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Dear fellow Assyrian,

It's hard to believe that Christmas is almost here and that another year is nearing its end! Yet, it is all the more
heartwarming to think back on the many wonderful accomplishments that the Assyrian Foundation of America
(AFA) helped to bring to fruition in 2019.

This year, the AFA proudly saw the birth of the Assyrian Studies Association (ASA), an organization sponsored by
the AFA and devoted to facilitate contact and exchange of information between scholars, academic organizations,
and communities across various disciplines. The Assyrian Studies Association will function as an instrument to
advance studies on the Assyrian people and their culture on an academic level and beyond.

The pièce de resistance was the “I am Ashurbanipal, King of Assyria, King of the World” concert that spotlighted
contemporary Assyrian folk music. This exceptional concert, originally presented at the British Museum's
Ashurbanipal exhibit earlier this year, as well as in Los Angeles, drew a crowd of over 400 people at the Marines'
Memorial Theatre in San Francisco. The AFA is proud and honored to have sponsored all of these extraordinary
programs led by Assyrian conductor and musician Honiball Joseph of the Gilgamesh Art & Culture Foundation in
their entirety. The concert will be featured in an upcoming issue of our quarterly publication Nineveh Magazine
that is devoted to propagating Assyrian culture, education, and social events.

Additionally, the AFA provided much needed funds to help needy Assyrians in Iraq, Iran, Greece, and Turkey, as
well as to various organizations that provide assistance to our Assyrian brothers and sisters around the world. On
a yearly basis, the AFA continues to provide scholarships to disadvantaged Assyrian students and provides
scholarships to students who choose to propagate our history and culture through the study of Assyriology, Syriac
language, and related fields.

All of these wonderful deeds would never be possible without the generous contributions of you, our members
and friends. Thanks to you, all of these projects and ideas were realized. It is our hope that the various
achievements of this year will motivate you to dig deep in your pockets and give to the AFA so that we can
continue to propel our Assyrian culture, traditions and language into the future.

You can donate online www.assyrianfoundation.org OR use the enclosed envelope!

Wishing you a joyous Christmas and a bright, cheery, and prosperous New Year!

Assyrian Foundation of America

Assyrian Foundation of America
P.O. Box 2660

Berkeley, California 94702
www.assyrianfoundation.org
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by Elizabeth Mickaily-Huber, Ph.D.

 On September 14, 2019, at the Marine’s Memori-
al Theatre in San Francisco and under the auspices of the 
Assyrian Foundation of America (AFA), an audience of 
roughly 400 people was treated to classical Assyrian mu-
sical themes and compositions performed by Honiball Jo-
seph and his extraordinary ensemble. The concert, entitled 
“Contemporary Assyrian Folk Music,” was a recreation of 
the concert performed at the “I am Ashurbanipal, King of 
Assyria, King of the World” exhibit that took place at the 
British Museum in London from November 2018 to Febru-
ary 2019.

 The Master and Mistress of Ceremonies were funny 
and charming Yesh Malik along with lovely and elegant Brin-
da Moradkhan, respectively. The spectators reveled not only 
in masterful performances of beautiful Assyrian folk music 
but also were serenaded by the extraordinary singing of As-
syrian Vocalist Eilbret Dooman. They witnessed surprising 
innovative performances. The first was a live center-stage 
creation of a painting of King Ashurbanipal performed by 
artist Jelbert Karami with the musical piano improvisation 
of Honiball Joseph. Karami’s remarkable painting was lat-
er auctioned to the highest bidder in order to support the 
Gilgamesh Art and Culture Foundation. The second was 
hearing the haunting sound of the famed song Bet-Nahrain 
being played on a saw! One of the most moving moments of 
the concert was the tribute given to Assyrian lyricist Misha 
Ashurian who was present in the audience to hear the ex-
ceptional performance of his famed song “Bratad Malek”.

 The music played was selected from a repertoire 
of some of the very best contemporary Assyrian compos-
ers and poets, showcasing compositions of the past 100 
years.  The goal was to remind the audience of music that 
they had probably heard during childhood, but to now 
as adults, truly appreciate the quality of these songs of a 
bygone era. Honiball wished to tell the story of our nation 
through music, respecting all Assyrians, regardless of re-
gion or dialect. For example, one song, Motho Rhitmo, was 
composed and performed in the western Assyrian dialect. 
The production was beautifully arranged and performed 
with extraordinary quality. The event was organized with 
great professionalism and the venue was chosen with care, 
such that it was an event that made all Assyrians, particu-
larly those of the young generation, proud of their heritage.

 After the concert, compliments abounded. Assyr-
ian Foundation of America (AFA), treasurer and member 
Belus Yadegar called the event: “An accomplishment that 
captured a piece of our culture for this and future genera-
tions of Assyrians who will now have access to the music 
of their Umta created in such a professional world-class 
fashion”. Assyrian activist, journalist and television pre-
senter Maryam Shamalta praised, “Congratulations on 
setting a new standard in the world of Assyrian music!” 
British Assyrian designer Walter Varda enthused, “This 
was a unique experience hearing Assyrian music like nev-
er before. It was as though there were no limits placed on 
the creativity of the compositions. Honiball has smashed 
the gates of self-imposed fossilization typical of any com-

munity in diaspora. The experience was like seeing in color 
for the first time”. Former president of the Assyrian Soci-
ety of ADA, Raman Amirkhas, commented, “This concert 
brings attention to our Assyrian civilization and culture. By 
playing to a varied audience, Honiball demonstrates that 
the Assyrian nation and its people are still alive and mak-
ing contributions to society even to this day”.  Fr. George 
Bet Rasho, Cor-Bishop of St Mary’s Church in Los Angeles, 
stated, “This joyous and beautiful event, produced by one 
of our own great Assyrian musicians Honiball Joseph, gave 
us a taste of many regions of Assyria including Hakkari, Ur-
mia, and West Assyria. Eilbret Dooman’s melodious voice is 
particularly well suited to these traditional songs”. 

Honiball’s musicians deserve special credit for their tre-
mendous talent and professionalism:

Duduk &Zurna: Shea A.J. Comfort
Clarinet: Morgan Milsen
Accordian: Dan Cantrell
Harp: Jessica Sschaeffer
Upright Bass Sintir: Miles Jay
Percussion: Greg Ellis

At the end of the program, Assyrian Foundation of America 
(AFA), President Jackie Yelda presented all the performers 
with bouquets of flowers, including a special one to Honi-
ball’s wife for her support and patience.

Songs Performed

Atoureta Men Demmei
Music by Souren Alexander
Variation by Honiball Joseph

Ashur Banipal
Lyrics by Yousip Audesho
Music by Honiball Joseph

Brated Ravoula
Lyrics & Music by Polus Khofri

Shupnina
Lyrics by Nineb Lamassu
Composed by Honiball Joseph
Based on a melody of Nina Toma 
& Breteil Sulaiman 

Maryam
Lyrics & Music by Honiball Joseph

Yemma
Lyrics by Addy Alkhas
Melody by Yosip Bet Yosip

Motho Rhitmo Nisho Dil
Lyrics by George Danhash
Music by Gabriel Assad

Bet Nahrain
Music & Lyrics by Benyamin Malko
Original Vocals by Ashur Bet Sargis

Aman Aman
Lyrics by Lili Oraham Taimoorazi

Bratad Malek
Lyrics by Misha Ashurian
Music by Vania David

Bratad Khokha
Lyrics & music by Victor Khodobakhsh
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Thinking about the financial aspects of the concert made 
me check the ticket sales multiples times a day. We were 
on the brink of loss. With every day that went by, we had 
some unexpected expenditure and San Francisco is an 
expensive city... Of course, the best solution would have 
been to hire a manager, so that I could focus on the artistic 
aspects of my job, but that would have meant hiring an 
expert and adding yet another expense.

