وةوْبْ سّمـضّا   
 Atrra Hasis, The Babylonian Story Of The Flood:   فّـــةا 

p.193 . W.G Lambert and A.R. Millard. Oxford 

University Press.    
1

دايْــة بلــةّبِٕى ومٕامــزٕا عيْــشوْةّا         :  كّــةوُبّْا طبْيْبّْــا   (  
 (.ܒ)خضّي مَبوُعّا د\ خضٕا. اوْمةّىّيةّا

1
اَيلّـا دجَيـظّا عيْشَقّيّـا طـعٔش لٕـى           :  خذّا مًْ قوْريٕا دصّكْـوُ ( 

  .طوْرخّيٕا مَظزدّىٕا

1
وقَليْ  لىَـ  مٔيّـىُ طـيْنّا قشيْـةّْا          .  صّكْوُ مٔةْفَؼقّا صّكْوْةّْا ( 

ََـذٓ مْـً         .  دمٔةْقَشيّا بيْذّسوُ اّوكٕيةْ بٕيةْ دَسّا  ىّيّو دٕيً دَجـذَؾ 
وَىوّْا ػوْلّنّىُ كٕامَـةْ صّكْـوْةّْا    .  صَبْيٕيًِ دَسّا بذوْكَةْ قشيْةّْا ىُي

Company for many years. He then took an early retirement 

and in 2001 he relocated with family to Glendale, Arizona. 

   Ewan was the founder of Chicago’s TV program 

―Assyrians Around the World‖ and was its chief host and 

writer for 15 years. He was an effective speaker and a fa-

miliar figure in Chicago’s Assyrian public rallies and cele-

brations.  Microphone in hand, he would give a running 

commentary, extolling his countrymen into patriotic fervor. 

He was a member of Bet-Nahrain Democratic Party (Iraq 

Branch) since 1975 and a fervent supporter of Zowaa, As-

syrian Democratic Movement.  His main wish was to see 

Iraq freed from the brutal despot Saddam Hussain and from 

the Baath Party and to see love and peace reign in Iraq. 

   Ewan is survived by his wife, Wardia Gewargis; children 

Linda Odisho, William and Pele Gewargis and families, all 

of Glendale; brothers Sargis and Anwar Gewar-gis Tammo 

and families in Chicago; sisters Shushan, wife of Andrious 

Rasho, and family in Chicago and Shalim, wife of Rev. Ge-

wargis Haroon, and family in Orange County, California; 

and by three grandchildren. 

    Assyrians have indeed lost a worthy son. 

(Continued from page 22) 

Assyrian Rus-

sians Mark 80th 

Anniversary of 

Russian Urmia 

 

(Atranews.com) - On 

May 1st, Russian Assyr-

ians throughout Russia 

gathered to celebrate the 

annual anniversary of the 

creation of the Russian 

Assyrian village, Urmia 

named after the original 

Urmia region where the 

majority of Russia’s Assyrians come from.  The three day 

even was well attended, even with the unfortunate fact 

that the communities of Armenia, Georgia, Ukraine and 

Kasakhstan could not attend this year.  The events were 

largely organized by the Krasnodar Assyrian organization 

headed by Oleg and Alloy Givargizov and included vari-

ous educational athletic and cultural events.  The Ameri-

can based ―Open Heart Society‖ presented the urmi vil-

lage with computer 

equipment and means 

to be connected to the 

internet as a form of a 

grant to support the 

village inhabitants. 

For more info, visits  

http://atranews.com 
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 صّكْــــوُ اَةسّا دمَطـــابّْــــيِٕا 
 قـــوْريّىُ ؤميْــزٕا بطـوْرّىٕا 
 يّــــوىّا لّــىُ دػَييّا وػـلّنّا
 وئـــنّا دكضيْزــٕـا وقزّبْةّىٕا

 
 بيـــــوُىّىُ رَديٕـــا وكَؼيْـــزٕا 

 ميَـــــةرٕا طَـــزقٕا ومَلفّيِٕا
 طبّــــــشّا دػّنٔع لّـــىُ صَبْيّا

ًّيِٕا  1بٕيةٓ بنْي فٔــــشيّا دمَيــ

 

  
ًّاىّا  الثوُىع مَي

 

 صّكْــــــوُ اَةسّا دعــــوْمــزّىٕا 
 خَقـــــلّا مشيْـــقّا مضيْــضّىِٕا
 عَفــــــشّىُ كَــــىيًْ بوْركّةٕا

 وكَــــزمّىُ طبْيْظِٕا مأبــبّيِٕا

 اَميْــــشّىُ دبْيْخّــــا لبَشةٕى  
 طبْيْلْـةّا بٔجؼشّا بفوْقذّىٕى
 دبــــشوْخّىُ طّنٕـــمْ بٔيــيّـيّا

 2وفَـــةخّا اوْسخّــا دصوْصّىِٕـا
 

 صّكْـــــــوُ اَةسّا دصَىيـــــوْةّا 
 ػٔنّــــىُ سمّـــــضّا لضّكْــــوْةّا

 3جبْيْلةّا بفَظةّا قوْرّعذٕا

 وبـــايْذّا ةٔدقّــا دجَايوْةّا
 

 مَخـــلبّْىُ يْيّــــقّا جَيٓـــبّزٕا 
 دقَـــــيَيىي ىّــؤٔس َذّيوْةّا 

 4قَــــؼّا فّولوُغ بٕــــيةٓ دَسّا
 مَــــــةلّا ديّإا لخةيْشوْةّا

 
(Continued on page 23)  

 صّكْـــــوُ اَةسّا دصّكْــــــــــــوْةّا

 بقَييّا دىيْئب لَنّظوُ
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To order your copy, go to http://aas.net 

ىيْئب لَنّظوُ: بيَذ   
قَؼيْؽ بؼيَيِـّـا : عَبْذيْؼوُع دبَشصّىّا 

ًْيْش بشوْخّا يَىبّْا لٕى لًَ خَذٓ طوْعشّىّا . وىَ
دايْة َبْيْؼّةِٕى : خَذةّا طّبْ يَقيْشّا
. ؤٔبِـوّةّا اَلؤّيِّـةّا  

ىّا خضّيّا ىوٕيخ دلَية فوْسػّيّا بٕية 
اّىِيْ ػٔيِٕا دعَظقوْةّا دكةّبّْا لٕى 
واَىَيِ : لقَوَميّـِـةَيىي ميَقشّا عَبْذيْؼوُع

اّوكٕية ىّيّا مَؼقلّا قٔيطّيّا : ديّومّيّا
دعبّْشّا لّىُ جّوٕى اوْمةٌَ اّةوُسّيةّا 

. وكوُلٕى عَنّا عيْشَقّيّا دلّا فوْسػّيّا  
بىّوُ صَبْيّا دقشّبّْا دديْشّبوٌْ  وطوْرخّيٕا 

عيْشّق عبّْشّا ىوّْا جّو ػوْخلّفِٕا : لّا أىّؼّيِٕا دطٔنّيلٕا
بىُي خَذٓ صَبْيّا ىوّْا دبشَيةّا دخَذٓ عَنّا مًْ : طًَيْ عَظقِٕا

: اّىِيْ عَننِٕا دػليْخِٕا ىوّْو عَ  خَذٓ قٔطعّا داَسعّا
دةٔخِوُبٕى فيْؼِٕا ىوّْو طزيْطٕا بيوْكْزّيٕا دلَية ىوّْو لىوٌُ 

دعّزبْيْ لىٔييّـِـيَيىي اَةرّىّيٕا : ىيْؼّا أخشٕىّا ططَش مًْ
ػشّسّا : مٔطوُل عةيْذوْةّا جّو ىّذٕا اَسعّا ديَقيْش دمَيِـّـا

. لٕى داّمزيْ دصَبْيّا ةّىٕا ليّةٕى  
عوْصّا دىّيّا كةّبّْا لّا لٕى بَلخوُد دكّةوُبٕى خَذٓ طَىذّا 

َّىِيْ جٔذػِٕا ولّا بيَةيْشوْة ةَػشّرٕا : دعَييّا ىوّْا 
ألّا بَمفَقةٕى . دىظيْبّْا لٕى كّةوُبّْا مًْ طَىذِٕا أخزٕىٕا

دوّلٕا يّلفَخ مًْ فّودَيًِ ددَعبَش وديّذعٕخ : بىّيّا صَبْيّا يّايّا
مٔطوُل خَذٓ دَعةيْذ طّبّْا لىّيّا عَنًَ : اَيلًّ فّلخٕخ بقّإو

.  سديْفّا دأةىّوَجْ لبَش مًْ ةخوُبِٕا دأىّؼوْةّا  

كّةوُبّْا مؤّيّا لٕى دفّشٔغ بَىشّا عَ  طوْعزّىٕا دخَذٓ كنّا 
عَضيْض اّجّْا : قيوُمِٕا ددَورَيىي كنيْذِٕا ىوّْو لعَذمٔؽ اَيمْ

عَضسّا : بّؽ ػّويْؽ ىوُسميْضدٓ يوُخيًّ دمّةّا ددَيشٕا: دبّض
وقَوَميِّـةّا أخزٕىّيّةّا دبلّْشّا لٕى . وَسدّا دبّض وططَش

موْديْ ىوّْة عٔلةّا : بلةَبِْةَيىي اَيْمْ
داّةوُرّيٕا عبّْشّا لَيىي لظوُسيّا 

ًّْايْة َّةوُرّيٕا : ليْ ومّا جذّػّا لٕى 
: اَيلًَ ػّشوُيٕا لٕى قشّبّْا دديْشّبوٌْ: ةَمًّ

ولّميّا قزّبْةّىٕا اّةوُرّيٕا فيّؼّا 
اّو لّميّا ػبّْقّا : لَيىي دلّا مؼَبلّيِٕا

لَيىي لجبْيْيّا دقشّبّْا واّىِيْ بعوْصّا 
. دصّكْوْةّا  

كّةوُبّْا ميّظوُيٕا لٕى دىّوٕا لَظطشّيّا 
بزٔىيٕى وعبّْذّا لٕى طةوُسيّا اَيلّا 

: فوْرػّيٕى ىّةوُفِٕا لَيىي. ولّمنْي دوّلٕا
بىُي مؤّيّا لٕى دفّؼٔق لةَسعيْةّا 

: دػَشيْزٕا عيْزَقّيٕا دايْة ىوّْو لىوٌُ مَعبْذّىوْةّا سَبةّا
: عَ  سػَنةّا دفوْطقّيٕا دمَللوْةّا بىوُ صَبْيّا

: لَظطَش ىّذٕا. وايْظوْرَيىي عَه صّوعِٕا ثّؼٔظةّيٕا دبشيْةّا
مَخضوُيٕا لٕى ىيْؼِٕا طٔؼيِٕا دفّقوُدٕا جَيظّيِٕا دفلّخّا ىوّْو 

وعبّْذّا : مطوُل ؤبوْةّا وىٔييّيّا دعَنَيىي ديْلّيّايْة
وَوْػةّا : طوْسخّيِٕا مظَزدّىٕا بؼٔنّا دمَللوْةّا دعيْشَق

كَذ خضّيّا ىوٕيخ ىَش ىوُ : دطوْةّسّا دخذّىّيوْةّا داَرعّةّىُ
عَنّا اَيلًَ ؤبّْيّا لٕى دفّلٔجْ لعيْشّق ديّومّيّا ةٓخوُة 

.طٔةسّا دثذسّلّيوْةّا  
دَىيْخةّا أخشٕةّا يْلّىُ عٔةّا دكنّا سٔؾ ػَزٔبيّةِٕا دىلْيْلِٕا 

: ىوّْو بؼوْوِدّيَيىي لمظَةسّىوْةّا داّىِيْ اّةوُرّيٕا بشيْزٕا
وموْسمٕا اّةّا : دفيْؼِٕا ىوّْو جّو قوْريَيىي ديْلّيّيِٕا

وػَشيْشوْةّا دأخزٕىٕا دعبٔذ لىوٌُ قشيْةَيىي بٕية . دػَييّا
.جّوطّا لّما ديْىوّْا فيّؼّا مًْ اّةوُرّيٕا  

بشَو لّا : اّفًٔ خضّيّا ىوٕيخ فّودِٕا طَبْعّيِٕا لىَشكّا وةَمًّ
لَيىي بىُو دَسجّْا دمَخةِيْ مؼَويّا عٔلّيّا دىّيّا كةّبّْا 

مْـً دَػيّا دطَيـبوْةّا لؼٔـيِٕـا 
كّةوُبّْا اّةوُسّيّا َيْش : َدٓ فوْسػّيّا طٔفشّيّا لظيّنّا خَذةّا دعَبْذيْؼوُع دبَشصّىّاخ
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ܚܟ̰ܝܼ ܒܬܵܝܐܵ ܝܠܡܹܠܗ      ܐ ܠܵܐ ܐܼܲ ܒܼܵ ܵܰ ܐ ܕܐܵܗܵܐ ܟ ܵܰ ܒܼ ܲ
ܼܰ ܥ ܕܵܦܝܼܐܝܢ ܒܟ ܘܸܠܝܼܲ

ܒ ܠ  ܐ، ܐܸܠܵܐ ܒܬܵܝܐܵ ܝܠܡܹܠܗ ܚܠܕܵܐ ܪܼܲ ܵܰ ܗܦܝܼܵܧ ܦܝܼܬܬܵܐ  ܘܣܼܲ ܰ ܭܼܲ ܩܝܼܲ ܚܕܵܐ ܗܼܲ
ܠܪܠܝܼܠܬܵܐ ܒܠܬܵܝܵܠܐ ܝܠܡܹܠܗ .   ܩܝܤܵܵܐ ܕ̄ ܠܹܮܵܧܵܐ ܚܸܡܝܐܵ ܐܝܼܧܵܐ ܟ̰ܸܥ ܝܼܲ ܗܲܘ ܒܛܼܲ

ܐ ܐܦ̄ܵܮܵܝܐܹ ܐ ܣܼܨ ܝܸܒܹ̈ ܵܰ ܐ ܣܡܝܼ ܵܰ ܠ ܸܰ  .ܣ
ܐ ܕܝܘܵܣܵܐܝܼܰ ܦܝܮܵܵܐ     ̈ ܹܰ ܩܝܵ

ܥ ܪܵܒܵܐ ܗܼܲ ܩܝܵܰ ܥܼܲ ܜ ܠܵܗܲ ܐܵܗܵܐ ܗܼܲ ܕܒܼܪܼܲ ܕ ܣܼܲ ܟܼܲ
ܠܥ  ܢ ܥܘܼܣܪܵܐ ܕܪܸܥܝܵܧܵܐ ܕܘܸܠܝܼܲ ܜ ܥܼܲ ܒܼܝܼܢ، ܒܸܕ ܪܵܥܮܼܲ ܹܰ ܝܧܵܐ ܒܘܼܩܤܸܧܹܐ̈ ܒ

ܬܐܦ̄ܵܮܵܐ .   ܕܦܝܼܐܝܢ ܢ ܐܵܦܵܝܘܼܬܵܐ ܕܒܼܲ ܓܘܼܝܐܹ ܝܧܵܐ ܥܼܲ ܐ ܕܗܼܲ ̈ ܹܰ ܩܝܵ
ܬܩܘܼܠ ܐܵܦܝܼ ܗܼܲ ܒܼܲ

ܡܘܼܦܹܐ ܝܡܵܗܲ ܪܵܒܵܐ  ܩܝܵܰ ܣܼܲ ܝܡܵܐ ܕܥܘܼܬܪܵܐ، ܐܵܗܵܐ ܗܼܲ ܨ ܚܼܲ ܬܵܝܐܵ ܝܼܲ ܨ ܭܘܼܦܬܵܐ ܒܼܲ ܝܼܲ
ܝܟܸ  ܐ ܐܦ̄ܵܮܵܝܐܹ ܐܼܲ ̈ ܹܰ ܚܤܵܧܝܵ ܐ >  ܬܼܲ ܵܰ ܨܝܼܲ ܦܹܐ، ܣܼܲ

̄
ܬܬܵܐ ܠܐܚܹ̄ܪ ܝܼܲ ܐ، ܗܼܲ ܝܘܵܬܹ̈ ܐ ܕܚܼܲ ܵܰ ܒ ܛܼܲ ܣܼܲ

ܐ، ܘܭܬ ܗܹ̈ ܢ ܐܵܒܼܵ  .ܥܼܲ
ܦܘܼܩܙܵܐ ܕܬܪܹܝܨ ܐܵܗܵܐ ܝܡܹܗ ܕܗܲܘ ܠܹܮܵܧܵܐ ܘܠܹܥܠܙܵܐ ܕܦܠܝܼܠܮܵܠܐ ܝܠܡܹܠܗ    