So I came to the city of San Francisco with enormous pres-
sure before the performance. I asked my wife to drive so 
that I could take care of all last minute phone calls, re-
quests, questions, etc. When the concert started, it was a 
huge relief for me, each segment of the show went smooth-
ly, and the reactions and energy level of the audience felt 
awesome. When I left the venue that evening, I was happy 
for such a victory, happy for another wonderful achieve-

ment, and honestly 
happy for the end of 
all the pressures of the 
past few months!

Now that the concert 
has come and gone, I 
can not stop thinking 
and planning for the 
future, I have hun-
dreds of new ideas. I 
am not sure if I will 
have time to fulfill all 
of them in my lifetime, 
but I will certainly try. 
For now, I am focus-
ing on 2020. I would 
like to see our venues 

filled with people. We have thousands of Assyrians in the 
Bay Area, some hidden away in their own little corner. We 
also have thousands of Assyrians in southern California. 
I would like to encourage our young people to study and 
learn more about art in order to better appreciate its val-
ue. I would like to see the young generation come to these 
kinds of events. Furthermore, one of my main goals for 
2020 is to attract non-Assyrians to our events, in hope of 
positively representing our music and culture to the inter-
national community as well. 

Over the last 15 months of working on this project, the As-
syrian community and the Assyrian Foundation of Ameri-
ca (AFA) have proven to be amazingly kind, authentic and 
supportive of my work. I am forever thankful and will nev-
er forget their support and encouragement.

As I began the process of organizing the concert, I was re-
membering all the musicians of the past who were never 
truly appreciated, those who had been forgotten, those 
whose names are not known to our new generations and 
those whose music no one performs anymore. I looked 
upon some of my musician friends who have chosen not to 
involve themselves with Assyrian music and art anymore 
for these very reasons. I began questioning why I should 
dedicate myself and my art to my nation? However, I 
pushed these thoughts away and became even more deter-
mined to overcome and to fight to achieve my goals. Over-
coming these challenges gave me a great desire to change 
the status quo. I was motivated to reaffirm my dreams of 
organizing a system to renew, reuse and republish our her-
itage, to represent it to our future generations and even to 
international communities.

During the initial 
phases of this project, 
I was in contact with 
many organizations 
and individuals in our 
worldwide communi-
ty. Some disrespected 
me, some wanted to 
take advantage of me, 
some expected me to 
do what they wanted, 
some made threats for 
me not to interact with 
people and groups 
they did not like. Deal-
ing with matters such 
as these was the worst 
part of the job. Yet 
once again, I felt the urge to fight and stand on my prin-
ciples despite the dissatisfaction of these negative indi-
viduals or organizations. I pushed away the cobwebs and 
focused on the positive aspect of being able to communi-
cate with hundreds of people and make new friends and 
contacts. I had many interviews with different Assyrian 
media around the world. I shared my dreams with them, 
and beyond all my expectations, the Assyrian worldwide 
community supported my project financially, and most 
importantly with heart.

The week before the concert was incredibly stressful. 
Those who know me know that I am generally a strong 
and self-motivated person. Even though managing con-
certs such as this is quite difficult, I tend to remain ener-
getic. I don’t even feel stressed to walk on the stage in front 
of people. However, in this case, the pressure of my vari-
ous responsibilities pushed me in such a way that I did not 
have a moment to rest nor to concentrate on the artistic 
aspects of my job.

In My Own Words
by Honiball Joseph

“I pushed away the cobwebs 
and focused on the 

positive aspect of being able 
to communicate with 

hundreds of people and make 
new friends and contacts”. 

Prior to my Contemporary Assyrian Folk 
Music concert in San Francisco, I was filled 
with excitement. I had a strong feeling that 
my mission was to revive Assyrian music 
and art in a new and unique way. I have 
been so happy and grateful that the Assyr-
ian Foundation of America (AFA) trusted 
in me and supported the objectives of the 
Gilgamesh Art & Culture Foundation that 
I founded a few years ago. This kind of pa-
tronage is unusually rare in our community, 
for many organizations do not see the value 
in spending significant funds to encourage 
artistic and cultural endeavors. For many 
years, I wanted to organize a major concert 
that showcased Assyrian music. Of course, 
I had already done these kinds of concerts please visit www.honiball.com

in Iran, but I hoped to prepare it on grand-
er scale. Just over a year ago, when I heard 
about the Ashurbanipal exhibit that was to 
take place at the British Museum, I saw an 
opportunity to fulfill my purpose in the best 
way possible. It was a historic moment for me 
and all of my colleagues. The musical pre-
sentation in London went beautifully, but I 
wanted to somehow “give back” to those who 
had supported me. Thus, began the journey 
of preparing a concert in San Francisco for 
the people and community that provided 
me with so much support over the past 15 
months. As with all big projects, it was filled 
with great challenges, but also great rewards. 
Herein, I would like to share with you some 
of my experiences.
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eryday life. Thanks to the internet and 
the brief image of a milk delivery truck 
marked with the name Sheffield, Annie 
was able to identify that, in addition to 
Chicago, some of the film was taken in 
Yonkers, New York, while another por-
tion was filmed in Philadelphia. 

While attempting to identify people 
and places in the Yonkers section of 
the film, Annie discovered a recently 
published book on the internet enti-
tled, “Assyrians of Yonkers” written by 
Dr. Ruth Kambar.  In the book were old 
photos of Ruth’s great grandparents, 
grandparents, and parents who Annie 
recognized from the film.  Annie con-
tacted Ruth, who has since become a 
major collaborator on the project.  Ruth 
has been traveling to the places in the 
film in addition to Yonkers, including 
New Britain, Connecticut and Eliza-
beth, New Jersey, interviewing relatives 
who have helped with identifications 
and discoveries.  For example, it turns 
out that the aforementioned Sheffield 
truck belonged to Ruth’s grandfather 
who was a milkman.  Annie eventual-
ly went to Yonkers and met with Ruth 
finding out that they are both teachers 
and share an uncanny resemblance, 

On September 8, 2019, at the third quar-
terly meeting of the Assyrian Foun-
dation of America (AFA), Annie Elias 
shared with AFA members long lost 
footage of some of the first Assyrian 
communities in the United States.  An-
nie is the daughter of the late Dr. Joel 
Elias, one of the founding fathers of 
the AFA. During her presentation, she 
explained that, while she, her broth-
ers, and sister were going through their 
father’s personal possessions after his 
death, they chanced upon two reels of 
old Agfa film hidden away in a closet. 

Annie took the film to a shop in San 
Francisco, called Movette, that spe-
cializes in transferring old film to dig-
ital (computer) format and vintage film 
restoration. The man working on the 
project was so enchanted by the foot-
age that he suggested Annie submit the 
reels to a friend of his who oversees the 
National Film Archive at the U.S. Li-
brary of Congress to see if they could be 
of interest.  Indeed, she was informed 
that the library would be pleased to 
add these old films to their collection, 
and so she donated them in the name 
of the Assyrian Foundation of America. 
However, film descriptions were neces-

sary: Who took this footage? Where are 
these places? Who are these people?  
Thus began an odyssey for Annie to 
uncover the origins of the film and to 
learn about the communities depicted.   

Among other Assyrian communities, 
the nearly two hours of film from 1937 
document the Chicago neighborhood 
where the Elias family had settled.  An-
nie showed the film to her aunt and un-
cle, Wilbur and Elsie Elias, now in their 
nineties, who grew up in that neigh-
borhood, knew it well, and were able to 
identify many of the people and places, 
including themselves as children, their 
parents, grandparents and other family 
members and friends who lived in Chi-
cago at the time. Furthermore, Elias 
Badal, the first Elias-family immigrant 
to come to the U.S. in 1906, is also seen 
in the film. 

According to Wilbur and Elsie, the film 
was taken by an Assyrian photographer 
named John Baba who had a studio 
next to the church. They remembered 
being filmed by him and pointed him 
out in several shots in the film. Evident-
ly, Baba traveled to different Assyrian 
communities in the U.S. filming ev-

Assyrians of a Bygone Era

making them wonder if they are in fact 
related, a question remaining for future 
research.

For the purposes of showing 30 min-
utes of footage at the AFA meeting, 
Annie’s son Asher, who studies film 
at UCLA, spliced together portions of 
the silent film adding in some classic 
Assyrian music from Iran of the 60’s 
and 70’s recognizable to all. Although 
most of the film is in black and white, 
some portions of the film incredibly, 
are in color. According to Wikipedia, 
Kodachrome was introduced in 1935 
followed by Agfa color in 1936.

The movies showed Assyrians at an ice 
cream parlor, picnics, parties, church 
events, and so on.  What was particu-
larly remarkable was the look of gen-
uine happiness and contentment in 
the people’s faces. Although they had 
endured hard times living through 
World War I and were in the midst of 
the Depression, it was evident that 
these Assyrians were truly grateful to 
have found places of peace and securi-
ty in which they could live, work, and 
raise families. Also noteworthy was 
the elegant clothing of the individuals. 

Men and women wearing stylish hats 
and shoes of the time, women in fash-
ionable dresses and men sporting Al 
Capone style suits. Children are seen 
doing what children do best, including 
running around, playing, and making 
funny faces for the camera. Assyrians 
of a bygone era are seen joyfully danc-
ing khigga and solo, making us realize 
that some things never change and are 
deep rooted in our culture.

Annie and Ruth’s project has gone far 
beyond the needs of the Library of Con-
gress submission description. Their 
goal is for the film and their research 
to be housed on the website of the new 
Assyrian Studies Association, as well as 
on the sites of other Assyrian organiza-
tions. Their wish is for the footage of 
these lively Assyrians of a bygone era to 
be shared as widely as possible.

If you have a relative or other resource with 
direct knowledge of 1937 Assyrian commu-
nities, please send an email to:  1937film@
assyrianfoundation.org

email contact Annie Elias at:
1937film@assyrianfoundation.org

by Elizabeth Mickaily-Huber, Ph.D.

Abraham kids, Elmwood Cemetary Chicago

Aghajan (John) Baba photographer

Assyrian picnic table, Lincoln Park Chicago

Assyrian Press, Bobby Abraham (left) Assyrian women Elmwood Cemetary Chicago

Assyrian women,Chicago

Benjamin family, Ruth’s great grandparents, 
grandmother, aunt, Yonkers

Lincoln Park, Chicago

Mary Shabbas Jacobs

Parkway 1202 Assyrian team George Georges kneeling (left)

Philadelphia man on stairs

Rabbi Badal Elias, Chicago

Samovar and chai in Lincoln Park Chicago

Assyrian woman and children Lincoln Park

Bessie Benjamin, wife of Yuliet 
(Goliath) Benjamin (right)
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lage school and at the age of 13, was admitted to the 
St. Vincent Academy, the highest Catholic institution 
of learning in Iran. In 1913, at 15 years of age, he im-
migrated to the United States of America and settled 
in Chicago. In 1915, he enrolled at the Jenner Medical 
College in Chicago where he continued his medical 
studies until 1917 when an interruption became inev-
itable.

In 1924, Alexander entered the Physicians and Sur-
geons College of Microbiology, and graduated in 1925, 
with a degree of Doctor of Microbiology. In 1928, he 
established an X-Ray Laboratory in Chicago and con-
tinued his operation under his name and direction 
into the mid 1940’s.

In 1941, he established what was known as the great-
est Syriac printing establishment in the world, 
known as “The Consolidated Press” (Assyrian Press 

Biography

Alexander Joseph Oraham was born on February 7th, 
1898, in the village of Armood Aghade in the Urmia 
district in Rezaieh, Persia, now Iran. He was the de-
scendant of one of the oldest Christian families in 
Persia (Iran), Mar (Bishop) Oraham (of the House 
of Bishops). The Oraham family legacy and contri-
bution to our people and to the Church of the East 
(Eastern Church) has included numerous scholars, 
doctors, and ministers of the church, among them a 
continuous chain of 28 bishops and higher ecclesias-
tic officials. This long chain of succession which had 
bravely withstood centuries of strain from external 
forces, finally gave way in 1928, when the last link, 
Mar Elia, the Bishop of Urmia — whose body rests 
in the Crypt of St. Mary’s Church in the city of Urmia 
— passed away due to the long term effects of World 
War I.

Alexander received his primary education in the vil-

of America). Alexander Oraham and his wife, Mrs. 
Almas Oraham, personally set the English and Ara-
maic (Syriac) type for the printing of his “Oraham’s 
Dictionary” in 1943.

About Oraham’s Dictio-
nary of the Stabilized and 
Enriched Assyrian Lan-
guage and English 

In the Forward of “Ora-
ham’s Dictionary”, dated 
March 29, 1943, Universi-
ty of Chicago Professor M 
Sprengling provides his-
torical and linguistic per-
spective on the Assyrian 
language:

If ever there was a labor of 
love this dictionary is one. 
It is from start to finish the 
work, the type, the paper of 
Dr. Oraham, assisted by his 
admirable lady. The motive 
power for this self-sacri-
ficing travail of many long 
years is their love for their 
“Assyrian Nation”, which 
after one of the most piti-
ful, senseless, and needless 
tragedies following the so-
lemnities of Versailles1 (a 
tragedy which has not yet 
found a Musa Dagh2 inter-
preter) is disintegrating and 
on the verge of total annihi-
lation by absorption largely 
in these United States of 
America.

To note a few the name “As-
syrian” for this people and 
this dictionary of their language will be a stumbling 
block. The language is clearly not that long-dead 
tongue which we modern Westerners are accus-
tomed to designate by that name, thought scattered 

remnants of that speech are found in it. But what 
name would be preferable for the speech treated 
in this ambitious undertaking? The American mis-
sionaries who first made of its modern dialects a 
written and printed language just about a century 

ago seem to have pre-
ferred the name Nestori-
an Syriac, which except 
for a few early centuries 
of its millennial exis-
tence is clearly no more 
correct and does not at 
all conform to the usage 
of the people who used 
it and in part still use it. 
The German-Swiss mis-
sionaries and German 
scholars generally follow 
the American example. 
The Roman Catholic 
designation “Chaldean” 
in both respects is no bet-
ter; the one thing in its fa-
vor is that it puts to new 
use a name once gen-
erally, but loosely and 
wrongly used for all old-
er forms of Aramaic. The 
Archbishop of Canter-
bury’s Assyrian Mission, 
as established in 1888, 
adapts itself to the predi-
lection of the people for 
whom it was founded. 
How ole this predilec-
tion is, this writer with 
limited time and means 
for search as he writes 
cannot determine; it may 
be fairly modern and 
due to western prompt-
ing. However, that may 
be there is something to 

be said for it. Geographically the people to whom 
the Orahams belong were certainly predominantly 
settled for considerably more than a millennium in 
a territory along the lower Tigris known more wide-

A Brief Biography of Dr. Alexander Joseph Oraham 
and the First Assyrian-English Dictionary Ever Printed

A Brief Biography of Dr. Alexander Joseph Oraham 
and the First Assyrian-English Dictionary Ever Printed

Courtesy of Assyrian Information Management 
(AIM) | from Oraham’s Dictionary, 1943.