ܠܰܝܼܠܬܵܐ ܝܠܡܹܠܗ ܗܦܠܝܼܵܠܧܵܠܐ ܘܥܼܲ ܥ، ܪܵܒܵܐ ܚܸܡܝܐܵ، ܣܼܲ ܕ ܘܸܠܝܼܲ .  ܣܘܼܦܡܸܛܵܐ ܒܝܼܲ
ܚ ܕܐܵܦܸܨ ܕܪܵܒܵܐ ܦܮܝܼܞܵܐ ܝܠܡܹܠܗ ܐܝܼܠܧܵܠܐ  ܰܝܼܬܵܐ ܝܡܹܗ ܒܗܲܿ ܕܒܸܛܙܵܝܐܵ ܝܘܼܲ ܥܼܲ
ܪ ܒܗܲܿ ܥܠܕܵܦܵܠܐ ܦܠܝܵܠܮܵܠܐ ܝܠܡܹܠܗ  ܝܝܼ ܘܕܸܟܼܝܐܵ ܝܡܹܗ ܘܗܼܲ

ܵ
ܚܕܵܐ ܠܹܮܵܧܵܐ ܨܦ

ܤܵܐ ܐܵܬܘܲܪܵܝܐܵ ܐ ܕܥܼܲ
̈
ܕ ܟܡܝ ܝܝܘܼܦܹ  .  ܦܘܼܪܣܝܼܐܵ ܒܝܼܲ

ܝܐܵ    ܵܰ ܡܘܼܦܹܠܐ ܝܠܡܵܠܗܲ ܕܩܵܠܐ >  ܦܘܼܩܙܵܐ ܬܠܝܼ ܐ ܣܼܲ ܵܰ ܦ ܲ
ܼܰ
ܵ
ܩܝܵܰ ܕܪܵܣܝܼܧܵܐ ܦ ܗܼܲ

ܕ̄ ܐܘܼܪܚܵܠܐ ܕ̄ ܟܸܰܪܵܐ ܐܝܼܰ ܚܼܲ ܐ ܕܟܢ ܚܼܲ ܵܰ ܚ .   ܭܬܵܝ ܒܠܗܲܿ ܕܒܸܠܛܠܙܵܝܵܠܐ ܝܠܘܼܲ
ܠܕ̄ ܓܠܸܕܭܵܠܐ ܐܵܦܸܠܨ  ܒܼܪܘܵܬܘܗܲ ܦܡܵܞܵܐ ܝܧܵܐ ܣܼܨ ܟܠܢ ܚܼܲ ܥ ܚܼܲ ܕܪܵܣܝܼܧܵܐ ܥܼܲ

ܐ
̈
ܨ ܚܘܼܙܕܸܓܹ  .ܕܘܼܪܒܸܧܹܐ ܝܼܲ

ܐ ܣܵܠܬܵܐ     ܵܰ ܦ ܲ
ܼܰ
ܵ
ܩܝܵܰ ܕܪܵܣܝܼܧܵܐ ܦ ܚ ܠܐܵܗܵܐ ܦܡܵܞܵܐ ܕܗܼܲ ܐ ܣܞܵܝܐܵ ܝܘܼܲ ܟܼܵ ܠܐܼܲ

ܐ ܟܹܐ ܗܵܘܝܼ ܠܵܠܗܲ   ܵܰ ܩܝܵܰ ܕܵܩܬܵܦ ܨܠܵܝܐܹ̈ ܕܚܕܵܐ ܗܼܲ ܐ ܐܼܲ ̈ ܹܰ ܝܡܵܗܲ ܠܐܵܦܝܼ ܕܝܼܡܵܝܵ
ܠܦܠܬܸܣܵܠܧܵܠܐ ܘܚܸܠܡܠܝܵܠܐ ܝܠܡܹܠܗ .>   ܕ.ܗ ܐ ܝܡܵܗܲ، ܠܹܮܵܧܠܘܗܲ ܣܼܲ ܵܰ ܧ

ܵ
ܡܦ ܣܼܲ

ܐ ܝܡܵܗܲ  ܵܰ ܧ ܒܪܸܤܼܲ  .ܘܣܼܲ
ܩܝܵܰ ܘܗܲܘ ܐܵܗܵܐ ܝܠܡܹܠܗ     ܦܸܧܪܵܝܐܵ ܒܐܵܗܵܐ ܗܼܲ ܕ̄ ܦܘܼܩܙܵܐ ܪܵܒܵܐ ܐܼܲ ܐܝܼܧܵܐ ܐܝܼܰ ܚܼܲ

ܩܝܵܰ ܚܕܵܐ ܒܬܵܬܵܐ ܝܡܵܗܲ  ܕ̄ܣܵܝܐܵ ܒܐܵܗܵܐ ܗܼܲ ܐ ܩܼܲ
ܵ
ܬܨܘܦ

ܲ
ܚ .   ܕܦܼ ܕ ܒܝܕܵܥܵܐ ܝܘܼܲ ܟܼܲ

ܠܕ̄ܡ ܐܵܕܝܼܵܠܐ،  ܥ ܕܵܦܝܼܐܝܢ ܦܝܼܮܵܐ ܝܡܹܗ ܝܡܝܼܕܵܐ ܐܣܵܐܐ ܭܸܧܹܐ̈ ܣܼܠܨ ܩܼܲ ܕܘܸܠܝܼܲ
ܠܬܬܵܐ ܕܗܲܘ  ܨ ܩܠܒܼܲ ܒܼܧܵܐ، ܠܝܼܰ ܠܼܲ ܕ̄ ܐܦ̄ܵܮܵܐ ܕܗܲܘ ܙܼܲ ܝܟܼ ܟܢ ܚܼܲ ܘܟܝܵܧܵܐܝܼܰ ܐܼܲ
ܐ  ̈ ܹܰ ܐ ܘܒܠܧܵܠ ܕ̄ ܝܘܼܦ ܪܵܐ ܩܵܐ ܝܵܡܹ̈ ܝܟܼ ܚܼܲ ܢ ܚܕܵܐ ܒܬܵܬܵܐ ܐܼܲ ܗܵܘܹܐ ܚܘܼܭܒܸܧܵܐ ܥܼܲ

ܩܝܵܰ ܕܘܸܠܝܼܲܥ .   ܐܚܹ̄ܪܦܹܐ ܚ ܕܩܞܘܼܦܵܐ ܕܗܼܲ ܒܵܐ ܒܸܛܙܵܝܐܵ ܝܘܼܲ
ܵ
ܐܝܼܧܵܐ ܒܬܵܒܵܐ ܥܘܼܓ̰

ܧܰܘܗܝ ܠܠܝܼܠܰ ܗܘܝܼܵܠܐ ܟ̰ܠܘܼ  ܚܤܼܲ ܲ
ܼܰ ܚ ܕܒ ܚܕܵܐ ܒܬܵܬܵܐ ܝܡܵܗܲ ܘܒܸܬܥܵܮܵܐ ܝܘܼܲ

ܐ ̈ ܹܰ ܐ ܘܒܧܵ ܰ ܝܵܡܹ̈ ܝܧܼܲ ܠܜ ܕܗܲܘ .   ܦܘܼܪܭܘܼܦܝܐܵ ܒܼܲ
ܲ
ܓܼ ܠܐ ܗܼܲ ܕܟܼܵ ܟܹܐ ܗܵܘܝܵܠܐ ܕܗܼܲ

ܐ ܝܡܵܗܲ ܘܒܸܕ ܗܵܘܝܵܠܐ ܝܠܸܤܵܠܐ  ܵܰ ܧ ܨܠܼܲ ܦܬܝܼܮܵܐ ܝܡܹܗ ܠܛܕܵܐ ܒܬܵܬܵܐ ܒܗܲܿ ܕܗܼܲ
ܠܐ،  ܬܵܐ ܝܡܵܗܲ ܣܼܨ ܪܵܒܵܐ ܓܠܸܕܭܹ̈ ܪܵܐ ܘܒܹܥܒܼܵ ܕ ܒܸܮܒܼܵ ܥܰܝܼܕ ܘܐܵܗܵܐ ܒܬܵܬܵܐ ܟܼܲ ܕܕܼܲ
ܐ ܐܦ̄ܵܠܮܵܠܝܠܹܐ  ̈ ܹܰ ܒܸܔܤܵܬܵܐ ܘܒܸܟܤܵܡܵܐ ܝܡܵܗܲ ܘܒܸܮܪܵܡܵܐ ܝܡܵܗܲ ܐܵܦܝܼ ܕܝܼܠܡܵܠܝܵܠ

ܕ̄ ܝܤܸܵܐ  .ܕܐܵܦܸܧܪܵܝܐܹ ܝܧܵܐ ܩܵܐ ܟܢ ܚܼܲ
ܐ ܝܠܡܵܠܗܲ     ܵܰ ܠܕ ܪܥܠܝܼܠܮܠ ܨ ܕܗܵܘܝܐܵ ܚܕܵܐ ܝܤܸܵܠܐ، ܟܼܲ ܐ ܒܬܵܬܵܐ ܐܝܼܤܼܲ ܕܟܼܵ ܗܼܲ

ܨ ܚܘܼܒܵܠܐ  ܠܮܘܼܦܬܵܐ ܘܐܦܸܧܪܵܝܘܼܬܵܐ ܕܚܘܼܒܵܐ، ܚܘܼܒܵܐ ܕܝܤܸܵܐ ܠܟܸܫ ܝܵܡܘ̈ܗܲ ܝܼܲ
ܠܒܼܠܬܵܐ، ܗܲܝ ܒܸܠܕ  ܒܼܬܵܐ ܠܟܸܫ ܚܼܲ ܨ ܚܘܼܒܵܐ ܕܚܼܲ ܐ ܝܼܲ ܝܘܵܬܹ̈ ܬܐܦ̄ܵܮܵܐ ܠܟܸܫ ܚܼܲ ܕܒܼܲ
ܠܦܠܝܼܠܬܬܵܐ  ܐ ܭܼܲ ܵܰ ܐ ܘܒܸܠܕ ܒܵܠܬܝܵܠܐ ܚܠܕܵܐ ܐܘܼܣܠ ܪܥܹܐ ܪܵܒܵܐ ܚܮܝܼܛܹ̈ ܔܬ̰ܵܐ ܙܼܲ ܒܼܲ

ܐ ܵܰ  .ܘܣܘܼܪܕܸܦ
ܥ ܕܵܦܝܼܐܝܢ ܗܘܝܼܐܵ ܝܡܹܗ ܣܵܬܵܐ ܠܠܛܠܕܵܐ     ܚ ܕܘܸܠܝܼܲ ܐ ܒܸܬܥܵܮܵܐ ܝܘܼܲ ܐܟܼܵ ܠܼܲ

ܐ ܵܰ ܐ ܘܐܦ̄ܵܮܵܝ ܵܰ ܦ ܗܪܼܲ ܐ ܘܒܼܲ ܵܰ ܤܘܼܩ ܐ  ܥܼܲ ܵܰ ܧ ܚܤܼܲ ܚܟ̰ܝܼ ܝܠܡܹܠܗ .   ܬܼܲ ܗܲܘ ܠܵܐ ܐܼܲ
ܕ̄ ܝܘܼܦ ܠܪܵܠܐ ܝܠܡܹܠܗ  ܨ ܐܵܬܘܪܵܝܐܵ، ܐܸܠܵܐ ܚܼܲ ܤܼܲ ܐ ܕܭܘܼܒܼܗܵܪܵܐ ܕܥܼܲ ܵܰ ܚܕܵܐ ܥܸܡ
ܠܥܠܒܼܠܕܵܦܵܠܐ  ܕ̄ ܐܘܼܣܵܠܧܵܠܐ ܣܼܲ ܒ ܗܲܘ ܗܘܝܼܐܵ ܝܡܹܗ ܚܼܲ ܨ، ܩܵܒܼܲ ܓܘܼܪܵܐ ܩܵܐ ܐܘܼܣܵܧܼܲ

ܝܘܬܵܐ ܕܒܧܵܝ ܐܘܼܣܰܘܗܝ ܘ ܚܼܲ
ܵ
ܠܐ .   ܘܣܵܬܵܐ ܟܵܐܪ ܓ ܐܵܗܵܐ ܒܵܠܥܠܘܼܬܵܐ ܘܝܠܘܼܐܵܒܼܵ

ܕ̄ ܐܘܼܣܵܧܵܐ ܝܡܵܗܲ  ܠܐ .   ܕܟܢ ܚܼܲ
ܵ
ܥ ܕܵܦܝܼܐܝܢ ܣܸܞܝܐܵ ܝܡܹܗ ܠܐܵܗܵܐ ܝܸܦ ܘܸܠܝܼܲ

 .ܥܸܡܵܝܐܵ
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ܐ ܒܼܵ ܵܰ ܢ ܟ ܐ ܥܼܲ ܵܰ ܮܵܪ
ܲ
܇ܚܕܵܐ ܓܼ  

 

ܢܬܵܐ ܬܼܲ
ܵ
ܡܝܼܢܵܐ ܦ

ܵ
 ܪ

ܤܝܼܬܵܡ ܕ ܦܘܼܪܝܵܐܢ. ܣܼܨ܇ ܭܼܲ  
 ܬܹܗܪܵܐܢ، ܐܝܼܬܵܐܢ

ܐ    ܵܰ ܦ ܲ
ܼܰ ܐ ܐܚܹ̄ܬ̄ܦܵܐ ܕܘܸܠܝܥܵ ܕܵܦܝܼܐܝܼܢ، ܐܵܦܸܠܨ ܕܠܹܠܐ ،  ܪܵܣܝܧܼܵܐ ܦܵ ܒܼܵ ܵܰ ܕ̄ ܟ ܚܼܲ

ܚ  ܧܒ̄ܵܬܵܐ، ܐܝܼܧܵܠܐ ܟܹܠܐ ܣܵܠܨܼܲ
ܲ
ܞܝܼܧܹܐ ܓܼ ܐ ܕܩܼܲ ܒܼܵ ܵܰ ܝܟܸ ܟ ܝܡܹܗ ܦܝܼܮܵܐ ܝܕܝܥܵܐ ܐܼܲ

ܐ ܵܰ ܪܡܵܐ ܕܩܸܦܬܵܝܘܼܬܵܐ ܐܵܬܘܼܪܵܝ ܘ ܚܼܲ
ܵ
ܒ ܠ ܩܝܤܵܵܐ ܝܡܹܗ ܓ ܕ̄ ܪܼܲ ܚ ܕܚܼܲ ܣܬܼܲ  .  ܐܼܲ

ܣܠܘܲ     ܐ ܒܮܸܤܵܐ ܕܪܼܲ ܵܰ ܰ ܕܚܕܵܐ ܒܬܵܬܵܐ ܭܘܼܠܞܝܼ ܩܝܼܲ ܐ ܝܡܹܗ ܗܼܲ ܒܼܵ ܵܰ ܐܵܗܵܐ ܟ
ܒܼܪܘܵܬܘܗܲ (  ܪܵܣܝܼܧܵܐ)  ܥ ܚܼܲ ܐ ܕܘܸܠܠܝܵܠܥ .   ܥܼܲ ̈ ܹܰ ܠܐ ܘܒܠܧܵܠ ܐ ܕܝܵܡܹ̈ ܵܰ ܩ ܐܵܗܵܐ ܕܼܲ

ܪܒܥܵܠܐ  ܬܵܐ ܝܧܵܐ ܣܼܨ ܐܼܲ ܐ ܕܟܹܘܝܼܐ̈، ܒܹܥܒܼܵ ܵܰ ܩ ܠܐ (  6) ܒܸܪܬܵܝܵܝ ܝܡܹܗ ܕܼܲ ܓܠܸܕܭܹ̈
ܚܟ̰ܝܼ ܦܬܵܩܵܐ ܝܧܵܐ ܣܼܠܨ  ܕ̄ ܓܕܹܭܵܐ، ܠܵܐ ܐܼܲ ܐ ܣܼܨ ܟܢ ܚܼܲ ܵܰ ܪ ܦܡܵܞ ̄ܰ ܘܣܼܨ ܒܵ
ܪܩܹܠܐ  ܐ ܝܧܵܐ ܕܼܲ

ܵ
ܕ̄ ܓܘܼܦܛܵܐ، ܐܸܠܵܐ ܒܘܼܫ ܥܸܡܸܢ ܣܼܨ ܟܢ ܣܸܧܕܝܼ، ܒܝܡܵܦ ܚܼܲ

ܝܘܼܬܵܐ  .ܕܚܼܲ
 

ܪܒܠܘܼܦܹܠܐ     ܪܥܵܠܐ ܘܕܼܲ ܠܢ ܐܼܲ ܡܵܐ ܝܡܵܗܲ ܪܵܣܝܼܧܵܐ ܥܼܲ
ܵ
ܕ̄ܣܵܝܐܵ، ܒܸܧܦ ܒܔܕܸܭܵܐ ܩܼܲ