Dr. Alexander Joseph Oraham

Example page of Oraham’s Dictionary

1  Referring to the Treaty of Versailles, the most important of the peace treaties that brought World War I to an end, but 
also severely negatively impacted the Assyrian nation.  See “Assyrians in the World War I Treaties: Paris, Sèvres, and 
Lausanne” by Fred Aprim

2  Musa Dagh is a mountain in the Hatay province of Turkey. In 1915 it was the location of a successful Armenian resis-
tance to the Armenian Genocide, an event that inspired Franz Werfel to write the novel “The Forty Days of Musa Dagh”.
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ly and for a longer time as Assyria than by any other 
name. Ethnically these people are probably as much 
descendants of ancient Assyrians as anything else. 
But for the language choice of the name id unfor-
tunate for the reason stated at the head of this para-
graph and for another. The tongue at whose compre-
hensive presentation Dr. Oraham is aiming is before 
all that development of the Aramaic type of Semitic 
speech which is long and widely known in Europe 
and America as Syriac. If some of us are inclined to 
associate this name too closely with Urhai-Edessa it 
is well to remember that its origin and its use as a lit-
erary language throughout 1500 years of more owe at 
least as much to Adiabene3 and Assyria.

This is the first inner - “Assyrian” attempt, in fact the 
first attempt in general, to put the ancient and medi-
eval and the modern literary phases of this language 
together in one comprehensive dictionary. That a 
MAGNUM OPUS PRINCEPS4 of this kind, prepared 
with so much loving toil and care, has its merits and 
that, with the application of half as much loving 
kindness to its use, it will prove usable and useful to 
us in the West as well as to the compatriots of Dr. and 
Mrs. Oraham goes without saying. It is just as obvi-
ous that a piece of work so ambitious, undertaken 
with means so small and overcoming all but insur-
mountable difficulties, will display to the eye of the 
Western scholar, acquainted with Western methods 
of dictionary making and with Syriac and equipped 
with both sufficient leisure and enthusiasm, whom 
he might have associated himself in this arduous 
task. The transliterations with the explanations giv-
en in the key certainly present the pronunciation of 
modern literary Syriac closely enough; yet they will 
strike the English-speaking scholar as unusual and 
as an unnecessary introduction of another system of 
transliteration. No one will quarrel with the purely 
alphabetic arrangement as against the frequently 
used arrangement under verbal “roots”; for verbs of 
the classical phase of the language arrangement of 
the derives stems of verbs under the primary form 
with a cross reference at the proper alphabetic places 
will seem to many desirable. A fairly large percent-

age of the more modern words are Arabic, Persian, 
Turkish, or Kurdish loanwords more or less codified 
by and adapted to the “Assyrian” tongue; some of the 
words are clearly adopted and adapted from ancient 
and modern Western languages; without making 
this an etymological lexicon initials like A., P., T., K., 
might have proved attractive to the curious and use-
ful to others. With its patent merits and its unhidden 
defects this new comprehensive dictionary should 
prove especially welcome now, with Brockelmann5 
impossible and Jessie Payne Smith-Margoliouth6 dif-
ficult to procure. In wishing this OPUS PRINCEPS7 
luck and good speed on its hazardous journey into 
the hands of a strange and foreign public our most 
fervent hope and wish is that this firstfruit may soon 
become an EDITO PRINCEPS8, to be followed by at 
least one- with rare fortune and backing of its com-
munity, perhaps event a second-revised edition.

3 Adiabene was an ancient kingdom in Assyria, with its capital at Arbela.
4 Latin phrase meaning “the first distinguished or noble work”
5 Carl Brockelmann was a German Semiticist and the foremost orientalist of his generation.
6 Jessie Payne Margoliouth née Smith was a Syriac scholar.
7 Latin phrase meaning “first work”
8 Latin phrase meaning “the first printed edition of a work”

The Assyrian Nation is better known by the five mighty 
ecclesiastical designations representing the five main di-
visions of the Assyrian people. There are other Assyrian 
Christian denominations such as Roman Catholic, Protes-
tant, Presbyterian, Orthodox, etc., which constitute a mi-
nority.

At the height and expansion of Christianity in the third-cen-
tury, the Assyrians, the pioneers of Christianity at that time, 
were continually persecuted by King Shapur of Persia and 
subsequently driven from land to land by the enemies of 
Christianity throughout the countries of the Middle East. 

The persecutions and the fear of mind were lessened when 
the Prophet Mohammed gave the Assyrian Patriarch a char-
ter of protection for all Christians; they then remained in 
their places of abode as briefly outlined below. This history 
is reproduced for the information of the modern Assyrian 
generation and the world theologians and historians:

 1)    The Nestorian Assyrians – Have been inhabit-
ing many of the counties and villages in the Hak-
kari Mountains of Eastern Turkey; their Patri-
archate was at Kochanis. They were ousted by 
the Turks for siding with Christian allies during 
World War I in 1918. The ravages of time have 
forced the Nestorians to re-settle largely in Iraq, 
Syria and many in Europe, the USA and Australia. 
 
The Nestorian Indians – Ancient believers of the 
Nestorian Church using Aramaic language in the lit-
urgy of their Church, same as Nestorian Assyrians. 
Population – more than 2 million. Independently ad-
ministered by their Graces Mar Thimotheus, Dr. Mar 
Aprim and Mar Paulus in Trichur, Kerala, in South 
India.

 2)   The Chaldean Assyrians – Have been living in the 
Wilayat of Mosul and scattered all the way down 
to Bartella, Arbil, Baghdad, Babylon, Basra and the 
Arabian Gulf. Their Patriarchate is in Mosul, Iraq.

 3)   The Jacobite Assyrians – Have dominated the prov-
inces of Diyarbakir, Kaiseri, Urfa, including Syrian 
Border Towns. Their Patriarchate is in Marden, Tur-
key.

 4)   The Maronite Assyrians – Predominate the Levant 
and the former Syrian provinces, including Damas-
cus, Aleppo, Hassaka, etc., and are erroneously iden-
tified as Syrians. Their Patriarchate is at Beirut, Leb-
anon.

 5)   The Persian Assyrians – Before World War I these 
Assyrians predominated many independent districts 
in Azerbaijan, Urmia and Salamas. The war forced 
many of them to re-settle in the Western districts 
of Persia, including Kermansha, Shiraz, Ahwaz, 
Abadan and Tehran. In Iran there are about 250,000 
Assyrian Christians.

 6)   The Russian Assyrians – Driven by the Axis and 
Islamic oppression, large numbers escaped Turkey 
and the Persian provinces to settle in the southern 
parts of Russia, i.e. Yerevan, Caucasia and various 
town situated on the Black Sea. In Russia there are 
about 350,000 Assyrians.

 7)   The Islamic Assyrians – These Assyrians constitute a 
living history of continued persecution over the cen-
turies (300 ad –1500 ad). Within the areas still occu-
pied by the Assyrians in the immediate vicinity of all 
such areas, there are Muslims who are distinctively 
of Assyrian origin. For example:

      a)   In a portion of the Kurdistan mountains, west of 
the Persian border, there has lived a Kurdish tribe 
of considerable size known by the name of ‘Shak-
kak’, who themselves admit their Assyrian ances-
try. To the present day they address the Nestorian 
Patriarch in the most reverend manner, calling 
him by an endearing designation of ‘Uncle’.

      b)    In the district of Sapna, beyond Barwar in up-
per Mesopotamia, there are bodies of Kurds still 
retaining sufficient characteristics to prove their 
Assyrian origin.

      c)    The Yezidis of the Sinjar Mountains, numbering  
about 750,000 are of Assyrian blood. Their depar-
ture from the Christian fold is of a comparatively 
recent date.

The scattered Assyrian population – about 3.5 million (ex-
cluding Nestorian Indians and Islamic Assyrians) – per-
haps 95% of these are ready to return to an autonomous 
state, freed from former oppression and protected by some 
mandatory power.

A scattered nation that has lost nearly one half of its en-
tire population because of the part it played in defending 
democracy in the First World War, must surely be entitled 
to recognition and independence of some kind; especially 
in the presence of those political declarations which have 
been repeatedly proclaimed the inauguration of a new era, 
within the principle of self-determination which was to be 
recognised as a sacred and inherent right of mankind.

By Andrious Mama Jotyar - MBE

The Religious Denominations of the Assyrian Nation
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After being painstakingly removed, yet another Kurdish flag 
was spray-painted on it five months later. A year later it was 
vandalized for a third time, causing permanent damage. As-
syrian cultural organizations and politicians protested and 
notified the KRG — to no avail.

The KRG’s sustained attempt to co-opt Assyrian material and 
cultural heritage is rooted in fears that the very presence of 
anything Assyrian serves as a direct challenge to Kurdish 
claims of legitimacy over lands that have been subject to a 
decade-long program of Kurdification, annexation, and land-
grabs, aided and abetted by the apathy of the central govern-
ment in Baghdad and the chaotic interregnums after the Iraq 
War and the fall of ISIS. The situation of Mushi, a contempo-
rary Assyrian who stumbled on ancient Assyrian heritage in 
a region that is aggressively and proudly defined as Kurdish, 
illustrates an important defining tension.

Assyrians are the last Aramaic-speaking ethnic group in the 
world. The distinct, indigenous community — whose mem-
bers belong to various ancient Christian sects — numbered 
nearly 1.5 million prior to the Iraq War but has fallen precipi-
tously to under 150,000 today. The KRG’s own repressive and 
anti-historical policy toward Assyrian heritage is itself part of 
broader trends — of co-option and persecution — that deep-
en Assyrian powerlessness.

Since the 19th century, museums have occupied a paradoxical 
space in the Assyrian psyche. On the one hand, the methods 
by which Western museums acquired Assyrian antiquities 
has been questionable at best; on the other hand, the consis-
tent instability of Iraq and ambivalence of the KRG and the 
central government in Baghdad has evinced that Assyrian 
material cannot adequately be protected in its place of origin. 
In the second decade of the 19th century, British archaeolo-
gist Cladius Rich began excavating Assyrian sites in north-
ern Iraq. Archaeologist Paul Botta of France soon joined in, 
unearthing the palace of King Sargon II. Their discoveries 
catalyzed a movement: a flurry of Europeans and Americans 

The Kurdistan Regional Government’s recent ar-
rest and detainment of a journalist for his discov-
ery of an ancient Assyrian stone relief illustrates 
deeper issues regarding how both Assyrian ma-
terial heritage and the Assyrian people are being 
treated in Iraq.

The ancient stone relief looks familiar. Indeed, it bears an un-
canny resemblance to the many Assyrian artifacts housed in 
the British Museum and the Louvre in Paris. One can clearly 
see a figure seated on a throne flanked by three humans and 
three animals; the context, however, is opaque.
 
On May 11th, Mr. Hurmuz Mushi, an Assyrian activist and 
journalist, stumbled upon the artifact while he happened to 
be digging for a water pipe in the region of Fayda in northern 
Iraq. His discovery would have brought nothing but joy to an 
archaeologist or museum curator. In a video posted online 
the same day, Mr. Mushi made a sensible request that the 
Iraqi or Kurdish governments take the necessary steps to pre-
serve the newly discovered antiquity.

The response from the Kurdistan Regional Government 
(KRG), however, was anything but sensible: On June 
17th, Kurdish security forces, the Asayish, threatened his 
life and detained the journalist for three days until he was 
released on conditional bail for roughly $6000, an enormous 
sum by Iraqi standards.

KRG abuses are widely documented but have usually focused 
on suppressing political dissent and keeping citizens under 
the control of the ruling families and parties in the region. To 
better understand the more peculiar nature of Mushi’s arrest, 
it is helpful to look at the KRG’s approach to Assyrian materi-
al heritage in the past.

In February 2016, a Kurdish flag was spray-painted onto 
a 2800-year-old Assyrian rock relief near the town of Maltai. 

What Ancient Stones Still Mean 
to the Assyrian People Today

unearthing 3,000-year-old Assyrian stone reliefs, tablets, and 
sculptures that would be sent to populate the collections of 
individual collectors and notable museums in London and 
Paris.

In more modern times, the politics of Iraq have turned loot-
ing into an art form in and of itself: During the Gulf War in 
1991, over 2000 artifacts were stolen from excavation sites and 
museums. A decade later, within a week of coalition forces 
invading Baghdad, approximately 15,000 antiquities were 
purloined from the Iraq Museum, which housed some of the 
most ancient pieces in the world. In the years following, As-
syrian archaeologist Dr. Donny George Youkhanna played an 
instrumental role in securing the return of thousands of trea-
sures that were looted in 2003. But it wasn’t long before ISIS’s 
control of Mosul in 2015 saw militants pulverize a 3000-year-
old Assyrian winged-bull sculpture, among other priceless 
artifacts. The pieces that survived destruction were sold on 
the international black market, earning the group millions of 
dollars.

Once Saddam Hussein rose to power, Iraq became increas-
ingly associated with Assyrian imagery and culture, from 
winged-bull sculptures placed at the entrance of the Bagh-
dad International Airport to the installation of a monument 
of Gilgamesh — the hero associated with the eponymous 
epic — in a park in the capital. Since Hussein’s ousting, these 
statues have remained relatively commonplace throughout 
the country. It is particularly frustrating that while the Iraqi 

government enthusiastically appropriates Assyrian statues, it 
simultaneously denies the Assyrian community any political 
power and dignity.

There are a number of steps that can be taken to properly 
document Assyrian material heritage. Columbia Univer-
sity’s Mapping Mesopotamian Monuments project, for in-
stance, conducts on-the-ground surveys of monuments in 
Iraq with the aim of archiving ancient heritage. If the KRG 
truly desires to uphold its claims of being an open society, it 
must promote such academic work and come to terms with 
the reality of Assyrian continuity in the Assyrian ancestral 
homeland under the KRG’s jurisdiction. At the very least, the 
KRG must also allow Assyrians to — for once — handle their 
heritage on their own terms. Re-establishing agency and dig-
nity for the Assyrian community must underlie any solution 
the KRG takes.
 
As a child, I cherished my family’s trips to the Metropolitan 
Museum of Art. Staring at the winged-bulls towering over 
me, my mother would reassure me in Aramaic: “Cheepih bit 
hamzimee qatan” (“The stones will speak for us”). Even if our 
heritage in Iraq were to one day be imperiled by dictatorial 
governments, the archaeological treasures suffused through-
out the country would attest to our existence.

Without significant changes to KRG and Iraqi policies, I fear 
that soon not even the stones will be able to speak for us.

 by R.S. Zaya November 1, 2019

 Left: Rabban Hormizd Monastery in the town of 
Alqosh has been the site of recent tensions due to the 
forced removal of its elected Assyrian mayor Fayez 
Abed Jawahreh and his replacement with a Kurdistan 
Democratic Party official, Lara Yousif Zara 
(photograph courtesy of Levi Clancy via Unsplash)

Right: Hormuz Mushi at the Assyrian heritage site 
in Fayda sub-district. (May 2019)

 A sculpture at the entrance of Ankawa, the Assyrian Quarter of Erbil 
(Photograph courtesy of Levi Clancy via Unsplash)

Kha B’Nissan (Assyrian New Year) celebration in the city of Dohuk 
(Photograph courtesy of Levi Clancy via Wikimedia)
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Etuti Institute is a 501(c)(3) nonprofit 
educational organization that is work-
ing in the Assyrian Homeland to create 
new generations of leaders by engag-
ing children, youth, and women in 
activities that demonstrate the impor-
tance of education, social responsibili-
ty, ethical behavior, and civic develop-
ment. One of the main ways that Etuti 
Institute develops this goal is through 
one of its most influential projects, 
the Etuti Annual Leadership Program 
(EALP). 