ܪܘܼܪܹܐ ܝܡܵܗܲ ܣܼܨ ܝܤܸܘܗܲ   >ܝܡܵܗܲ ܒܸܬܟܘܲܗ ܘܒܼܲ
 

ܐ«  ܵܰ ܪܥܵܐ ܩܘܝܼ ܢ ܐܼܲ ܪܥܵܐ  ܥܼܲ ܢ ܐܼܲ  ܦܦܸܡܝܼ ܠܒܸܬܟܝܼ ܥܼܲ
ܐ؟    ܵܰ ܪܥܵܐ ܕܥܵܡܘܲܠܵܐ ܠܹܐ ܝܡܵܗܲ ܭܘܼܘܝܼ  »ܩܵܤܘܼ ܐܼܲ

 
ܣܘܲ ܣܞܵܝܵܠܐ ܝܠܡܵܠܗܲ ܠܠܐܵܗܵܐ     ܐ ܝܡܹܗ ܕܪܼܲ ܕܟܼܵ ܦܡܵܞܵܐ ܕܐܵܗܵܐ ܓܕܸܭܵܐ ܗܼܲ

ܦ ܮܘܗܲ ܒܠܥܵܠܡܠܘܼܠܵܠܐ   ܡܞܵܐ ܒܧܼܲ
ܵ
ܐ ܕܚܕܵܐ ܒܬܵܬܵܐ ܙܥܘܲܪܬܵܐ ܠܵܐ ܦ ܵܰ ܧ ܚܤܼܲ ܬܼܲ

ܐ ܵܰ ܪܒܵܧ ܐ ܘܕܼܲ ܵܰ ܡ
ܵ
ܝܟܸ ܦܦ ܝ ܐܼܲ

ܵ
ܐ ܠܵܐ ܨܦ ̈ ܹܰ ܣܝܵ ܘܼܲ ܣܘܲ .  ܒܗܲܿ ܕܐܝܼܰ ܩܼܲ ܗ ܪܼܲ

ܵ
ܗܝܔ

ܐ ܒܹܐܣܵܬܵܐ ܝܡܵܗܲ  ܕܟܼܵ  >ܒܸܕܝܬܵܵܐ ܝܡܵܗܲ ܠܔܒܹܵܐ ܕܒܘܼܩܰܘܗܲ ܘܗܼܲ
 

ܪܒܵܐ«  ܩܡܝܼ ܕܼܲ ܪ، ܚܙܝܼ ܐܼܲ ܕܼܲ ܲ
ܟܼܝ ܠܒܼܼ ܦ ܮܼܲ ܬܝ ܒܧܼܲ ܡܞܼܲ

ܵ
 !ܠܵܐ ܦ

ܬܒܵܐ    ܣܘܲ ܒܸܕ ܟܼܲ ܐ ܗܵܘܝܼܲܬܝ، ܪܼܲ ܕܟܼܵ ܦܬ̄ܝ ܙܹܐ ܗܼܲ  ».ܐܸܢ ܐܼܲ
 

ܠܕ̄     ܠܔܠ̰ܘܼܙܹܐ ܝܠܧܵܠܐ ܩܵܠܐ ܚܼܲ ܒܼܪܘܵܬܘܗܲ ܥܼܲ ܥ ܚܼܲ ܣܘܲ ܥܼܲ ܝܵܧܵܐ، ܪܼܲ ܒܔܕܸܭܵܐ ܬܪܼܲ
ܡܒܵܐ ܙܥܘܲܪܵܐ ܕܦܝܼܮܵܐ ܝܡܹܗ ܪܸܚܪܵܐ ܣܼܨ ܝܤܸܘܼܗܝ ܐ ܙܹܐ .   ܟܼܲ ܐ ܓܘܼܪܹ̈ ܕ ܐܦ̄ܵܮܹ̈ ܟܼܲ

ܐ  ܟܡܘܼܝܐܹ ܠܐܵܗܵܐ ܭܘܼܠܵܐ ܨܵܘܵܦܵܐ ܕܝܵܡܹ̈ ܬܵܐ ܝܧܵܐ ܣܼܨ ܕܸܦܧܵܝ ܘܠܹܐ ܝܧܵܐ ܣܼܲ ܒܹܥܒܼܵ
ܐ ܐ ܙܥܘܲܪܹ̈ ̈ ܹܰ ܐ .   ܘܒܧܵ ܵܰ ܝܟܸ ܚܕܵܐ ܕܹܐܒܼܝܼܠ ܐ ܓܘܼܪܬܵܐ ܐܼܲ ܵܰ ܡܸܒ ܒܹܐܚ̄ܵܬܬܵܐ، ܚܕܵܐ ܟܼܲ

 
ܵ

ܪܝ ܘܐܵܦܝܼ ܒܹܥܬܵܩܵܐ ܝܧܵܐ ܣܼܨ ܙܕܘܲܥܬܝ ̄ܰ ܡܵܐ ܝܡܵܗܲ ܒܵ
ܵ
 .ܒܸܧܦ
ܔܙ̰ܸܵܐ     ܣܘܲ ܒܸܬܥܵܮܵܐ ܝܡܵܗܲ ܕܠܵܐ ܥܼܲ ܦܡܵܞܵܐ ܕܐܵܗܵܐ ܓܕܸܭܵܐ ܐܵܗܵܐ ܝܡܹܗ ܕܪܼܲ

ܧܵܐ ܘܪܸܓܼܮܵܐ
ܵ
ܬܐܦ̄ܵܮܵܐ ܐܝܼܰ ܠܗ̄ܘܲܢ ܓ ܝܟܸ ܒܼܲ ܐ ܒܗܲܿ ܕܐܵܦܝܼ ܙܹܐ ܐܼܲ ܝܘܵܬܹ̈  .ܠܛܼܲ

 
ܪ ܟܵܘܸܬܪܵܐ ܕܐܝܬܵ    ̄ܰ  ܐܵܗܵܐ ܓܕܸܭܵܐ ܕܩܘܼܘܸܣܡܹܗ، ܒܵ
ܣܘܲ، ܗܘܹܠܹܗ ܣܵܬܵܐ ܟܵܐܪ    ܢ ܠܸܒܵܐ ܙܥܘܲܪܵܐ ܕܪܼܲ  ܥܼܲ
ܝܧܘ̈ܗܲ ܒܸܞܡܵܝܐܵ    ܕܪܵܐ ܕܝܤܸܘܗܲ، ܥܼܲ ܐ ܠܨܼܲ ܵܰ ܕ ܓܧܝܼ  ܟܼܲ
ܥܝܐܵ     ܬܘܼܚܤܸܧܵܗܲ ܠܛܘܼܒܵܐ ܕܝܤܸܵܐ، ܘܝܤܸܵܐ ܕܗܘܲ ܙܼܲ
ܐ    ̈ ܹܰ ܐ، ܝܤܹ̄ܡܵܗܲ ܣܘܲܣܵ ܵܰ ܣܘܲ ܦܮܝܼܤ  ܗܲܘ ܝܘܵܣܵܐ ܪܼܲ
ܐ    ̈ ܹܰ ܝܬܸܵܐ، ܠܙܵܥܝܐܹ̈ ܘܠܝܤܸܵ ܝܘܵܦܹ̈ܐ ܒܸܕ ܗܼܲ  ܕܠܗܼܲ

ܩܪܵܐ ܘܣܵܬܵܐ ܕܩܸܧܠܞܵܠܐ ܝܠܡܹܠܗ    ܕ̄ ܓܕܸܭܵܐ ܟ̰ܸܥ ܐܼܲ ܝܐܵ، ܚܼܲ ܵܰ .  ܓܕܸܭܵܐ ܬܠܝܼ
ܰܝܼܪܵܐ  ܐ ܥܼܲ ܵܰ ܝ ܬܹܐ ܕܚܕܵܐ ܒܼܲ

ܵ
ܢ ܐܓ̄ ܒܼܪܘܵܬܘܗܲ، ܒܹܐܩܵܪܵܐ ܝܧܵܐ ܥܼܲ ܥ ܚܼܲ ܣܘܲ ܥܼܲ ܪܼܲ
ܐ ܵܰ ܮ ܮܥܼܲ ܐ ܝܧܵܐ ܘܝܵܐܘܠܹܐ ܝܧܵܐ ܣܼܲ ܒܐܚ̄ܵܠܬܬܵܐ ܒܸܠܮܠܬܵܝܵܠܐ .  ܘܒܸܧܕܵܝܐܵ ܘܒܸܰܝܵܒܼܵ

ܠܕ̄ܟܠܤܵܠܐ ܙܹܐ  ܐ ܘܚܼܲ ̈ ܹܰ ܠܐ ܘܒܠܧܵܠ ܪܒܘܼܦܹܐ ܝܵܠܡܹ̈ ܡܵܐ ܝܧܵܐ ܘܕܼܲ
ܵ
ܬܹܐ  ܒܸܧܦ

ܵ
ܝܡܹܗ ܐܓ̄

ܩܡܵܝ̈   .ܒܸܮܤܵܞܵܐ ܝܧܵܐ ܐܝܼܕܵܝ̈ ܘܐܼܲ
ܐ     ܒܼܵ ܵܰ ܗܣܵܐ ܣܼܨ ܟ ܐ ܐܵܗܵܐ ܩܼܲ ܵܰ ܦܠ ܲ

ܼܰ ܠܦܠܝܼܠܬܵܐ ܕܪܵܣܝܧܼܵܐ ܦܵ ܗܲܘ ܒܠܘܼܫ ܭܼܲ
ܠܥ ܒܠܬܵܝܵܠܐ  ܐ  ܕܓܕܸܭܵܐ، ܘܸܠܠܝܼܲ ܵܰ ܩܵܝ ܗܣܵܐ ܝܡܹܗ ܒܗܲܿ ܕܭܒܼܘܩ ܣܼܨ ܗܼܲ ܩܼܲ

ܐ ܒܹܐܣܵܬܵܐ ܝܡܵܗ ܕܟܼܵ ܐ، ܕܗܼܲ ܵܰ ܮ ܮܥܼܲ  >ܝܡܹܗ ܚܕܵܐ ܙܣܵܬܬܵܐ ܒܮܸܤܵܐ ܕܣܼܲ
 

ܝܐܵ  ܠ ܭܤܼܲ ܐܩܸܫ ܠܝܼ ܠܥܸܡܸܢ، ܠܥܸܡܸܢ ܗܼܲ ܐ ܣܼܲ ܵܰ ܮ ܮܥܼܲ  ܣܼܲ
ܕ̄ܣܵܝܐܵ  ܘܦܝܼ ܩܼܲ ܘܦܝܼ، ܭܼܲ ܢ ܭܼܲ ܨܠܝܼ ܠܝܼ ܣܸܕܪܹܐ ܥܼܲ  ܣܼܲ
ܨ  ܬܙܵܦܼܲ ܧܵܗ ܟܡܵܗܲ ܕܘܼܦܝܐܹ، ܕܘܼܦܝܐܹ ܕܠܤܼܲ  ܩܵܐܕ ܚܵܙܝܼܲ
ܨ  ܧܼܲ

ܵ
ܐ ܕܓ ܵܰ ܝ ܘ ܒܼܲ

ܵ
ܐ، ܓ ܵܰ ܝ ܘ ܒܼܲ

ܵ
ܨ ܓ ܩܝܼܲ ܠ̄ܨ ܗܼܲ  ܩܵܐ ܕܐܵܙܼܲ

 
ܗܪܵܦܵܐ    ܐ ܐܣ̄ܵܬܵܐ ܝܡܹܗ .   ܐܝܼܧܵܐ ܦܡܵܞܵܐ ܕܐܵܗܵܐ ܓܕܸܭܵܐ ܠܹܐ ܝܡܹܗ ܒܼܲ ܕܟܼܵ ܗܼܲ

ܥ  >ܘܸܠܝܼܲ
 

ܣܘܲ؟  ܡܵܗܲ ܪܼܲ
ܵ
ܪܓ ܪ ܕܐܵܗܵܐ، ܬܼܲ ̄ܰ ܣܘܼܦܹܐ ܝܰܘܲܢ ܣܒܼܲ   ܗܼܲ

ܪܬܘܲܢ ܣܸܧܘܗܲ   ܕ̄ ܒܼܲ ܣܘܼܦܹܐ، ܚܼܲ ܚ ܗܼܲ ܨ ܠܹܐ ܝܘܼܲ ܚܧܼܲ  .ܐܼܲ
 

ܪ     ܒܪܸܤܵܠܧܵܠܐ ܘܗܼܲ ܓܕܸܭܵܐ ܪܒܼܝܼܥܵܝܐܵ، ܗܲܘ ܓܕܸܭܵܐ ܝܡܹܗ ܐܚ̄ܵܬܵܝܐܵ ܘܪܵܒܵܐ ܣܼܲ
ܠܒܠܪܘܵܬܘܗܲ  ܣܠܘܲ ܘܚܼܲ ܝܘܼܬܵܐ ܕܪܼܲ ܥܒܼܕܵܦܵܐ ܝܡܹܗ ܒܛܼܲ ܠܕ̄ .   ܒܗܲܿ ܥܕܵܦܵܐ ܣܼܲ ܒܠܛܼܲ

ܠܐ 
ܵ
ܐ ܒܠܮܵܠܘܦ

ܵ
ܠܔ ܕ̄ ܐܦ̄ܵܮܵܐ ܕܬܼܲ ܪܘܼܨܹܐ ܝܧܵܐ ܚܼܲ ܧܵܐ ܦܡܵܞܵܐ ܝܧܵܐ ܘܬܼܲ

ܵ
ܠܔ ܝܘܵܣܵܐ ܬܼܲ

ܪܛܠܘܼܪܹܐ ܝܠܧܵܠܐ  ܤܘܗܲ، ܘܣܼܲ ܐ ܥܼܲ ܵܰ ܧ ܚܤܼܲ ܤܘܲ ܕܠܹܐ ܝܡܵܗܲ ܪܼܲ ܐ ܕܭܼܲ
ܵ
ܕܝܤܸܵܐ ܐܘܼܓ

ܐ ܒܸܙܣܵܬܵܐ ܝܧܵܐ.  ܒܝܼܘܗܲ  ܕܟܼܵ  >ܘܗܼܲ
 

ܤܘܲ     ܚܙܝܼ ܝܤܸܵܐ ܕܭܼܲ
 ܟܤܵܐ ܓܘܼܪܵܐ ܦܘܼܣܘܗܲ  
 ܟܹܟܘ̈ܗܲ ܙܘܼܪܕܸܦܹܐ 
 ܓܘ̰ܼܠܘܗܲ ܭܘܼܣܛܸܧܹܐ̈ 

 
ܠܡܵܠܐ    

ܵ
ܤܘܲ ܦܡܵܞܵܐ ܝܡܵܗܲ ܘܒܸܠܧܠܦ ܐ ܕܭܼܲ

ܵ
ܦܹܐ، ܝܤܸܵܐ ܐܘܼܓ ܵܰ ܐܝܼܧܵܐ، ܣܼܨ ܭܸܡ

ܐ ̈ ܹܰ ܐ ܘܒܧܵ ܥܡܘܼܣܵܝ ܝܡܵܗܲ ܝܵܡܹ̈ ܪܵܝ ܘܬܼܲ ̄ܰ ܗ، ܐܵܦܝܼ ܣܛܵܝܵܠܐ .   ܝܡܵܗܲ ܒܵ
ܵ
ܗܵܝܔ

ܪܵܐ ܘܒܸܥܠܬܵܩܵܠܐ ܝܠܡܵܠܗܲ  ܠ ܕܗܲܝ ܒܸܮܒܼܵ ܐ، ܗܼܲ
ܵ
ܠܔ ܐ ܕܬܼܲ ܡܘܗܲ ܓܘܼܬܵܬܹ̈ ܝܧܵܐ ܥܼܲ

ܥܡܵܠܐ  ܡܘܼܠܵܐ ܘܝܼܲ ܘ ܥܼܲ
ܵ
ܡܞܵܐ ܓ

ܵ
ܤܘܲ ܣܨܵܝܐܵ ܝܡܵܗܲ ܕܦ ܘܣܼܨ ܗܲܘ ܝܘܵܣܵܐ ܭܼܲ

ܒܼܪܘܵܬܘܗܲ  ܥ ܚܼܲ  .ܥܼܲ
ܝܬܸܵܝܐܹ ܩܵܐ     ܐ ܙܥܘܲܪܹܐ ܗܵܘܝܼ ܗܼܲ ܦܡܵܞܵܐ ܕܐܵܗܵܐ ܓܕܸܭܵܐ ܙܹܐ ܐܵܗܵܐ ܝܡܹܗ ܕܝܵܡܹ̈

ܩܪܘܼܬܵܐ ܐ ܕܐܼܲ ̈ ܹܰ ܒܼܪܘܵܬܵܝ ܒܥܕܵܦܵ  .ܚܼܲ
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 ܠܪܘܡܪܡܐ 
ܕܢܝܐܝܠ. ܨ. ܕܘܠܝܡ ܕ  