Every year, we choose an Assyrian region, town, 
or village to host the EALP, which takes place 
around the time of Kha b’Nisan (Assyrian New 
Year). In order to choose a place to have the 
EALP, we first visit the village. We meet with 
the youth, the families, the mayor, and other 
community leaders. We explain the idea and 
contents of the program, and we request their 
permission to host us in their village. In 6767 the 
village of Dooreh in Barwar warmly welcomed 
us, in 6768 the villages of Nahla opened their 
arms and hearts for us, and in 6769 Sarsing 
proudly hosted the largest and most interna-
tional number of participants we have ever 
had within EALP. All three years have been 
outstanding and successful. The people in the 
villages have treated us like their own children, 
supported us, encouraged our work, and defi-
nitely asked us to return once again and very 
soon.

The concept of the program is very clear, to 
bring Assyrian youth together from all over 
the Homeland and the world to an Assyrian 
village; to learn about leadership, volunteering, 
and communication skills; to practice the skills 
learned and put them into action right there; 
to learn about the village, the people, and the 
land; and also to discuss and plan new ideas and 
projects for Etuti. 

Before every EALP, Etuti Institute’s leaders 
communicate with the host community’s leaders 
to prepare for a development project to be done 
during the program. One of the most important 
parts of the EALP, this project allows the partic-
ipants to really practice the skills that they learn 
about, namely: teamwork, leadership, commu-
nication skills, volunteering, and civic develop-
ment. The local community is also well served, 
as they gracefully accept the labor and financial 
assistance towards maintaining and improving 
the facilities that bring together and strengthen 
their own community.

In Barwar 6767, EALP participants togeth-
er with the locals renovated the town hall in 
Dooreh, fixed the roof, cleaned the floor and 
walls, installed light balls and air-condition-
ers, purchased new chairs and tables, and fully 
equipped the kitchen of the hall with all neces-
sities. 

Etuti Institute’s project for EALP 6768 in Nahla 
was to finance the improvement of 1 kilometer of 
their canal and also have the EALP participants 

Bringing youth from all over the world 
to an Assyrian village in our Homeland

By: Savina Dawood

Etuti Annual Leadership Program

physically work on improving 200 meters of that 
1-kilometer. Improving the canal in this case 
meant raising both sides of the canals by 50 cen-
timeters (2 cement blocks) to prevent water from 
spilling over the edges. Prior to Summer harvest-
ing season, the rainy Spring months bring heavy 
water flow through this canal, from the Nahla 
mountains down to several of Nahla’s villages, 
where the water then disperses into the Assyrian 
farmers’ fields and nourishes their crops. The 
Assyrian community leaders that Etuti worked 
with realized that too much valuable water 
was being wasted and not reaching their crops, 
which is why they requested assistance for this 
project.

EALP 6769 in Sarsing had 3 community service 
projects, the first one, in which EALP partici-
pants personally executed was connecting water 
from the well to the water canal and agricultural 
fields for the distance of 500 meters by installing 

large pipes. The second project was equipping 
the church kitchen that is also used for the 
whole town with all the necessities for cooking 
and preserving food, and also furnishing the 
town hall with tables and chairs. The third proj-
ect was cleaning and fixing their water canal. 

After a day full of learning and working, the 
EALP participants are treated to a fun evening 
party filled with good food, good music, lots of 
dancing and singing, and even more conversa-
tions and laughs. At this point in the program, 
the youth are able to unwind and build true 
bonds with other young Assyrians.

Day 4: As for our last day, after our breakfast, we 
start with Etuti Projects Workshop. In this work-
shop we divide the participants into multiple 
groups, and each group is to come up with a new 
idea for a project for Etuti within our catego-
ries (Academia, Trainings & Workshop, History 

EALP participants building the water canal

EALP presentation
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& Heritage, Sports, Fine Arts, Careers & Jobs, 
Human Rights, and Friendship). The group puts 
a structure to the idea in the form of an action 
plan, estimates the budget for it, and presents 
it in front of all of the attendees. Once all the 
groups have presented, Etuti leaders choose and 
award the best planned and presented project. 
Many of these project ideas from the EALP have 
actually been implemented by Etuti’s volun-
teers following the EALP where the project was 
thought up. Afterwards, we conduct a feedback 
and reflections session to improve next year’s 
EALP. The program ends here. The participants 
say their final goodbyes in the hope of meeting 
soon in other projects and returning to the fol-
lowing year’s EALP. 

The Etuti Annual Leadership Program has 
helped Etuti find the most productive commu-
nity members. The participants of EALP 6767 
(2017) ended up becoming the most active volun-

teers of Etuti Institute. A few of them, through 
their exemplified passion and commitment, 
stepped up to become leaders of EALP 6768 

To learn more about the Etuti Annual 
Leadership Program and see the photo 
 and videos from all EALPs, please visit: 
www.etuti.org/trainings-workshops/

Contact Etuti: 
Website: www.etuti.org 
E-mail: info@etuti.org 
Facebook: Etuti.Institute 
Instagram: Etuti_institute
Twitter: Etuti_institute

EALP participants building the water canal

 EALP participants receive certificates

French professor of percussion Jean-Luc Rimey Meille 
from the Regional Conservatory of Lyon, and complet-
ed a Master’s from the Royal Conservatory of Brussels. 
She specializes in vocal music of the Orient and has per-
formed in prestigious music halls all over the world in-
cluding at the Royal Albert Hall in London. During this 
concert with Omar Bashir, Ilona sang Assyrian folklore 
music, in addition to songs in Arabic.

The event was organized by the Near Eastern Studies 
Department of U.C. Berkeley that recently received a 
significant donation from Assyrian philanthropist Nora 
Betyousef Lacey. These funds will be used to initiate a 
subgroup within the department focusing on Assyrian 
culture, language and history. Although much is known 
about the ancient Assyrian Empire, little is known to the 
western world about the over 2500 years of continuous 
modern history and contributions of the Assyrian peo-
ple.

This musical event brought attention to Assyrian and 
Middle Eastern music as interpreted by the great Oud 
player Omar Bashir in conjunction with Assyrian Ilona 
Danho and an extraordinary ensemble composed of the 
finest musicians from Hungary who accompany Omar 
on his musical tours.

On August 27 at Hertz Hall on the campus of U.C. Berke-
ley, the famed oud artist Omar Bashir played his instru-
ment to the delight of an audience who had come from 
all over the Bay Area to hear him. The event was entitled 
“Back to my Roots” and was sponsored by the Assyrian 
Arts Institute and the Departments of Music and Near 
Eastern Studies at U.C. Berkeley.

Omar Bashir began playing oud at the tender age of 
five. He is the son of the legendary oud master Munir 
Bashir who died in 1997. At this point, his son Omar 
knew that he would have to carry on the musical torch 
of his famous father. However, Omar went on to create 
and innovate a style all his own combining elements of 
his Assyrian, Iraqi, and Hungarian heritage with those 
of French and Spanish gypsies, thus mixing eastern and 
western musical influences. He has recorded 21 CD’s to 
date and has topped the music charts in several Arab 
countries. In 2019, Omar became the first Oud player to 
receive a special award from Universal Music Records 
Company for the highest record sales worldwide.

Accompanying Omar in some of his music was the 
superb young Assyrian vocalist Ilona Danho, born in 
Syria, currently living in Sweden.  Ilona obtained a de-
gree in classical percussion from the Higher Institute of 
Music in Damascus, then studied under the tutelage of 

The Prince of Oud Performs at U.C. Berkeley

by Elizabeth Mickaily-Huber, Ph.D.
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a prideful smile, a contagious smile. There aren’t enough words to define the impact that
Ramon had on all our lives.

*  One of the founders of Assyrian Lioness Soccer Team in Chicago and President of the Assyrian 
Athletic Club.

* He was Midwest Region Director and President of the Assyrian American National Federation.