 
ܐܢ ܠܵܥܙܵܪܝܵܐܢ

ܵ
 ܣܼܨ܇  ܒܵܐܒܵܐܓ̰

 ܬܹܗܪܵܐܢ، ܐܝܼܬܵܐܢ

 ܐ
ܐ ܪܵܣܝܼܧܵܐ، ܵܰ ܦ ܲ

ܼܰ
ܵ
ܐܬܵܐ ܕܗܲܝ ܦ

ܲ
ܐܬܝܼ ܦܼ

ܲ
 ܐܸܢ ܠܵܐ ܗܵܘܝܐܵ ܦܼ

ܞܝܼܧܵܐ    ܬܝܵܧܵܐ ܕܩܼܲ ܮܝܼܧܵܐ، ܗܲܘ ܒܼܲ ܘ ܪܘܼܣܬܵܣܵܐ ܕܗܲܘ ܥܼܲ
ܵ
ܐ ܓ ܵܰ  .ܕܵܐܟܼܝܼ ܣܵܨܸܢ ܩܵܬܹܢ ܣܮܘܼܚ

 
ܐ، ܵܰ ܧܝܼ

ܵ
ܬܓ ܧܞܸܧܸܨ ܣܼܲ ܐ، ܠܵܐ ܝܼܲ ܵܰ ܥ ܚܕܵܐ ܚܡܝܼ  ܐܸܢ ܠܵܐ ܝܵܰܒܼܨ ܥܼܲ

ܞܝܼܧܵܐ    ܬܝܵܧܵܐ ܕܩܼܲ ܮܝܼܧܵܐ، ܗܲܘ ܒܼܲ ܐ ܕܗܲܘ ܥܼܲ ܵܰ ܧܝܼ
ܵ
ܬܓ ܟܬܵܐ ܕܣܼܲ  .ܕܵܐܟܼܝܼ ܒܬܵܥܮܸܨ ܠܥܘܼܣܪܵܐ ܕܟܼܲ

 
ܐ، ܵܰ ܝ

ܲ
ܐ ܕܩܸܦܬܵܝܘܼܬܘܼܗܝ ܚܕܵܐ ܩܦܼ ܵܰ ܐ ܪܒܼܝܼܛ ܵܰ ܧ

ܲ
ܧܒܼܨ ܣܔܼ

ܵ
 ܐܸܢ ܠܵܐ ܓ

ܞܝܼܧܵܐ    ܬܝܵܧܵܐ  ܕܩܼܲ ܮܝܼܧܵܐ، ܗܲܘ ܒܼܲ ܘ ܪܘܼܣܬܵܣܵܐ ܕܗܲܘ ܥܼܲ
ܵ
ܤܬܵܐ ܩܤܘܲܩܵܐ ܓ ܐ ܕܚܼܲ

ܵ
 .ܕܵܐܟܼܝܼ ܣܮܘܼܚܬܼܝ ܣܵܡܝܐܵ ܭܵܘܦ

 
ܐܢ،

ܵ
ܐ ܕܪܵܒܝܼ ܣܵܞܝܐܵ ܐܵܗܵܐ ܣܮܘܼܚܰܘܼܟܼ ܒܵܐܒܵܐܓ̰ ܵܰ ܢ ܦܵ  ܐܸܢ ܥܼܲ

ܞܝܼܧܵܐ    ܬܝܵܧܵܐ ܕܩܼܲ ܮܝܼܧܵܐ، ܗܲܘ ܒܼܲ ܞܝܼܐܵ ܕܗܲܘ ܥܼܲ ܕ ܩܼܲ ܦܝܼܡܘܼܟܼ ܒܝܼܲ ܨ ܒܪܼܲ ܐ ܝܼܲ ܵܰ ܮ ܮܥܼܲ ܮܥܸܮܡܘܼܟܼ ܚܕܵܐ ܣܼܲ  .ܒܸܕ ܣܼܲ
 
 

 ܒ
ܐ  ܵܰ ܢ ܒܛܸܡܤܝܼ ܝܗ̄ܘܵܐ ܐܬ̄ܝܼ ܐ ܚܸܡܤܘܼܗܝ، ܬܸܣܼܲ ܵܰ ܤ  ܚܼܲ

 

ܐ     ܵܰ ܤܬܵܐ ܕܐܘܼܪܣܝܼ ܝܗ̄ܘܵܐ ܭܰܝܼ  ܨܵܨܘܼܗܲ ܩܤܘܲܩܵܐ، ܚܼܲ

 

ܕ ܒܘܼܩܸܬܝܼ، ܬܘܼܦܹܡܵܗܲ܇       ܐ ܕܐܬ̄ܵܝܰܘܼܗܲ ܟܼܲ ܵܰ  ܥܸܡ

 

ܐ«          ܵܰ ܢ ܚܙܝܼ ، ܪܘܼܭܤܵܐ ܕܘܸܠܝܥܵ ܝܘܼ̄ܲ ܘ ܣܘܼܭܛܵܰܘܼܟܼ̈
ܵ
 »ܓ
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ܐ ܕ 
ܵ
ܬܓ

ܲ
ܡܹܐܘܲܢ ܝܒ، ܓ̰ܼ

ܵ
ܦܠܘܼܪܵܐ ܐܬܹܠܠܝܼ «>   ܒܹܐܣܵܬܵܐ ܝܡܹܗ،  ;6ܒܹܦ

ܡܕܹܐ ܗܵܘܹܐ ܗ̄ܘܵܐ ܒܸܡܗܵܝܵܐ
ܲ
ܪܥܵܐ، ܘܒܵܥܹܝܨ ܗ̄ܘܵܐ ܕܣ̣ܨ ܓ̰ܼ  .  »ܕܕܵܪܸܢ ܒܐܼܲ

ܠܝܠܗܿ     ܒܠܥܵܠܧܼܲ ܧܘܼܬܵܐ ܕܣܵܧܝܼ ܣܘܠܸܦܡܠܗܘܲܢ ܬܼܲ
ܵ
ܡܦ ܟܵܗܦܹ̈ܐ ܐܵܬܘܲܪܝܐܹ ܒܤܼܲ

ܐ ܝܠܡܵܠܗܲ  ܵܰ ܐ ܦܝܮܠ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܚܟ̰ܝܼ ܐܘܼܣ ܐ ܕܚܵܮܘܲܭܘܼܬܵܐ ܕܒܝܼܘܼܗܲ ܐܼܲ ܒܬܹ̈ ܚܼܲ
ܐ ܝܧܵܐ ܓܘ ܕܘܼܦܝܐܹ ܠܵܠܐ ܗܵܘܝܼ ܗ̄ܘܵܘ  ܝܗܿ ܬܵܘܪܹܐ ܕܩܝܼܤܹ̈ ܐ؟  ܟܡܼܲ ܵܰ ܣܘܼܣܝܸ

ܐ ܕܕܸܣܵܐ ܵܰ ܛ
ܲ
ܝܰ ܗ̄ܘܵܐ ܬܵܦܼ ܕ̄ܡ ܐܵܕܝܼܵܠܐ .   ܣܘܼܦܰܝܼܐ̈ ܐܸܢ ܠܼܲ ܕ̄ܟܤܵܐ ܭܸܧܹܐ̈ ܣܪܼܲ ܚܼܲ

ܐ ܕܐܵܣܹܬܝܟܵܐ ܒܹܐܣܵܬܵܐ ܩܛܸܙܘܹ̈ ܝܐܹ̈ «>  ܚܙܹܐܠܝܼ ܦܬܼܲ ܝܰ ܚܼܲ ܝܰ ܩܸܞܡܵܐ، ܠܼܲ ܐܸܢ ܠܼܲ
(if there is no assassination, there is no life)«  .

ܐ، ܒܬܵܒܵܠܐ  ܐ ܕܐܸܣܘܵܬܹ̈ ܐܸܕܝܘܡ ܗܘܼܟܤܵܐ ܕܐܵܣܹܬܝܟܵܐ، ܒܬܵܐܙܝܼܘܼܬܵܐ ܣ̣ܨ ܣܵܘܬܒܼܵ
ܝܠܡܵܠܐ  ܕܦܛܵܐ ܣܸܨܥܵܝܐܵ ܣ̣ܨ ܚܼܲ ܕ ܠܤܼܲ ܕܵܐ ܐܵܙܼܲ ܬܘܲܒܹܐ ܠܸܥܒܼܵ

ܵ
ܟܼܝܼܦܘܼܬܵܐ ܕܘܼܝܧܵܐ ܓ̰ ܐܼܲ

ܬܐܘܲܩܹܐ ܗܘܼܟܤܵܐ ܕܝܼܤܘܼܩܬܵܝܵܝܐܵ ܕܚܝܼܡܘܼܬܵܐ  ܘܠܸܤܮܼܲ ܠܨ ܕܓܠ̰ܘܲܪܓ̰ .  ܕܼܲ ܐܝܼܤܼܲ
ܝܮܝܼ ܩܧܝܼܠܕܹܐ ܘܗܘܼܝܼܠܬܹܐ ܠܸܠܛܵܠܝܵܠܐ 

ܲ
ܒܘܼܫ ܐܣܸ̄ܬܹܗ ܕܐܵܬܘܲܪܝܐܹ ܕܙܵܘܥܵܐ ܒܸܕ ܦܼ

ܨܝܵܠܐ  ܝܝܼ  ܒܝܼܕܵܥܝܐܵ ܗ̄ܘܵܐ  ܕܙܵܘܥܵܐ  ܐܵܬܘܲܪܵܝܐܵ  ܣܼܲ
ܵ
ܝܗ̈ܿ ܦܵܤܘܩܵܝܐܹ̈، ܨܦ ܒܙܸܕܩܼܲ

ܕ̄ ܓܘܼܭܤܵܐ  ܝܘܼܬܪܵܦܵܝܐܵ ܠܸܒܠܧܵܠܝܵܠܐ ܚܠܕܵܐ ܥܠܝܼܠܬܵܐܩ ( factor)ܕܗܵܘܹܐ  ܚܼܲ
ܰ ܩܵܠܐ  ܐ، ܣܵܨܸܢ ܐܵܣܬܸܢ ܕܐܵܗܵܐ ܦܘܼܪܩܼܲ ܵܰ ܝ ܢ ܬܹܘܲܪܝܼܐܵ ܕܝܼܤܘܼܩܬܵܝܼܲ ܕܬܵܐ ܥܼܲ ܚܼܲ
ܥܠܝܵܠܐ  ܐ ܒܐܹܭܼܲ ܵܰ ܝܟܸ ܣܧܘܼܒܝܼ ܝܵܧܵܝܐܵ ܝܡܹܗ ܐܼܲ ܕ̄ ܦܘܼܪܩܵܧܵܐ ܭܤܼܲ ܓܧܸܪܵܐ ܐܵܬܘܲܪܵܝܐܵ ܚܼܲ

ܪܭܹܠܐ، .   ܦܒܼܝܼܐܵ ܠܐ، ܣܠܕܼܲ
̈
ܝ ܟܡܘܲܟܼܘܲܢ ܝܡ̄ܠܝܼܠܦܹ ܡܘܲܟܘܲܢ ܝܡܵܗܲ، ܐܼܲ ܫ ܥܼܲ ܒܼܲ

ܐ  ܟܠܡܠܘܲܟܼܠܘܲܢ ܒܠܛܠܕܵܐ  ܹ
̈ܰ ܝܤܵ ܐ ܘܥܡܼܲ ܝܤܹ̈ ܐ، ܥܡܼܲ ܛܵܬܹ̈ ܐ، ܣܼܲ ܩܝܐܹ̈، ܩܧܸܔܼܬܹ̈ ܐܼܲ

ܪܙܹܒܵܧܹܐ ܕܙܵܘܥܵܠܐ ܐܵܬܘܲܪܵܝܵܠܐ، ܘܠܸܠܛܠܙܵܝܵܠܐ  ܥܝܐܵ ܠܐܼܲ ܝܕܘܼܬܵܐ ܠܸܔܤ̰ܼܲ ܪܘܼܚܵܐ ܕܣܛܼܲ
ܠܥܠܧܵܠܝܠܘܗܲ  ܧܠܰܝܼܵܠܧܹ̈ܠܐ ܒܠܤܼܲ ܐ ܣܼܲ ܐ ܗ̄ܘܹܐ ܠܵܗܲ ܦܡܵܞܹ̈ ܵܰ ܕܐܵܗܵܐ ܚܝܼܢܵ ܭܸܤܮܵܧܵܝ
ܠܔܼܠܪܦܵܠܝܠܹܐ ܘܪܘܼܚܵܠܧܵܠܝܠܹܐ، ܪܚܠܞܵܠܧܹܠܐ 

ܲ
ܒܪܦܹܐ ܦܼ ܥܤܘܼܩܵܐ  ܘܠܹܐܣܵܬܵܐ ܩܵܐ ܣܕܼܲ

ܨ ܝܰܘܲܢ ܒܠܛܵܠܮܠܘܲܭܠܘܼܬܵܐ  ܬܚܘܲܝܼܲ ܠܦܹܐ ܭܸܧܹܐ̈ ܣܼܲ ܦܹܐ ܬܪܹܝ ܐܼܲ ܪܥܵܧܵܝܘܼܬܵܐ، ܐܼܲ ܒܐܼܲ
ܠܐ  ܠܥܠܡܹ̈ ܐ ܠܼܲ ܠܤܹ̈ ܝܟܸ ܨܼܲ ܚ ܣܐܼܲ ܥܝܝܼܰܘܲܢ ܕܗܵܘܼܲ ܐ ܘܕܐܵܕܝܼܐܵ ܙܹܐ ܒܼܲ ܵܰ )ܗܸܦܟܵܧܵܝ

dwarfs  ) ܒܠܬܵܦܠܘܼܬܵܘܟܼܠܘܢ ܐ ܕܣܠܕܼܲ ܵܰ ܠܝܠ ܐ ܦܠܘܼܭܵܠܟܼܵ ܵܰ ܬܚܹܝܰ ܝܸܡܵܠܧܠܝܼܠ
ܠܢ .   ܕܦܡܝܼܔܼܘܬܵܐ ܠܝܵܠܐ ܥܼܲ ܡܟܘܼܬܵܐ ܕܭܤܼܲ ܪܝܜ، ܣܼܲ ܵܰ ܐ ܒ ܵܰ ܝܟܼ ܗܘܲܙܸܣ ܣܐܼܲ

ܪܩܘܒܼܢ  ܐ ܠܸܦܡܵܮܵܐ ܕܼܲ ܵܰ ܐ ܝܡܵܗܲ ܣܮܘܬܸܐܩ ܵܰ ܐ ܕܸܣܵܧܹ̈ܐ ܦܝܼܮ ܪܥܵܐ، ܒܦܡܵܮܹ̈ ܐܼܲ
ܐ ܒܥܸܡܸܠܢ ܵܰ ܝܟܼ ܕܣܗܘܲܩܝ ܐ ܐܼܲ ܐ ܒܐܦ̄ܵܮܹ̈ ܐܸܕܝܠܘܲܡ .   ܗܸܪܓܐܹ ܩܵܞܵܧܵܝܐܹ̈ ܦܡܝܼܛܹ̈

ܠܐ ܕܦܠܝܼܠܧܠܘܹܐ  ܐ ܦܠܞܠܘܲܚܹ̈ ̈ ܹܰ ܭܠܝܵܠ ܝ ܐܵܬܘܲܪܝܐܹ، ܕܣܸܧܕ̄ܪܹܫ̄ ܕܼܲ ܥܸܕܵܦܵܐ ܝܡܵܗܲ، ܐܼܲ
ܬܵܦܝܼܵܠܐ،  ܠܪܘܫ، ܭܼܲ ܗܝܘܼܬܵܐ، ܐܼܲ ܐ ܣܸܡܝܐܹ ܙܼܲ ܰܘܵܬܹ̈ ܐ ܒܤܼܲ ܐ، ܣܪܘܩܡܹ̈ ܵܰ ܰܝܼܪ ܥܼܲ
ܥܮܝܼܠܪܵܠܐ،  ܯ، ܒܼܲ ܬܣܡܼܲ ܬܬܸܠܵܐ، ܟܼܲ ܐ، ܒܼܲ

̈
ܥܪܘܲܒܵܐ، ܬܸܠܟܹܐܦܹ ܐ، ܒܼܲ

ܵ
ܬܸܠܪܪܘܲܦ

ܠܗܬܵܐ،  ܠܤܼܲ ܠܜ ܣܠܮܼܲ ܒܼܘܬܵܐ ܕܟܵܡܼܲ ܬܝ ܒܸܮܒܼܵ ܔܕܹܝܕܵܐ  ܕܝܼܘܼܲ ܦ̄ܰ ܒܼܲ ܥܙܵܦܵܐ، ܘܐܼܲ ܒܼܲ
ܬܕܘܼܬܵܦܵܝܐܵ ܩܵܠܐ ܠܠܤܵܠܡܠܘܲܦܹܠܐ  ܒܼܕܝܼܰܘܲܢ ܠܗܘܲܢ ܠܸܗܘܵܝܐܵ ܩܸܧܞܬܘܲܢ ܣܼܲ ܥܼܲ