*   Entrepeneuer and founder of several businesses in the Chicago-land area also partner and 
Co-Owner of Crystal Palace Banquets.

*    One of the most active people in U.S. politics and provided support to politicians such as 
U.S. President Barak Obama, U.S. Representative Congresswoman Jan Schakowsky and 
Illinois Secretary of State Jesse White. 

While we all share a personal sentiment toward Ramon, we believe his life and legacy is aptly 
captured in the final paragraphs of Ramons Oshana’s Congressional Record, entered in the offi-
cial U.S. Congressional Record by Congresswoman Jan Schakowsky on September 18, 2019:

The family of Ramon Oshana would like to thank all that participated in his funeral, 
extended condolences, and carry his memory. We are especially humbled by the 
generosity of the all Assyrian organizations, churches and the Assyrian media.

Son of Pera and Laya Oshana
Husband to Nadia Daniel
Father of Pierre, Ninos and Mary

Ramon was a pillar in the Assyrian Community and 
a man who dedicated his life to the betterment of our 
people, a father figure to hundreds of youth, a coach to 
dozens of soccer players, and a friend to anyone who 
met him. The Assyrian Community lost a great man,

Ramon Oshana
May 17, 1951 - September 15, 2019

In Memoriam

In Memoriam

“ His name and contribution were known by everyone in the Assyrian 
community, and my office and I worked closely with him and the community 

in the 9th Congressional District on many issues and projects.”.

Dr. Antoine Varani 45
Henry Pakbaz 160
David Farhad 50
Ted Jacob 150
Rony David 240
Abdaishou Pakbaz 160
Ben Samuel 100
Chris�Hamzaeff� 100
Ashur Sargon 40
Ramona Moradkhan 100
Gerorg Yana 40
Sarhadoon Ibrahim 40
Dorothhy/Leena Yalda 40

Dorothhy Yalda 100
In memory Ben Yelda my father  
Mary Younan 40
Victoria Herman 40
Emily Eivazian 50
Pera Daniel 100
In memory of Dr. Joe Elias  
Lucy Abraham 40
Roland Yonan 40
William & Kathleen Suleiman 250
Walter & Mary Mirco 40
Jouzafin�E.�Younan� 40
N. Police 100
Juliette Atoorzadeh 140
Welltom Khoshabian 140
David Farhad 40

Jack Charabakhshi 50
Gladys Warda 50
Edna Shaba 100
Peter Kiryakous DDS 750
Barbara Warda 50
Recognition Charles Warda  
Carlo Ganjeh 200
Florence Bet George 300
Susan Odisho 50
Jack Mishel 100
Emmanuel Esho 40
Robert Kaprelian 40
Robert Kaprelian 1000
Andrius Mama 500
James Henderson 200

Sam Ganja 100
William Suleiman MD 250
Henry Hormozian 50
Edward P. Miner 40
Toma Z. Yousif 40
Bani David 225
Silicon Valley Advantage, LLC 40
Narsai David 40
Welltom Khoshabian 90
Jack Mishel 40
Alfred Sorisho 40
Edna Hovagimian 40
Awisha Z. Lazar 40
Jean Karamian 50

Solomon Solomon 40
Yulius Petros 40
George Yana 40
Rex Beteeivaz 50
Shemshoon Moghsoodpour 100
Belles Yelda 80
Sanharib Shabbas 80
Rev. Jameel Wardah 100
Diana Youhana 50
Emil Soleuman-Zomalan 40
Emil Soleuman-Zomalan 40
Tom Shahbaz 100
Voltaire Warda 50
Margret�Yousefi� 25

Shalim Tatar 40
Robert Isaac 100
Nancy Isaac 50
Suzy S. Goriel 200
William Suleiman MD 250
Diana Youhana 50
Solomon E. Eshu 50
Jacob Malekzadeh 40
Samuel Elliot Isiah 50
Ramin Daniels 300
Ninoua Shamoon 50
Ashoorbell Moradkhan 240
Brian H Assadourian  75 
In Memory Barsam Kashish 
Brian H Assadourian 40
Armen Tajirian 240

*The amounts listed are charitable donations only and exclude subscription fees and membership dues.

List of Donors for 2019 
The below list includes donations received from 6/5/2019 to 11/20/2019 only!

Any donations received after 11/20/2019 will be included in the next issue of the Nineveh Magazine.

Thank you for your generosity and support.
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(AINA) -- In a landmark vote, the U.S. House of Representatives passed Resolution 296, which recognizes the geno-
cide of Armenians, Assyrians and Greeks by the Ottoman Empire during World War one. The resolution received 
405 yeas, 11 nays, 3 present, and 13 not voting, with 226 Democrats, 178 Republicans and 1 independent voting yes.

The Turkish genocide killed 750,000 Assyrians (75%), one million Greeks and 1.5 million Armenians.
The resolution is non-binding.
Here is the text of the resolution:
Affirming the United States record on the Armenian Genocide.

Whereas the United States has a proud history of recognizing and condemning the Armenian Genocide, the kill-
ing of 1.5 million Armenians by the Ottoman Empire from 1915 to 1923, and providing relief to the survivors of the 
campaign of genocide against Armenians, Greeks, Assyrians, Chaldeans, Syriacs, Arameans, Maronites, and other 
Christians;

Whereas the Honorable Henry Morgenthau, United States Ambassador to the Ottoman Empire from 1913 to 1916, 
organized and led protests by officials of many countries against what he described as the empire’s “campaign of 
race extermination”, and was instructed on July 16, 1915, by United States Secretary of State Robert Lansing that the 
“Department approves your procedure...to stop Armenian persecution”;

Whereas President Woodrow Wilson encouraged the formation of the Near East Relief, chartered by an Act of Con-
gress, which raised $116,000,000 (over $2,500,000,000 in 2019 dollars) between 1915 and 1930, and the Senate adopt-
ed resolutions condemning these massacres;

Whereas Raphael Lemkin, who coined the term “genocide” in 1944, and who was the earliest proponent of the Unit-
ed Nations Convention on the Prevention and Punishment of Genocide, invoked the Armenian case as a definitive 
example of genocide in the 20th century;

Whereas, as displayed in the United States Holocaust Memorial Museum, Adolf Hitler, on ordering his military 
commanders to attack Poland without provocation in 1939, dismissed objections by saying “[w]ho, after all, speaks 
today of the annihilation of the Armenians?”, setting the stage for the Holocaust;

Whereas the United States has officially recognized the Armenian Genocide, through the United States Govern-
ment’s May 28, 1951, written statement to the International Court of Justice regarding the Convention on the Preven-
tion and Punishment of the Crime of Genocide, through President Ronald Reagan’s Proclamation No. 4838 on April 
22, 1981, and by House Joint Resolution 148, adopted on April 8, 1975, and House Joint Resolution 247, adopted on 
September 10, 1984; and

Whereas the Elie Wiesel Genocide and Atrocities Prevention Act of 2018 (Public Law 115-441) establishes that atroc-
ities prevention represents a United States national interest, and affirms that it is the policy of the United States 
to pursue a United States Government-wide strategy to identify, prevent, and respond to the risk of atrocities by 
“strengthening diplomatic response and the effective use of foreign assistance to support appropriate transitional 
justice measures, including criminal accountability, for past atrocities”: Now, therefore, be it

Resolved, that it is the sense of the House of Representatives that it is the policy of the United States to 
(1) commemorate the Armenian Genocide through official recognition and remembrance;
(2) reject efforts to enlist, engage, or otherwise associate the United States Government with denial of the Armenian Genocide 
or any other genocide; and
(3) encourage education and public understanding of the facts of the Armenian Genocide, including the United States role in 
the humanitarian relief effort, and the relevance of the Armenian Genocide to modern-day crimes against humanity.