ܰ ܐܦ̄ܵܮܘܼܬܵܐ ܘܲܢ ܕܐܵܟܼܝܼ ܠܸܛܵܝܐܵ ܒܛܝܼܢܵ ܕܪܸܚܤܼܲ ܒܼܘܲܟܼ̈  .ܭܒܼܵ
ܝ     ܠܨ؟  ܐܼܲ ܠ ܐܝܼܠܤܼܲ ܨ؟  ܗܼܲ ܠ ܐܝܼܤܼܲ ܙܝܕܸܸܢ ܠܹܐܣܵܬܵܐ ܗܼܲ ܣܸܧܕ̄ܪܸܫ̄ ܒܸܕ ܣܼܲ

ܝܵܠܐ  ܵܰ ܐ ܣܼܨ ܩܝܼܘܵܪܹܐ  ܘܠܸܮ ܧܘܹ̈ ܐ ܥܼܲ
ܵ
ܬܵܐ ܠܸܪܞܵܦ

ܵ
ܐܵܬܘܲܪܝܐܹ ܒܸܕ ܗܵܘܝܼܰܘܲܢ ܒܸܪܦ

ܠܨ ܒܸܠܕ ܗܵܘܝܼܠܰܘܢ ܣܠܡܠܘܐܹܐ  ܠ ܐܝܼܠܤܼܲ ܐ ܒܵܠܪܘܙܹܐ؟ ܗܼܲ ̈ ܹܰ ܝܧܵ
ܣܝܼܐܵ ܣܼܨ ܥܼܲ

ܠܢ ܟܠܢ  ܘ ܐܝܼܕܵܬܹܐ ܒܸܡܥܵܤܵܝܐܹ̈ ܕܟܵܗܦܹ̈ܐ ܣܘܲܪܝܵܠܝܠܹܐ؟  ܥܼܲ
ܵ
ܬܘܼܬܵܐ ܓ

ܵ
ܓ ܕܬܼܲ

ܦܠܬܹܝܠܥ  ܐ ܕܣܵܠܬܝ ܐܼܲ ܵܰ ܣ ܣܙܼܲ ܢ ܠܘܲܟܼܘܲܢ ܗܼܲ ܹܰ ܝ ܕܗܘܣܙܸܣܵܐ ܒܥܸܡܸܢ ܒܸܕ ܣܼܲ
ܝܠܟܸ  «>   ܦܒܼܝܼܐܵ ܐܚ̄ܵܬܵܝܐܵ ܐܵܬܘܲܪܵܝܐܵ ܐ ܐܼܲ ܒܼܵ

ܒܸܢ ܕܐܼܲ ܕܣܸܟܼܝ ܪܥܵܘܵܬܵܐ ܘܚܼܲ ܦܵܐܸܡ ܘܼܲ
ܕܝܮܵܵܐ   ܦܸܠܤܠܡܠܗܘܲܢ  ܐ ܗܘܵܘ ܠܼܲ

̈ ܵܰ ܪܡܵ ܟܵܪܹܐ ܚܼܲ ܕܨܵܒܼܘ، ܘܣܼܨ ܪܸܦܝܘܼܬܵܐ ܕܐܼܲ
ܝܠܟܸ ܕܒܠܪܠܝܼܠܥ ܗ̄ܘܵܐ  ܐ ܣܘܼܚܬܸܒܼܡܗܘܢ ܐܼܲ ܘܕܣܸܛܡܗܘܲܢ ܪܥܝܐܹ، ܘܕܹܐܒܹ̈

ܐ ܦܠܝܠܘܬܵܐ ܕܐܵܟܵܠܬܹ̈ ܐ، ܣܼܨ ܪܼܲ ܵܰ ܕܝܮܵ ܐ ܠܼܲ ܵܰ ܪ̈ܡܵ  ». ܠܗܘܲܢ، ܗܘܹܐ ܠܗܘܲܢ ܚܼܲ
ܦܬܹܝܥ ܐܵܗܵܐ ܒܹܐܣܵܬܘܲܗ ܝܡܹܗ ܒܘܼܬ ܟܵܗܦܹܐ̈ ܕܠܹܐ ܗ̄ܘܵܘ ܒܸܠܬܚܵܠܞܵܠܐ  ܣܵܬܝ ܐܼܲ

ܐ ܹܰ ܠܵܗ̈ܝܵ  .ܒܐܼܲ
ܩ     ܐ ܒܸܕ ܐܵܣܬܝܼ ܕܗܝܼܠܟ̰ ܠܹܠܐ ܗ̄ܘܵܐ ܗܼܲ ܕ̄ܟܤܵܐ ܐܦ̄ܵܮܹ̈ ܪܵܒܵܐ ܣܸܤܟܘܲܢ ܚܼܲ

ܬ ܚܸܮܟܵܧܵܐ ܲ
ܥܒܼܼ ܣܙܸܡ ܗ̄ܘܵܐ ܕܼܲ ܤܵܮܵܐ ܝܘܵܩܸܦ ܗܼܲ ܦܹ̈ܐ ܒܸܕ ܐܵܣܬܸܢ .   ܕܭܼܲ

ܩܵܐ ܕܐܼܲ
ܐ ܠܵܐ ܗܵܘܹܐ ܠܠܗܘܲܢ ܣܵܠܘܕܥܵܠܧܠܘܼܬܵܐ  ܵܰ ܨ ܐܘܼܣ ܕ̄ ܐܦ̄ܵܮܵܐ ܘܝܼܲ ܒܼܬܝܼ ܐܸܢ ܚܼܲ ܚܼܲ
ܬ، ܠܵܐ ܣܵܨܝܼ ܠܸܒܧܵܝܵܠܐ  ܥܒܼܲ ܐ ܝܧܵܐ ܒܰܘܼܪܩܵܡܹܐ ܕܕܼܲ ܟܵܤܝܼܢ ܕܕܵܐܟܼܝܼ ܦܦܝܼܡܹ̈

ܦ ܪܵܧܵܐ ܥܰܝܼܕ ܭܼܲ ܐ ܒܠܘܼܫ .   ܕܼܲ ܵܰ ܮܝܵܧܵܐ ܕܚܞܝܼܠ ܣܸܧܕ̄ܪܹܫ̄ ܒܸܕ ܐܵܣܬܸܢ ܕܣܞܼܲ
ܐ ܭܸܧܹ̈ܠܐ 

̈
ܠܦܹ ܦܹܐ̈ ܬܪܹܝ ܐܼܲ ܐ  ܘܐܵܬܘܲܪܝܐܹ ܐܼܲ ܵܰ ܡܛܵܧܵܐ ܕܚܞܝܼ

ܲ
ܚܸܬܒܵܐ ܝܡܹܗ ܣܼܨ ܦܼ

ܪ  ܐ، ܘܗܼܲ ܐ ܒܘܼܫ ܪܣܹܐ ܣܼܨ ܝܠܘܼܪܹ̈ ̈ ܹܰ ܛܡܸܞܝܵ ܐ ܘܣܼܲ ̈ ܹܰ ܣܞܵܮܘܲܝܐܹ ܝܧܵܐ ܚܞܝܼܵ
ܚ ܐ ܝܘܼܲ ܐ ܕܒܝܼܘܗܲ ܦܦܝܼܡܹ̈ ܵܰ ܝ ܒ ܪܹܭܼܲ  .  ܐܵܗܵܐ ܝܡܵܗܲ ܩܵܒܼܲ

 
ܗܬܵܐ ܤܼܲ ܢ ܦܝܧܘܹܐ ܣܮܼܲ ܐ ܥܼܲ ̈ ܹܰ  ܣܘܼܭܛܵ

ܐ،  ܦܝܼܬܹ̈ ܐ ܕܦܝܼܧܘܹܐ ܟܤܵܐ ܝܗܘܵܘ ܭܼܲ ̈ ܹܰ ܭܝܵ  ܕܼܲ
ܐ ܟܵܦܘܲܪܹ̈     ܐ ܕܐܦ̄ܵܮܹ̈ ܵܰ ܮ ܕܝܼܲ  ܦܝܼܮܹܐ ܣܼܲ
ܝ ܠܵܐ ܣܵܨܝܼ ܠܬܹܭܵܐ ܣܵܬܘܲܣܹܐ،        ܒܧܘܲܦܵܟܼ̈

ܐ          ܐ ܝܵܡܘܲܣܹ̈ ܪܬܵܐ ܕܭܘܼܒܼܛܵܟܼܝ ܣܼܨ ܐܝܼܕܵܐ ܕܐܦ̄ܵܮܹ̈  .ܠܤܵܕܼܲ
ܐ، ܵܰ ܣܬܸܢ ܚܕܵܐ ܐܘܲܠܝܼ  ܒܧܝܼܧܘܹܐ ܒܸܕ ܙܼܲ

ܬܝܘܼܬܵܐ     ܐ ܕܟܼܲ ܵܰ ܮܵܤ
ܲ
ܐ ܦܼ ܵܰ  ܣܡܝܼ

ܐ ܒܒܸܟܼܝܵܐ،       ܐ ܝ̄ܰܝܼܒܼ̈ ܧܒ̄ܵܬܹ̈
ܲ
ܝ ܓܼ  ܒܧܘܲܦܵܟܼ̈

ܐ ܒܐܝܼܕܵܐ ܙܵܠܸܥ ܕܦܘܼܟܼܪܝܐܹ          ܵܰ ܢ ܦܝܼܧܘܹܐ ܦܝܼܮ  .ܥܼܲ
ܔܼܕܹܝܕܵܐ،  ܯ ܘܒܼܲ ܬܣܡܼܲ ܐ، ܟܼܲ

̈
 ܐܼܲܠܪܘܼܫ ܘܬܸܠܟܹܐܦܹ

 ܕܦܝܼܮܹܐ ܝܰܘܲܢ ܣܸܛܝܐܹ ܐܝܼܕܵܐ ܒܐܝܼܕܵܐ   
ܐ ܝܵܡܘܲܣܵܐ،       ܒܼܵ ܕ̄ ܒܥܸܡܕܒܼܵ  ܒܛܼܲ

ܓܼܮܵܐ ܐܦ̄ܵܮܵܝܵܐ ܪܵܒܵܐ ܝܗܘܵܐ ܙܵܠܘܲܣܵܐ           .ܕܒܬܹ̈
ܐ، ܵܰ ܰܝܼܪ ܟܼܝ، ܦܝܼܧܘܹܐ ܥܼܲ ܵܰ ܭܝܵ  ܣܸܧܕ̄ܪܹܫ̄ ܕܼܲ

ܬܕܘܼܬܵܐ،     ܒܸܕ ܗܵܘܝܼ ܩܸܧܞܬܘܲܢ ܕܣܼܲ
ܐ،       ܐ ܦܮܘܲܩܹ̈ ܹܰ ܟܼܝ ܐܘܼܪܚܵ ܒܼܵ  ܠܤܵܡܘܲܦܹܐ ܭܒܼܵ

ܰ ܐܦ̄ܵܮܘܼܬܵܐ           .ܕܪܸܚܤܼܲ
ܪܕܹܐ ܕܙܵܘܥܵܐ ܐܬܵܘܲܪܵܝܵܐ، ܐ ܣܼܲ ܦܪܹ̈  ܓܘ̰ܼܲ

ܝܵܧܵܐ،     ܒܦܡܵܮܵܘܟܼܘܲܢ ܗܘܹܐ ܠܹܗ ܦܘܼܪܩܵܧܵܐ ܭܤܼܲ
ܐ،       ܵܰ ܝ ܘܟܼܘܲܢ ܐܬܵܘܲܪܼܲ ܵܰ  ܠܤܛܵܡܘܲܨܹܐ ܐܘܼܣ

 .ܣܼܨ ܙܵܘܕܵܐ ܐܘܼܠܨܵܦܵܐ         
ܧܵܧܵܐ، ܝܒܘܼܬܝܼ ܟܤܵܐ ܝܘܸܢ ܝܼܲ  ܒܪܼܲ

ܤܵܘܟܼܘܲܢ ܒܐܵܗܵܐ ܐܓܼܵܘܲܦܵܐ،     ܠܸܤܮܵܬܘܲܟܹܐ ܥܼܲ
ܬܥܘܲܭܹܐ ܒܧܘܲܦܹ̈ܐ ܕܐܬܵܘܲܪ،        ܠܤܼܲ

ܐ ܒܐܗܵܵܐ ܦܘܼܠܛܵܧܵܐ          ܮܝܼܬܹ̈  .ܠܸܗܘܵܝܵܐ ܙܵܘܕܵܐ ܟܼܲ
، ܬܼܝܲ ܨ ܗܘܲܪܣܝܼܙܕ ܘܣܵܬܝ ܣܼܲ ܒܼܲ  ܪܼܲ

ܝܮܝܼ ܣܒܘܲܪܚܹܐ ܒܨܠܵܘܵܬܵܘܟܼܘܲܢ،   
ܲ
 ܒܧܘܲܦܹ̈ܐ ܕܐܬܵܘܲܪ ܦܼ

ܒܼܧܵܐ،       ܝܘܲܕܹܐ ܣܸܛܕܵܕܹܐ ܒܐܗܵܵܐ ܙܼܲ  ܠܤܛܼܲ
ܐ ܣܼܨ ܙܵܘܕܵܐ ܐܘܼܠܨܵܦܵܐ         ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܨ ܐܘܼܣ  .ܠܦܘܼܪܩܼܲ

  
ܠܧܵܠܐ، ܝܵܠܘܦܵܠܨ ܗܘܼܙܵܝܵܠܐ،    ܒܪܝܼܵܧܹܐ ܕܙܵܘܥܵܐ ܐܵܬܘܲܪܵܝܐܵ، ܝܠܘܲܦܵܠܕܵܡ ܟܼܲ ܝ ܣܼܲ ܐܼܲ

ܫ، ܝܵܡܠܝܵܠܐ ܬܐܘܲܣܵܠܐ،  ܫ ܐܝܼܪܛܼܲ ܪܕܵܐ، ܐܝܼܪܛܼܲ ܝ ܘܼܲ ܬܩܼܲ ܧܘܲ، ܦܼܲ ܐܸܭܤܵܐܝܢ ܦܼܲ
ܠܝܠܗܿ  ܕ̄ܒܮܵܒܵܐ، ܦܝܼܧܘܲܣ ܦܝܼܰܝܘܲܢ، ܪܘܲܣܹܝܢ ܐܹܠܠܝܼܵܠܐ، ܘܟܠܡܼܲ ܬܐܘܲܣܵܐ ܚܼܲ
ܝܟܸ ܣܘܼܭܹܐ ܕܣܛܘܲܠܸܨܠܹܗ ܝܼܪܬܵܐܹܝܢ ܣܼܨ ܝܡܘܼܣܝܐܵ  ܪܘܲܕܹ̈  ܣܐܼܲ

ܵ
ܥ̈ܘܹܐ ܦ

ܲ
ܦܼ

ܐ  ܵܰ ܠܗܕܵܦܠܘܼܬܵܐ ܕܐܘܼܣܠ ܠܘ ܣܠܥܼܲ
ܵ
ܒܼܠܬܝܼ ܓ ܕܣܸܨܪܝܐܹ، ܭܸܤܵܧܵܘܟܼܘܲܢ ܒܸܕ ܥܼܲ

ܠܧܠ̄ܒܵܠܬܘܼܬܵܐ، ܣܠܛܠܘܲܠܸܠܨܠܵܠܘܟܼܠܘܲܢ 
ܲ
ܒ ܒܞܧܵܧܵܘܟܼܘܲܢ ܕܓܼ ܐ ܩܵܒܼܲ ܵܰ ܝ ܐܵܬܘܲܪܼܲ

ܪ ܦܠܘܼܦܵܠܝܠܹ̈ܐ  ܠܕܼܲ ܐ ܣܼܠܨ ܬܪܹܝ ܕܸܭܠܤܸܠܧܹ̈ܠܐ، ܣܼܠܨ ܠܠܒܼܼܲ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܐܘܼܣ
ܡܝܵܧܘܼܬܵܐ ܐ ܕܒܤܸܪܞܼܲ ̈ ܹܰ ܛܡܸܞܝܵ ܘܵܐ ܣܼܲ

ܵ
 .ܕܟܵܦܘܲܪܘܼܬܵܐ، ܘܣܼܨ ܠܔ

ܐ،     ܒܛܘܼܬܵܣܵܐ ܒܹܐܣܵܬܵܐ ܝܘܸܢ، ܟܢ ܣܲܨ ܕܭܵܧܸܙ ܣܼܨ ܕܐܵܗܵܐ ܪܸܥܝܵܧܵܐ ܝܵܒܼܵ
ܐ ܒܸܦܡܵܛܵܐ ܝܠܡܹܠܗ  ܵܰ ܨ ܪܘܼܚܵܧܵܝܐܵ، ܗܘܲ ܚܵܝܝܼܧܘܼܬܵܐ ܠܐܘܼܣ ܔܼܬܵܦܵܝܐܵ ܘܝܼܲ

ܲ
ܗܵܘܹܐ ܦܼ

ܠܵܗܘܼܬܵܐ  ܐ) ܘܓܘ ܥܘܼܣܪܵܐ ܕܐܼܲ ̈ ܹܰ ܠܵܗܵܝܵ ܚܞܵܧܵܐ ܒܐܼܲ ܠܪܠܘܲܣܹܠܐ (  ܪܼܲ ܠܐ ܣܼܲ ܚܬܵܒܼܵ
 .            ܝܡܹܗ
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ܠܝ ܭܸܠܤܠܥܠܘܲܢ، ܗܲܘ     ܝܵܐ ܣܘܼܒܬܝܼܵܐ ܒܤܵܬܝ ܐܝܼܮܼܲ ܵܰ ܐ ܬܠܝܼ

ܵ
ܦܘܼܠܵܔܼ

ܐ ܕ ܵܰ ܐ،  86;3ܝܡܹܗ ܕܒܮܹܧ̄ ܵܰ ܡܵܠܔܼܠܝܠܵ
ܵ
> ܣܸܧܹܐ ܗܘܹܐ ܠܗܘܲܢ ܬܪܹܝ ܦ

ܠܕܝܼܠܤܵܠܝܠܵܐ  ܠܕܵܐ  ܩܼܲ
ܵ
ܪܩܘܲܠܹܐ ܝܧܵܠܐ ܒܠܪܠܘܼܪܓ ܬܚܵܐ، ܐܵܦܝܼ ܕܐܼܲ ܒܼܥܵܐ ܒܝܼܲ ܭܼܲ

ܬܚܵܐ، ܐܵܦܝܼ ܕܣܠܮܠܘܲܦܹܠ̈ܐ ܠܠܗܘܲܢ  ܤܮܵܐ ܒܝܼܲ ܝ، ܘܥܸܪܬܝܼ ܘܚܼܲ ܗܵܬܼܲ ܒܼܵ ܕܐܼܲ
ܝܵܐ ܥܬܒܼܵ ܕܵܐ ܣܼܲ

ܵ
ܠܐ ܒܸܠܟܠܡܵܠܝܠܵܐ ܝܠܡܹܠܗ ܗܵܠ .   ܠܪܘܼܪܓ

ܵ
ܐܵܗܵܐ ܦܘܼܠܵܔܼ

ܙܝܕܸܸܢ ܠܹܐܣܵܬܵܐ ܕܗܵܘ ܕܸܭܤܸܨ ܕܒܘܼܫ ܚܸܬܒܵܐ ܦܡܝܼܛܵܐ .  ܐܸܕܝܘܡ ܒܸܕ ܣܼܲ
ܠܐ 

ܵ
ܐ، ܝܗܘܵܐ ܘܝܡܹܗ ܦܠܘܼܠܵܠܔܼ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܢ ܐܘܼܣ ܝܡܹܗ ܩܸܬܝܘܼܬܵܐ ܥܼܲ

ܠܡܹܠܐܘܲܢ 
ܵ
 ܩܹܠܦ

ܲ
ܠܬܼܝ ܪܩܘܲܒܼܢ ܣܮܝܼܛܵܐ  ܗܲܘ ܕܒܠܤܼܲ ܣܘܼܒܬܝܼܵܐ ܒܟܵܗܦܹ̈ܐ ܕܼܲ

ܐ 
ܵ
ܬܓ

ܲ
ܠܐ «>  ܒܹܐܣܵܬܵܐ ܝܡܹܗ،  48،  47ܝܒ، ܓ̰ܼ

ܵ
ܐܸܢ ܐܝܼܠܰ ܦܠܘܼܠܵܠܔܼ

ܬܒܼܝܼܰܘܲܢ ܘܘܲܟܼܘܲܢ، ܒܸܕ ܚܼܲ
ܵ
ܠܐ، .  »ܓ

ܵ
ܒܪܝܼܵܧܹܐ ܕܦܠܘܼܠܵܠܔܼ ܫ ܟܵܗܦܹ̈ܐ ܣܼܲ ܒܼܲ

ܠܵܠܗܵܐ  ܪܩܘܲܒܼܠܢ ܐܼܲ ܡܸܜ ܕܼܲ
ܵ
ܠܵܗܵܐ، ܘܗܵܘ ܕܦ ܪܩܘܲܒܼܢ ܐܼܲ ܐ ܝܧܵܐ ܕܼܲ ܦܡܝܼܛܹ̈

ܬܩܵܠܐ  ܬܩܵܐ ܒܸܬܚܵܞܵܐ ܝܡܹܗ، ܘܗܲܘ ܕܒܬܘܼܚܵܐ ܕܐܵܚܸܡܪܼܲ ܒܬܘܼܚܵܐ ܕܐܵܟܸܡܪܼܲ
ܐ ܵܰ ܠ

̈
ܝܠܘܼܦ ܠܪܵܠܐ .   ܚܵܕܸܪ، ܒܸܕ ܗܸܦܝܵܐ ܠܹܗ ܠܸܦܡܵܛܵܐ ܒܕܵܝܤܹܘܼܬܵܐ ܒܝܼܠܮܵ

ܧܘܼܬܵܐ ܕܚܵܮܘܲܭܠܘܼܬܵܐ 
ܵ
ܡܦ ܕܣܼܲ

ܐ ܝܡܵܗܲ  ܵܰ ܟܤܵܐ ܙܝܵܧܵܐ ܦܡܝܼܛ
ܐ،  ܵܰ ܝܠ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܢ ܐܘܼܣܠ ܥܼܲ

ܐ ܕ ܵܰ ܧ̄ ܠܬ   859ܒܮܼܲ ܥܠܘܲܣܼܲ
ܞܵܐܒ، ܒܡܵܠܐ ܙܵܘܕܵܐ  ܐܸܒܸܨ ܚܼܲ

ܒܵܠܝܠܹܐ،  34،444ܣܼܨ 
ܵ
ܥܵܪ

ܬܪܵܐ ܕܒܹܠܝܠܰ  ܥܒܼܝܼܬܹܗ ܠܠܐܼܲ
ܦܵܠܠܠܠܠܗܪܹܝܠܠܠܠܠܨ ܘܬܵܣܵܠܠܠܠܠܐ 
ܣܞܘܲܟܸܪܠܡܹܠܗ ܗܘܼܟܠܤܵܠܐ 

ܒܠܐܵܗܵܐ ܥܸܠܕܵܦܵܠܐ .   ܥܵܬܵܒܵܝܠܵܐ
ܘ ܒܹܝܠܰ ܦܵܠܗܪܹܝܠܨ ܐܝܼܠܰ 

ܵ
ܓ

ܗ̄ܘܵܘ ܠܵܠܠܐ ܒܵܠܠܨܘܲܪܵܐ ܣܼܠܠܨ 
ܪܒܥܵܐ ܣܸܡܝܘܲܦܹ̈ܐ ܐܵܬܘܲܪܝܐܹ    ܐܼܲ
ܐܝܼܠܠܠܰ ܗ̄ܘܵܐ ܠܠܠܠܗܘܲܢ 

ܝܠܠܠܠܪܝܠܹܠܠܠܐ  4،444: ܕܼܲ
ܠܛܠܤܵܠܐ  ܡܵܐ ܠܼܲ ܐ ܕܝܘܼܪܦܹܐ، ܒܹܐܟܼܵ ܵܰ ܘ ܓܦܸܝܼܵ

ܵ
ܝܗܿ ܒܸܛܵܝܵܐ ܓ ܘܟܵܗܦܹ̈ܐ  ܣܸܧܼܲ

ܠܝܠܵܐ ܐ ܕܝܘܼܪܵܐ ܩܵܐ ܕܐܵܙܠ̄ܝܼ ܗ̄ܘܵܘ ܠܸܮܠܤܼܲ ܦܹܠ̈ܐ .   ܒܵܬܘܼܙܵܐ ܘܓܡܸܵܡܹ̈ ܐܸܢ ܐܼܲ
ܦܵܠܝܠܘܼܬܵܐ،  ܵܰ ܐ ܝܗܘܵܘ ܣܘܼܠܦܹܐ ܐܘܼܣܠ ܪ، ܦܝܼܮܹ̈ ܕܼܲ ܦܹ̈ܐ ܣܼܨ ܠܒܼܵ ܝܟܼ ܕܐܼܲ ܘܣܐܼܲ
ܡܮܝܼ ܗ̄ܘܵܘ، ܒܸܕ ܗܵܘܝܼ ܗ̄ܘܵܘ ܣܸܠܨܝܠܹܐ 

ܲ
ܐ ܣܼܨ ܐܝܼܡܵܝܐܹ̈ ܦܼ ܝܪܹ̈ ܪ ܒܪܼܲ ܗܼܲ

ܐ  ܕܠܵܠܐ ܣܠܨܹܐܠܠܗܘܲܢ  ܵܰ ܐ ܘܪܘܼܚܵܧܵܝ ܵܰ ܦܵܝ ܵܰ ܝܗܿ ܐܘܼܣ ܠܸܧܞܵܬܵܐ ܐܝܼܰܘܼܬܼܲ
ܠܐ،  

ܵ
ܐ ܕܦܠܘܼܠܵܠܔܼ ܵܰ ܠܝܠ ܠܒ ܪܹܭܼܲ ܠܕܵܐ،  ܝܠܗܘܵܐ ܣܼܠܨ ܩܵܠܒܼܲ ܐܵܗܵܐ ܠܹܥܒܼܵ

ܐ  ܵܰ ܒܬܵܦܠܘܼܬܵܐ ܣܵܠܬܝ ܭܸܠܤܠܥܠܘܲܦܵܠܝܠ ܣܵܘܒܕܵܦܘܼܬܵܐ ܒܘܼܫ ܚܸܬܒܵܐ، ܕܣܕܼܲ
ܟܵܬܝܼ  ܢ ܐܵܬܘܲܪܝܐܹ ܒܗܼܲ ܒܬܵܦܘܼܬܵܐ ܗܵܐ ܣܼܠܨ .   ܦܡܝܼܛܡܵܗܲ ܥܼܲ ܐܵܗܵܐ ܣܕܼܲ

ܠܐ 
ܵ
ܠܬܚܠܘܲܝܹܠܐ ܝܵܠܝܠܸܦ ܥܧܹܐ ܣܼܲ ܪܥܵܧܵܝܘܼܬܵܐ، ܝܼܲ ܡܕܹܐ ܒܸܬܚܵܞܵܐ ܝܗ̄ܘܵܐ ܒܐܼܲ

ܲ
ܓ̰ܼ

ܐ ܘܩܵܠܐ  ܵܰ ܪܥܵܧܵܝܘܼܬܵܐ، ܘܗܸܟ̰ ܠܵܐ ܒܬܘܼܚܵܧܘܼܬܵܐ ܣܮܝܼܛܵܠܝܠ ܐ ܕܐܼܲ ܵܰ ܒܪܸܓܼܒ
ܐ ܝܡܵܗ   ܵܰ ܪܥܵܧܵܝܘܼܬܵܐ ܒܕܵܝܤܹܘܼܬܵܐ ܗܘܝܼ ܐ ܒܧܝܼܮܘܗܲ ܕܐܼܲ ܵܰ ܧ ܝܡܼܲ ܠܸܗܘܵܝܵܐ ܚܼܲ

ܐ ܡܵܮܹ̈ ܭܵܧܹܐ ܚܼܲ ܥ ܪܹ̈ ܐ ܥܼܲ ܵܰ ܦ ܐ ܝܡܵܗ ܟܠܢ ܐܦ̄ܵܠܮܵܠܐ .   ܣܮܵܘܬܼܲ ܵܰ ܣܘܲܪܸܩ
ܠܬܬܵܐ  ܬܣܝܼܵܧܵܐ ܣܼܠܨ ܣܵܠܝܠܕܵܢ ܕܥܵܠܒܠܘܲܕܘܼܬܵܐ، ܘܩܵܠܐ ܦܠܞܼܲ

ܲ
ܗܵܘܦܵܧܵܐ ܘܦܼ

ܐ ܒܝܘܼܒܵܡܵܐ ܵܰ ܬܟܵܝ ܬܝܼܲ ܞܼܲ
ܵ
ܒܡܵܧܘܼܬܵܐ ܦ ܠܐ .   ܕܣܝܼܲ

ܵ
ܦܸܤܬܘܲܕ ܭܸܤܥܘܲܦܵܝܵܐ، ܐܵܓܼ

ܕ̄ܒܮܵܒܵܐ، ܣܵܬܝ ܝܝܼܤܵܬܹܐܘܲܣ ܘܩܵܮܵܠܐ ܝܠܵܘܩܸܠܦ  ܞܬܘܼܣ، ܣܵܡܸܟ ܚܼܲ
ܲ
ܦܼ

ܠܵܗܵܐ، ܩܵܮܵܐ ܝܘܼܐܹܝܢ  ܗ̄ܒܼܐܼܲ ܬܓܝܼܫ، ܣܵܬܝ ܝܼܲ ܝܥܵܐ ܩܼܲ ܐ، ܣܵܬܝ ܙܼܲ ܵܰ ܕܩܵܡܵܝ
ܬ، ܣܵܡܸܟ  ܤܒܼܲ ܪܩܵܧܝܫ، ܝܘܵܩܸܦ ܣܵܡܸܟ، ܣܵܡܸܟ ܩܼܲ ܪܕܵܐ، ܒܸܧܝܵܤܝܼܨ ܐܼܲ ܘܼܲ
ܝܗܿ ܐܝܼܰ  ܦܹ̈ܐ ܟܡܼܲ ܪܣܘܲ   ܐܼܲ ܘܲܣܵܐ ܕܼܲ

̄
ܤܵܮܵܐ ܐܸܓܤ̰ܵܝܵܐ، ܣܵܬܝ ܬܐ ܠܘܲܟܘܲ، ܭܼܲ

ܐ ܘܥܹܕܬܵܐ ܵܰ ܐܝܼܠܧܵܠܐ .  ܗ̄ܘܵܐ ܠܗܘܲܢ ܪܐܝܐܹ ܗܵܘܦܵܧܹ̈ܐ ܩܵܐ ܭܘܼܭܵܞܵܐ ܕܐܘܼܣ
ܐ ܦܝܼܮܡܗܘܲܢ ܣܬܘܦܝܐܹ ܣ̣ܨ ܓܠܝܠܔ̣ܠܡܵܠܐ  ܵܰ ܧ ܚܤܼܲ ܒܛܕܵܐ ܐܝܼܕܵܐ ܠܵܐ ܣܬܼܲ

ܪܠܘܘܲܚܹܠܐ ܝܠܧܵܠܐ .   ܕܥܵܒ̣ܘܲܕܘܼܬܵܐ ܔ̣ܕܵܕ ܣܼܲ ܐ ܕܟܧܘܼܭܝܵܐ ܕܒܼܲ ܕܵܣܹ̈ ܨ ܕܗܼܲ ܐܝܼܤܼܲ
ܕܥܝܼ  ܐ، ܨܦܝܝܼ ܝܼܲ ܵܰ ܔ̣ܬܵܦܵܝ

ܲ
ܒܬܵܦܘܼܬܵܐ ܦܼ ܐ ܣ̣ܨ ܣܕܼܲ ܵܰ ܝܮܵܐ ܦܬܝܼܮ

ܲ
ܕܥܹܕܬܵܐ ܦܼ

ܐ ܘܣܠܘܲܕܸܪܬܵܐ  ܵܰ ܐ ܝܠܗܘܵܐ ܣܠܛܠܝܼܠ ܵܰ ܐ ܦܝܼܮܠ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܗ̄ܘܵܐ ܕܐܘܼܣ
ܐ ܣܘܼܒܠܬܝܼܠܵܐ ܒܠܟܵܠܗܦܹ̈ܠܐ ܣܠܘܼܪܝܠܵܝܠܹܐ

ܵ
ܪܵܐ ܒܦܘܼܠܵܔ̣ ̄ܰ ، .   ܠܵܒܵ

ܲ
ܠܬܼܝ ܒܠܤܼܲ

ܐ ܕ
ܵ
ܬܓ

ܲ
ܡܹܐܘܲܢ ܙ، ܓ̰ܼ

ܵ
ܠܐ،  ;3ܩܹܦ ܕܟ̣ܵ >  ܣܮܝܼܛܵܠܐ ܒܹܠܐܣܵܠܬܵܐ ܝܠܡܹܠܗ ܗܼܲ
ܠܐܹܫ ܦܠܬܝܼܠܤܵܠܐ «

ܵ
ܐ، ܦ ܐ ܝܵܒܹ̈ ̈ ܹܰ ܟܢ ܐܝܼܡܵܧܵܐ ܕܠܵܐ ܝܵܗ̄ܒܸܢ ܝܥܘܼܦܝܵ

ܐ، ܗܝܼܟ̰ ܠܹܠܐ ܗ̄ܘܵܐ .    »ܘܕܸܪܝܵܐ ܒܧܘܼܪܵܐ ܕܟ̣ܵ ܕܣܮܝܼܛܵܐ ܐܵܣܸܬ ܗ̄ܘܵܐ ܗܼܲ
ܔ̣ܪܦܵܝܐܹ ܘܪܘܼܚܵܠܧܵܠܝܠܹܐ ܕܠܹܠܐ ܝܠܧܵܠܐ 

ܲ
ܭܵܧܹܐ ܦܼ ܢ ܐܝܼܡܵܧܹ̈ܐ، ܐܝܼܧܵܐ ܒܘܼܬ ܪܹ̈ ܥܼܲ

ܝܗ̈ܿ  ܠܵܧܘܼܬܼܲ ܒܸܦܡܵܛܵܐ ܣܸܮܬܼܐܲ
ܐ ܦܵܠܠܤܠܘܲܩܵܠܠܝܠܹ̈ܠܐ  ܹܰ ܒܠܐܘܼܪܚܵܠܠ
ܐ ܝܡܵܗܲ  ܵܰ ܝܟܼ ܕܝܡܝܼܒ ܣܐܼܲ

ܰ ܬܥܼܲ  .ܒܮܼܲ
ܬܵܪܝܼܠܠܜ ܣܵܠܠܡܠܠܘܲܦܹܠܠܐ    

ܬܦܵܮܘܼܬܵܐ ܐܝܼܠܰ  ܝܡܵܗܲ ܕܒܒܼܲ
ܠܝܠܡܵܠܧܹܠ̈ܐ،  ܬܪܹܝ ܗܸܪܓܐܹ ܚܼܲ
ܠܵܗܵܐ ܘܩܵܠܞܵܠܧܵܠܐ،  ܥܧܹܐ ܐܼܲ ܝܼܲ
ܝܠܗܿ  ܐ ܕܬܸܪܘܼܲ ܘܥܵܒܼܠܘܲܕܘܵܬܹ̈
ܠܥܠܒܠܕܵܦܠܘܼܬܵܐ  ܚܝܼܡܹܵܠܐ ܕܣܼܲ
ܬܦܵܮܵܐ ܦܠܝܼܠܮܹܠܐ ܝܠܧܵܠܐ  ܒܒܼܲ

ܠܧܠܔܠܝܼܠܙܚܵܠܐܢ، .   ܚܸܙܝܠܹ̈ܐ ܟ̰ܼܲ
ܘܗܘܲܠܵܠܠܠܠܠܠܠܠܠܟܠܠܠܠܠܠܠܠܠܠܘܼ، 
ܠܠܠܠܧܠܠܠܠܕ،  ܘܬܝܼܠܠܠܠܤܠܠܠܠܘܲܪܠܼܲ
ܕܵܐܡ  ܘܗܸܬܠܵܠܠܠܠܠܬ، ܘܨܼܲ
ܒܪܦܘܵܬܵܐ ܣܠܔܠ̰ܘܲܦܠܔܠܸܧܹܠ̈ܐ  ܗܘܲܩܹܝܨ، ܘܐܘܲܩܵܤܵܐ ܒܸܨ ܠܵܕܹܢ، ܘܭܬ، ܕܣܕܼܲ
ܕܵܐ ܝܧܵܐ  ܦܹ̈ܐ ܒܹܥܒܼܵ ܐ ܘܬܘܼܪܟܝܼܵܐ، ܐܼܲ ܵܰ ܝܟܸ ܪܘܲܩܝܼܵܐ ܩܹܝܪܵܬܵܝ ܰܝܼܪܘܼܬܵܐ ܣܐܼܲ ܕܥܼܲ

ܥܡܘܼܬܵܐ ܩܵܐ ܩܵܞܵܧܵܐ
ܲ
ܦܹܠ̈ܐ ܣܠܘܼܭܹܠܐ ܦܠܒܼܠܝܼܠܵܐ، .  ܦܼ ܬܩܘܒܼܢ ܕܐܼܲ ܐܝܼܧܵܐ ܒܼܲ

ܒܼܠܬܵܗܵܡ ܠܹܠܧܠܟܠܘܲܠܠܨ،  ܡܟܵܐ، ܘܐܘܲܠܝܒܼܬ ܟܬܘܲܣܘܸܠ، ܘܐܼܲ ܘܕܵܘܝܼܕ ܣܼܲ
ܒܪܦܹܐ ܪܘܼܙܘܹܠܠܰ  ܐ ܣܕܼܲ ܵܰ ܬܝܼܟܘܼܬ ܬܠܵ ܮܵܐ، ܘܭܼܲ

ܵ
ܐ ܟܵܤܵܐܠ ܦ

ܵ
ܘܣܘܼܩܞܵܦ 

ܒܠܪܦܹܠܐ  ܤܹܠܗ ܣܠܕܼܲ ܬܟ̰ܸܢ ܘܩܬܵܐܠܝܨ، ܘܐܸܕܝܘܡ ܓܘ̰ܲܪܓ̰ ܒܘܼܫ ܘܥܼܲ ܟ̰ܸ
ܒܠܪܦܹܠܐ  ܪܩܠܘܒܼܠܢ ܣܠܕܼܲ ܠܵܗܵܐ ܒܸܦܡܵܮܵܐ ܝܧܵܠܐ ܕܼܲ ܝܘܲܪܦܧܵܝܐܹ، ܒܬܘܼܚܵܐ ܕܐܼܲ

ܕܚܝܼܡܘܼܬܵܐ  ܝܡܵܐ  ܕܼܲ ܒܠܬܘܲܝܠܹܐ (  terrorism) ܩܵܞܵܧܵܝܐܹ̈  ܐܵܦܝܼ ܕܒܛܼܲ ܣܼܲ
ܬܦܵܮܘܼܬܵܐ ܘ ܒܼܲ

ܵ
ܐ ܓ  .ܝܧܵܐ ܭܔ̣ܘܼܭܝܐܹ̈ ܘܭܘܼܦܵܪܹ̈

ܠܬܦܵܠܮܠܘܼܬܵܐ ܠܸܠܛܵܠܝܠܵܐ     ܣܮܝܼܛܵܐ ܐܬܹܐ ܠܹܗ ܠܕܘܼܦܝܐܹ ܠܤܵܡܘܲܦܹܐ ܒܼܲ
ܭ̣ܠܔ̣ܠܝ̣ܠܮܠܘ̣ܬܵܐ ܠܒܠܬܝܼܠܵܧܵܠܐ ܕܼܲ ܪܩܘܲܒܼܢ ܟܢ ܣܼܲ ܠܵܗܵܐܝܼܰ ܘܠܸܦܡܵܮܵܐ ܕܼܲ .  ܐܼܲ

ܐ 
ܵ
ܬܓ

ܲ
ܡܹܐܘܲܢ ܝܟ، ܓ̰ܼ

ܵ
ܐ ܝܠܡܹܠܗ ܒܹܠܐܣܵܠܬܵܐ،  49ܒܡܘܲܩܵܐ، ܩܹܦ ܕܟ̣ܵ > ܗܼܲ

ܠܝܠܗܿ، « ܠܡܼܲ ܒ̣ܕܸܢ ܗܘܼܟܤܵܠܐ ܥܼܲ ܪܤܵܐ ܠܗܘܲܢ ܕܥܼܲ ܐܝܼܧܵܐ ܐܵܦܝܼ ܕܠܵܐ ܒܼܲ
ܠܝܠܧܠܝܼ  ܐ ܩܕ̄ܡ ܥܼܲ ܝܮܝܼ ܗ̄ܘܵܘ ܩܞܝܼܡܹ̈

ܲ
ܘܣܸܠܧܠ̄ܕܪܸܫ̄ ܒܠܡܠܘܲܩܵܠܐ .   »ܦܼ

ܪܒܥܵܐ  ܘ ܒܹܝܰ ܦܵܗܪܹܝܨ ܐܝܼܰ ܗ̄ܘܵܘ ܠܵܐ ܒܵܨܘܲܪܵܐ ܣܼܨ ܐܼܲ
ܵ
ܒܐܵܗܵܐ ܥܸܕܵܦܵܐ ܓ

ܝܪܝܐܹ ܘܟܵܗܦܹ̈ܐ 4،444:ܣܸܡܝܘܲܦܹ̈ܐ ܐܵܬܘܲܪܝܐܹ   ܐܝܼܰ ܗ̄ܘܵܐ ܠܗܘܲܢ  ܕܼܲ  
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ܠܝܵܢܘܼܬܼ ܫܪܵܪܵܐ ܡܟܘܼܣܝܵܐ  
ܲ
ܡܸܬܼܓܼ

ܠܠܘ 
ܵ
ܐ ܓ ܵܰ ܝܠܠ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܠܠܕ ܐܘܼܣܠܠ ܟܼܲ

ܧܘܵܬܵܐ ܩܪܝܼܞܝܼܪܵܝܐܹ 
ܵ
ܚ̈ܡܦ ܲ

ܼܰ ܠܹܐ ܕܣܸܮ ܚܘܼ̈
ܕܣܵܘܬܵܐ ܕܐܵܒܵܕܘܼܬܵܐ، ܘܐܵܗܵܐ ܣܼܨ ܪܵܒܵܠܐ 
ܠܧܵܠܝܠ̈ܘܵܬܵܐ،  ܝܠܟܼܲ ܐ ܕܦܠܬܝܼܠܮܠܘܼܬ ܐܼܲ ܩܵܒܵܒܹ̈
ܒܠܘܼܦܠܘܼܬܵܐ ܕܚܠܕܵܐ  ܘܦܬܝܼܮܵܐܝܼܰ ܣܼܨ ܙܼܲ
ܐ ܕܥܹܕܬܵܦܵܠܝܠܘܼܬܵܐ  ܵܰ ܮ ܡܼܲ ܕܝܵܧܘܼܬܵܐ ܚܼܲ ܣܗܼܲ
ܠܠܮܠܠܗܘܲܪ  ܐ ܘܪܵܒܵܠܠܐ ܣܼܲ ܵܰ ܭܠܠܐܝܼܠܠܡܠܠ
ܝܟܼ  ܦܹ̈ܐ ܐܼܲ ܵܰ ܟܘܼܠ ܪܝܵܰܘܗܲ ܠܵܐ ܩܼܲ ܓܒܼܲ ܲ

ܼܰ ܒ
ܐ  

ܵ
ܘܝܠܵܧܠܘܵܬ̈ ܢ ܗܼܲ ܪܝܼܜ، ܘܗܝܼܟ̰ ܠܵܐ ܒܸܬܥܵܮܵܐ ܥܼܲ ܵܰ ܕܩܗܝܼܕܬܵܐ ܝܡܵܗܲ ܒ

ܝܗܿ ܒܸܠܥܠܤܵܠܬܵܐ  ܐ ܕܒܝܼܼܲ ܦܪܹ̈ ܕ̄ܟܤܵܐ ܓܘ̰ܼܲ ܦܮܸܤܵܧܹ̈ܐ ܕܓܧܸܪܵܐ ܐܵܬܘܲܪܵܝܵܐ، ܚܼܲ ܣܼܲ
ܠܬܒܠܝܠܵܐ 

ܲ
ܐ ܕܐܵܬܘܲܪܵܝܠܘܼܬܵܐ، ܥܠܒܼܠܝܼܠܬܗܘܲܢ ܠܠܔܼ ܵܰ ܮܝܼܧ ܝܗܘܵܐ ܪܘܼܚܵܐ ܥܼܲ

ܠܠܥ ܩܠܠܘܼܪܕܵܝܠܹܠܐ  ܠܠܘܬܵܦܠܠܘܼܬ ܪܘܼܦ ܠܠܮܵܠܠܐ ܥܼܲ ܕܣܵܠܠܘܨܸܠ، ܘܬܵܣܵܠܠܐ ܒܠܠܮܼܲ
ܪܩܘܲܒܼܢ ܭܘܼܠܞܵܧܵܐ ܕܝܬܘܲܦܘܼܬܵܐ ܦܡܝܼܛܵܐ  ܣܮܘܼܪܹܐܠܗܘܲܢ ܠܸܦܡܵܮܵܐ ܕܼܲ

ܕܵܐܡ ܗܘܲܩܹܝܨ ܕ̄ ܨܼܲ ܠܝܠܗ̈ܿ ܪܣܹܠܐ .   ܒܛܼܲ ܠܮܠܤܠܘܲܦܹܠܐ ܚܠܝܼܠܵܡܼܲ
ܲ
ܩܵܐ ܠܤܠܔܼ

ܐ ܣܠܮܠܘܼܬܸܐܩܠܡܠܗܘܲܢ  ܦܪܹ̈ ܦܹ̈ܐ ܓܘ̰ܼܲ ܭܵܧܹܐ ܕܩܘܼܪܕܵܝܐܹ، ܐܼܲ ܘܒܮܘܼܭܵܞܵܐ ܣܼܨ ܪܹ̈
ܒܵܐ ܕܝܼܤܘܼܩܬܵܝܵܝܵܐ ܭܸܤܹܗ ܙܵܘܥܵܐ ܐܵܬܘܲܪܵܝܵܐ، ܣܘܼܠܛܸܤܵܐ  ܣܼܠܨ 

ܲ
ܕ̄ ܓܼ ܚܼܲ

ܥܧܹܐ ܦܸܪܔܘܲܪܦܵܝܐܹ،  ܐ  ܝܼܲ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܐ ܣܘܼܪܝܝܵܐܹ ܕܐܘܼܣ ܵܰ ܡܵܔܼܝܵ
ܵ
ܐ ܦ ܵܰ ܬܠܵ

ܥܪܘܲܒܵܝܐܹ̈ ܡܕܵܝܐܹ̈، ܘܝܼܲ ܦܝ ܕܩܵܐ ܙܵܘܕܵܐ ܣܼܨ .   ܟܼܲ ܠܐ ܐܼܲ ܭܸܧܹ̈ܐ ܦܝܼܠܮܹ̈
ܐ .   ܝܗܘܵܘ ܣܘܼܪܚܸܞܹܐ ܒܟܵܗܦܹ̈ܐ ܣܘܼܪܝܝܵܐܹ ܵܰ ܝܮܵܐ ܣܗܘܲܩܵܠܝܠ

ܲ
ܝܟܼ ܕܒܸܕ ܦܼ ܐܼܲ

ܐ  ܵܰ ܝܠ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܚܠܟ̰ܠܝܼ ܐܘܼܣܠ ܠܕܘܼܬܵܐ ܐܼܲ
ܲ
ܚܰ، ܘܕܒܐܵܗܵܐ ܒܸܠܮܠܔܼ ܸܰ ܒܐܸܠ

Minorityܦܝܼܮܡܵܗܲ ܣܘܼܩܧܸܙܬܵܐ ܠܹܗܘܵܝܵܐ  ܗܵܝ  ܚܪܠܝܼܠܬܘܼܬܵܐ 
ܕܦܛܵܐ ܣܸܨܥܵܝܵܐ ܘ ܣܼܲ

ܵ
ܠܐ ܕܙܵܘܥܵܠܐ .   ܒܘܼܫ ܙܥܘܲܪܬܵܐ ܓ ܦܠܪܹ̈ ܦܹܠ̈ܐ ܓܠ̰ܘܼܲ ܐܼܲ

ܠܡܠܛܠܘܲܣܹܠܐ ܚܠܕܵܐ  ܐܵܬܘܲܪܵܝܵܐ ܦܡܸܛܡܗܘܲܢ ܒܬܵܒܵܐ ܗܸܭܠܝܠܵܬܘܼܬܵܐ ܠܠܤܼܲ
ܐ  ܹܰ ܠܡܵܠܔܼܠܝܠܵ

ܵ
ܐ ܦ ܵܰ ܐ ܣܼܠܨ ܬܠܵܠ ܵܰ ܗܪܵܦ ܕܘܼܬܵܐ ܓܤܝܼܬܬܵܐ ܘܪܵܒܵܐ ܒܼܲ ܣܛܼܲ

ܠܝܠܕܘܼܬܵܐ ܮܤܘܲܦܹܐ ܐܵܗܵܐ ܚܝܼܢܵ ܕܣܠܛܼܲ
ܲ
ܐܘܼܦ ܕܐܸܢ .   ܥܗܝܼܕܹ̈ܐ، ܘܠܸܤܔܼ

ܠܝܠܗܿ  ܘ ܟܡܼܲ
ܵ
ܕܪܩܹܐ ܓ ܣܛܘܼܪܕܝܼܐ ܒܤܸܪܟܝܼܧܘܼܬܵܐ، ܣܮܘܲܬܸܐܩܡܗܘܲܢ ܣܼܲ

ܧܛܠܘܲܦܹܠܐ ܐܵܬܘܲܪܝܠܹܐ  ܐ ܠܤܵܡܘܲܦܹܐ ܠܹܮܵܧܵܐ ܐܵܬܘܲܪܵܝܵܐ، ܘܐܵܗܵܐ ܠܤܼܲ
̈
ܰܘܵܬܵ ܣܼܲ

ܬܪܘܵܬܵܐ  ܕܦܸܬܝܘܼܬܵܐ ܐ ܐܵܦܠܝܼ .   ܕܒܸܛܵܝܵܐ ܝܧܵܐ ܒܐܼܲ ܘܦܠܬܝܼܠܮܵܠܐܝܼܠܰ ܥܹܠܕܵܬܹ̈
ܠܐ  ܕܣܸܡܝܘܲܦܹ̈ܐ ܕܘܲܠܵܬܹ̈ܐ ܣܛܵܬܘܲܓܐ̰ܸ ܝܧܵܐ ܩܵܐ ܠܵܐ ܙܵܘܕܵܐ ܣܼܠܨ ܒܠܘܼܩܵܠܤܹ̈

ܝܟܸ ܕܩܗܝܼܕܬܵܐ ܒܕܘܼܒܵܪܹܐ ܩܵܐܹܣܵܝܐܹ̈، ܠܘܼܣܵܕܵܐ  ܔܼܪܦܵܝܐܹ، ܐܼܲ
ܲ
( ܟܠܧܠܘܼܭܠܝܠܵܐ)ܦܼ

ܦܵܝܐܹ̈ ܦܠܝܼܠܮܠܡܹܠܗ  ܵܰ ܡܵܔܼܝܵܰܘܗܲ ܬܵܘܕܝܼ
ܵ
ܐ ܦ ܵܰ ܐ، ܒܰܠܵ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܕܐܘܼܣ

ܕ، ܒܪܝܼܪܘܲܡ ܔܼܕܼܲ ܰ ܒܼܲ ܤܕܝܼܧܼܲ ܭܬܹܝܨ ܐ ܕܒܼܝܼܪܵܐ ܒܼܲ ܸܰ ܒ
ܕܝܵܧܘܼܬܵܐ  ܕܙܵܘܥܵܐ ܐܵܬܘܲܪܵܝܵܐ، ܠܹܐ ܗ̄ܘܵܐ .   4445ܭܧܵܰ  ܬܚܹܝܰ ܣܗܼܲ

ܐ ܒܙܵܘܥܵܐ ܐܵܬܘܲܪܵܝܠܵܐ،  ܟܵܝܐܹ̈ ܦܡܝܼܛܹ̈ ܐ ܙܼܲ ܹ
̈ܰ ܝܵ ܵܰ ܧ ܭܒܼܘܲܩ ܣܼܨ ܠܸܮܤܵܥܝܵܐ ܣܼܲ

ܐ ܠܸܛܵܠܝܠܵܐ  ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܗܪܵܦܵܐ ܩܵܐ ܐܘܼܣ ܥܰܝܼܕ ܒܼܲ ܕ̄ ܕܼܲ ܮܤܘܲܦܹܐ ܚܼܲ
ܲ
ܘܠܸܤܔܼ

ܠܰܝܼܠܪܬܵܐ  ܐ ܝܼܲ ܥ ܐܸܣܘܵܬܹ̈ Majority Nationsܒܮܵܘܝܘܼܬܵܐ ܥܼܲ
ܬܪܵܐ ܕܥܝܼܬܵܐܩ ܪܒܵܝܐܹ ܘܩܘܼܪܕܵܝܐܹ ܕܒܸܛܵܝܵܐ ܝܧܵܐ ܒܐܼܲ  .  ܥܼܲ

ܐ  ܐܝܼܠܕܹܢ  ܵܰ ܧ
ܵ
ܡܦ ܐ  ܒܬܹܝܦܘܲܪܬ ܣܼܲ ܵܰ ܝܟܼ ܕܣܗܘܲܩܵܝ ܚ ܐܼܲ ܒܸܛܙܵܝܵܐ ܝܘܼܲ

ܐ Dr. Eden Naby ܦܵܒܝܼ  ܵܰ ܕܵܣܠ ܠܕ̄ ܚܠܕܵܐ ܗܼܲ ܗܲܝ ܕܝܼܗܘܵܐ ܚܼܲ
ܐ ܕܗܘܲܣܠܙܸܣܠܡܠܗܘܲܢ  ܕܵܣܹ̈ ܝܗܿ ܗܼܲ ܐ ܕܟܧܘܼܭܝܵܐ ܬܵܪܝܼܛܵܝܵܐ، ܕܟܡܼܲ ܵܰ ܗܪܵܦ ܒܼܲ

ܒܐܵܗܵܐ ܟܧܘܼܭܝܵܐ، ܒܛܕܵܐ ܐܵܘܝܘܼܬܵܐ ܘܕܠܵܐ ܗܝܼܠܟ̰ ܩܵܠܪܠܘܲܒܼܠܡܵܠܝܠܘܼܬܵܐ  
ܚ ܠܸܛܵܠܝܠܵܐ  ܝܕܵܐܝܼܰ ܘܒܹܐܣܵܬܵܐ ܠܵܐ ܒܘܼܫ ܙܵܘܕܵܐ ܣܵܨܼܲ ܪܘܘܲܚܹܐ ܝܧܵܐ ܣܛܼܲ ܣܼܲ

ܐ ܒܟܵܗܦܹ̈ܐ ܣܘܲܪܝܝܵܠܹܐ    ܵܰ ܛܪܝܼܬܹ̈ܐ ܒܛܝܼܢܵ ܕܚܵܮܘܲܭܘܼܬܵܐ ܣܵܘܠܸܦ ܝܟܼ ܝܼܲ ܣܐܼܲ
ܠܡܠܞܠܘܼܬܵܐ  ܐ ܣܼܨ ܣܮܼܲ ܵܰ ܝܮܵܐ ܦܬܝܼܮ

ܲ
ܐ ܝܡܵܗܲ ܕܥܹܕܬܵܐ ܦܼ ܵܰ ܥܸܕܵܦܵܐ ܣܞܝܼ

ܐ ܵܰ ܐ ܕܐܘܼܣ ܵܰ ܔܼܬܵܦܵܝ
ܲ
ܠܐ ܪܣܹܠܐ .   ܦܼ ܕܵܣܹ̈ ܐܵܗܵܐ ܪܸܥܝܵܧܵܐ ܚܹܠܐܪܵܝܠܵܐ ܕܣܼܠܨ ܗܼܲ

ܧܵܐ ܒܸܬܣܵܙܵܐ ܝܡܹܗ ܩܵܐ ܓܧܸܵܐ ܐܵܬܘܲܪܵܝܵܐ ܕܩܵܐ ܙܵܘܕܵܐ ܣܼܨ 
ܵ
ܕܝܘܼܠܦ

ܐ  ܵܰ ܠܢ ܬܠܵܠ ܐ ܒܟܵܠܗ̈ܦܵܠܐ ܣܠܘܼܪܝܠܵܝܠܹܐ ܥܼܲ ܵܰ ܕܝܵܧܘܼܬܵܐ ܦܡܝܼܛ ܭܸܧܹ̈ܐ ܣܗܼܲ
ܐ ܣܸܠܧܠܕܝܼ  ܵܰ ܐ، ܠܹܐ ܝܡܵܠܗܲ ܦܠܡܠܝܼܠܛܠ ܵܰ ܝ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܐ ܕܐܘܼܣ ܵܰ ܡܵܔܼܝܵ

ܵ
ܦ

ܐ ܘܬܘܼܪܩܵܠܡܹܠܐ ܩܸܠܪܝܠܹܐ، ܕܒܠܝܼܠܘܗܝ  ܐ ܕܭܘܼܦܵܪܹ̈ ܵܰ ܒܬܵܝ ܭܒܼܘܲܩ ܣܼܨ ܣܼܲ
ܒܼܬܵܐ ܕܣܵܝܘܲܬܘܼܬܵܐ ܐ ܕܩܼܲ ܵܰ ܐ ܠܪܸܦ ܵܰ ܐ ܝܡܵܗܲ ܣܘܼܣܞܝܼ ܵܰ ܐ ܦܝܼܮ ܵܰ .  ܐܘܼܣ

ܝܕܵܐܝܼܰ  ܨ ܣܛܼܲ ܐ ܝܡܵܗܲ ܕܟܡܼܲ ܵܰ ܐ ) ܘܐܵܕܝܼܵܐ ܥܸܕܵܦܵܐ ܣܞܝܼ ܵܰ ܠܥܠܧܹܠܐ ܬܠܵܠ ܝܼܲ
ܐ ̈ ܹܰ ܡܵܔܼܝܵ

ܵ
ܮܤܘܲܦܹܐ ܚܠܝܼܠܵܢ ܕܙܵܘܥܵܠܐ (  ܦ

ܲ
ܮܝܼܪܹܐ ܠܤܔܼ ܥ̈ܡܹܐ ܟܼܲ

ܵ
ܚ ܦ ܗܵܘܼܲ

 .ܐܵܬܘܲܪܵܝܵܐ
ܐ      ܹܰ ܠܪܝܠܵ ܠܙܣܼܲ ܚܰܘܲܢ ܐܵܬܘܲܪܝܐܹ ܕܒܼܲ ܝ ܐܼܲ ܣܙܸܣܸܧܘܲܟܼܘܲܢ، ܐܼܲ ܐܵܕܝܼܵܐ ܒܸܕ ܗܼܲ

ܐ  ܵܰ ܝܠ ܐ ܐܵܬܘܲܪܼܲ ܵܰ ܝܠܟܵܠܐ ܐܘܼܣܠ ܦܝܼܮܹܐ ܝܰܘܲܢ ܣܛܘܲܪܭܹܐ، ܕܕܵܐܟܼܠܝܼ ܘܒܠܐܼܲ
ܐ ܒܘܼܫ  ܵܰ ܝܵ ܵܰ ܚ ܲ

ܼܰ ܪܵܐ ܠ ̄ܰ ܐ ܘܣܘܲܕܸܪܬܵܐ ܠܵܒܵ ܵܰ ܐ ܝܡܵܗܲ ܣܛܘܲܙܕܸܓ ܵܰ ܦܝܼܮ
ܪܥܵܧܵܝܘܼܬܵܐ ܐ ܕܒܐܼܲ

̈
ܐ ܣܘܒܪܝܐܹ ܒܟܵܗܦܹ̈ܐ ܣܘܼܪܝܝܵܐܹ .   ܟܘܲܦܹ

̈
ܐ ܦܘܼܠܵܔܹ ܵܰ ܬܠܵ

ܐ ܵܰ ܐ ܝܡܵܗܲ ܣܛܝܼ ܵܰ  .  ܐܵܬܘܲܪ ܦܝܼܮ
ܪ     ̄ܰ ܪܒܥܵܐ ܣܵܐܐ ܭܸܧܹ̈ܐ ܣܠܒܵܠ ܕ̄ܣܵܝܵܐ ܗܵܘ ܕܒܐܵܦܹܪܘܲܣ، ܐܼܲ ܐ ܩܼܲ

ܵ
ܦܘܼܠܵܔܼ

ܐ  ܵܰ ܣܠܮܠܝܼܠܛܵܠܐ، ܐܘܼܣܠ ܠܬܦܵܠܮܠܘܲܬܵܐ ܕܼܲ ܢ ܣܸܰܒܼܲ ܣܮܝܼܛܵܐ، ܒܕܘܼܪܵܭܵܐ ܥܼܲ
ܭܵܠܧܹܠܐ  ܐ، ܘܪܹ̈ ܵܰ ܮܠܪܝܠܵ ܨ ܣܼܲ ܐ ܘܝܼܲ ܵܰ ܡܵܔܼܝܵ

ܵ
ܐ ܦ ܵܰ ܐ ܗܘܹܐ ܠܵܗܲ ܬܠܵ ܵܰ ܝ ܐܵܬܘܲܪܼܲ

ܩ  ܪܗܼܲ ܐ ܗ̄ܘܹܐ ܠܗܘܲܢ ܒܕܵܝܤܸܘܼܬܵܐ  ܒܸܤܛܵܝܵܐ ܕܼܲ ܵܰ ܡܵܔܼܝܵ
ܵ
ܐ ܦ ܵܰ ܦܹ̈ܐ ܬܠܵ ܕܐܼܲ

ܠܕ  ܠܧܠܦܠܘܼܬܵܐ ܟܼܲ ܡܝܼܞܵܧܹ̈ܐ ܕܚܼܲ ܧܦܘܼܬܵܐ، ܘܭܼܲ ܡܝܼܞܵܧܹ̈ܐ ܕܚܼܲ ܚܕܵܕܹ̈ܐ ܠܟܸܫ ܭܼܲ
ܠܝܠܗܿ ܒܸܠܪܠܞܵܠܡܠܘܗ  ܠܧܼܲ

ܵ
ܭܵܧܹܐ ܣܘܼܪܝܝܵܠܹܐ ܕܘܝܠܧܵܠܐ ܒܠܔ ܦܹ̈ܐ ܪܹ̈ ܒܸܛܙܵܝܵܐ ܕܐܼܲ

ܪܩܘܲܒܼܢ ܕܗܲܘ ܐܚܹ̄ܠܬ̄ܦܵܠܐ، ܘܩܵܠܐ  ܐ ܝܧܵܐ ܐܵܗܵܐ ܕܼܲ ܝܘܲܪܹ̈ ܝܗܿ، ܗܼܲ ܦܵܝܘܼܬܼܲ ܵܰ ܐܘܼܣ
ܐ ܩܵܠܐ  ܵܰ ܝ ܝܗܿ ܪܹܭܼܲ ܧܘܼܬܼܲ

ܵ
ܡܦ ܡܝܼܞܵܧܹ̈ܐ، ܣܼܲ ܝܗܿ ܠܟܸܫ ܭܼܲ ܧܼܲ

ܵ
ܠܤܮܵܦܘܲܪܹܐ ܓ

ܠܥܠܧܹܠܐ، ܠܵܠܐ  ܝܗ̈ܿ ܠܹܐ ܗ̄ܘܵܐ ܙܵܘܕܵܐ ܣܼܨ ܚܵܠܮܠܘܲܭܠܘܼܬܵܐ  ܝܼܲ ܣܥܵܧܼܲ ܲ
ܼܰ ܣܸܮ

ܐ ܒܮܘܼܠܞܵܧܵܐ ܐ ܦܡܝܼܛܹ̈ ܵܰ ܪܩܘܲܒܼܢ ܩܸܪܝܘܼܝܵ  .ܠܸܪܝܵܤܵܐ ܕܼܲ
ܠܠܪܠܘܼܫ     ܧܵܐ ܝܠܗܘܵܐ ܗܲܘ ܕܒܠܐܼܲ

ܵ
ܧܛܸܦ ܝܵܧܵܐ ܘܒܘܼܫ ܣܼܲ ܐ ܬܪܼܲ

ܵ
ܦܘܼܠܵܔܼ

ܐ ܕ ܵܰ ܐ ،  3773ܭܪܝܼܡܹܗ ܐܝܼܰܘܼܬܵܐ ܒܠܮܹܠܧܠ̄ ܵܰ ܠܝܠ
̄
ܠܡܵܠܔܼ

ܵ
ܥܹܠܕܬܵܐ ܕܦ

ܠܡܠܕܵܝܠܹ̈ܐ، ܐܵܦܠܝܼ  ܥܧܹܐ ܟܼܲ ܐ، ܝܼܲ ܵܰ ܮܪܝܵ ܐ ܗܘܹܐ ܠܵܗܲ ܬܪܹܝ ܣܼܲ ܵܰ ܦܸܪܞܘܲܪܦܵܝ
ܝܘܼܬܵܐ، ܘܦܸܞܘܲܪܦܵܝܠܹܐ، ܐܵܦܠܝܼ ܕܥܠܘܼܪܩܸܠܡܠܗܘܲܢ 

ܵ
ܦ
ܵ
ܕܭܡܸܤܡܗܘܲܢ ܠܦ

ܠ  ܕܝܵܧܘܲܬܵܐ ܕܝܘܼܒܵܡܵܐ، ܭܸܤܘܗܲ ܣܵܬܝ ܭܸܤܥܘܲܦܠܘܼܬܵܐ ܘܗܼܲ ܬܚܹܝܰ ܣܗܼܲ
ܐ.  ܐܵܕܝܼܵܐ ܐ ܕܸܭܤܸܨ ܝܧܵܐ ܕܚܕܵܕܹ̈ ܹܰ ܮܪܝܵ ܦܹ̈ܐ ܬܪܹܝ ܣܼܲ  . ܐܼܲ
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