U.S. House of Representatives Passes Resolution 
Recognizing Armenian, Assyrian, Greek Genocide

www.assyrianstudiesassociation.org
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Eastern Christians enjoy currently 
an increased visibility because of the 
sad situation they are experiencing in 
Syria and Iraq. Their drama provoked 
a warm outpouring of sympathy and 
solidarity, among other things, for the 
preservation of the wealth of their her-
itage and for safeguarding of their pre-
cious manuscripts.

But do we really know them? Are they 
reduced to a problem of a Christian rite 
and liturgy as we tend to believe?

When we dig into the cultural strata 
of the Middle East, we see that it is far 
from being a monolithic whole. It has 
been Arab-Muslim since the 7th cen-
tury, and it has been equally Christian 
Syriac for more than 2,000 years.

Always defined as Oriental, the con-
tribution of the Syriac Christians is 
considerable in all fields of knowledge. 
They have produced original religious 
and secular thoughts, thus helping to 
shape the Middle East, while they are 
actors in forming its present identity.

Let’s have a closer look at them.

The Syriac Christians are distin-
guished by antiquity, language and 
culture, ecclesiology, liturgies, exegesis 
and dogmas, as well as the place they 
occupy in society including their open-
ness to the universality.

Bar Hebraeus and Abdisho Bar Brika 
of Nisibis) that can easily be compared 
to the great European figures. In terms 
of translations, we can easily speak of 
an epic. In contact with Greece, Persia 
and India, the Syriac Christians have 
repeatedly translated Greek authors, 
especially their works of philosophy 
and medicine, whose effects were great 
on the Arab-Muslim world, giving a 
place of honor to Galen and Aristotle. 
Thanks to their translations, they were 
able to save texts that would other-
wise had disappeared, such as those of 
Nestorius and Severus of Antioch.

Similarly, they translated the Bible 
from the beginning (so-called Peshitta 
or Peshitto, meaning «simple version»). 
Tatian’s Diatessaron (or Gospels in 
Harmony) is a Syriac original from the 
2nd century.

The Syriac Christians have produced 
many exegete, theologians and mys-
tics of world reputation, such as Narsai 
(399-503), Yacoub of Sarug (6th centu-
ry), and Isaac of Nineveh (7th century), 
whose works have widely been trans-
lated. Cultivating the love of knowl-
edge, Isaac of Antioch wrote in the 5th 
century: “Knowledge is the salt of the 
mind.”

Women were numerous in their mon-
asteries, which held important posi-
tions, while some nuns suffered mar-
tyrdom. It is important to note that the 
term [gender] equality appears in their 
literature from the beginning.

Concerned with their ecclesiological 
autonomy, they never forget the impor-
tance they attach to Babylon, Nineveh 
and Antioch.

They produced a significant number 
of grammarians, lexicographers and 
encyclopaedists, philosophers and 
moralists. Extraordinarily, Hassan bar 
Bahloul, a Syriac Christian, published 
a type of  encyclopaedic  lexicon in the 
10th century.

In the field of history, their contribu-
tion is crucial too. They have their own 
narratives of the Crusades, which dif-
fers from those of the Latins and Arabs, 
as well as from that of Arab-Muslim 
history. It should be remembered that 

Their country of origin is Syro-Meso-
potamia, which is their frame of refer-
ence. We can estimate their number at 
over two million in the world, divided 
between Iraq, Syria, Lebanon, Turkey, 
Iran, the Caucasus, Russia, with, of 
course, a Syrian-Iraqi dominance pres-
ence. The current tragedy has forced 
them into exile, where they reinforced 
an already existing diaspora in the 
United States, Canada, Europe, Aus-
tralia and New Zealand, and formerly 
in South America (Argentina, Brazil...). 
Today, their numbers are decreasing 
drastically in their homeland on the 
spot (probably more than by half ); the 
majority live in the West, where they 
are experiencing a reconstruction of 
identity, while integrating peacefully 
into the host societies.

But what does it mean being Syriac 
Christian?

It is a generic term that encompasses 
several Christian communities, which, 
despite their differences, have a com-
mon heritage, linguistic and cultural 
foundation. They are named under 
different names: Assyrians, Chaldeans, 
Syriacs, Nestorians, Jacobites, “Mono-
physites,” Assyro-Chaldeans., or Ar-
ameans. Called Aissors or Assoris by 
the Armenians and the Russians, they 
are known under the name Süryani by 
the Turks, Assyrians by the Iranians 

a council of the Church of the East 
(“Nestorian”) took place in Beth Qa-
trayé (present-day Qatar) in 676, the 
country of origin of Isaac of Nineveh, 
whose works are preserved in Syriac 
idiom and translated into several lan-
guages.

Regarding the schism of Christianity 
separating Rome and Constantinople 
(1045), it is wrong to say that this is the 
first of its kind. In fact, it was the 5th 
century, a period very troubled by the 
Christological quarrels (see Councils 
of Ephesus, 431, and Chalcedon, 451), 
which saw the first fissure of Christi-
anity, whose victims were precisely the 
Syriac-speaking Churches. Under Byz-
antium the Syriac Christians (“Nesto-
rians” as well as “Monophysites”) were 
accused of being heretics and schis-
matics and hence persecuted.

Present on the Asian continent, well 
before the Latin missionaries, much 
has been written about their aposto-

Speech delivered 
at the Conference

Assyro-Chaldeans with their Syriac Churches formed a Civilization

«Le Moyen-Orient syriaque - La face méconnue des chrétiens d’Orient» 
[The Syriac Middle East. The Little-known Face of Eastern Christians]
Monday, November 18, 2019, 6 p.m. at Dominican Convent, 93 Tête-d’Or Street, Lyon/France

and Syriane by the Arabs. They call 
themselves Surayé or Suroye/Suryoye.

On the religious level, the term Syriac 
covers several churches with ecclesi-
al traditions, namely: the Chaldean 
Catholic Church of Babylon, the As-
syrian Church of the East, which is au-
tocephalous, both born of the ancient 
“Nestorian” Church, the Syriac Ortho-
dox Church of Antioch (also autoceph-
alous, independent of Orthodoxy and 
the Latin Church) and the Syriac Cath-
olic Church, which emerged from the 
latter. It should be added that among 
these Syriac Churches and since the 
19th century, there have also been Prot-
estants under different denominations.

The Syriac language, formed in Edes-
sa, brings them together and derives 
from old Aramaic; its spoken dialects 
Sureth or Surayt are enriched by Ak-
kadian and the Assyro-Babylonian 
idioms, even though it has split into 
two distinct forms. To this language is 
added a common cultural and histor-
ical source; the Syriac Christians con-
sider themselves in close line with the 
peoples of ancient Syro-Mesopotamia, 
where they draw their deep roots.

Their language has had a definite 
impact on the language and the Ar-
ab-Muslim culture and its traces are in-
scribed in its literature. They have pro-
duced great and brilliant thinkers (like 

late inside and outside of Syro-Mes-
opotamia. Their presence is attested 
without interruption in India since the 
Apostle Thomas. Importantly, a Syriac 
text from India, dated 1502, evokes the 
beginning of Portuguese colonialism in 
that country.

This heritage is so important that it 
gave birth, from the 16th century on, 
under the influence of the Renaissance 
in Europe, to what we call Syriac Ori-
entalism. In this field, distinguished 
Western Orientalists have contributed 
much by scholars known beyond their 
disciplines: Ernest Renan, Rubens Du-
val, François Nau, Cardinal Eugene 
Tisserant, Father Jean-Baptiste Chabot, 
William Cureton, William Wright, 
Theodor Nöldeke, Anton Baumstark, 
Eduard Sachau, Jean-Maurice Fiey.

Thus, it is appropriate to say that the 
Syriac Christians have shaped the 
Middle East; that is, they are at the very 
heart of their history.

BOOK COVER
How is it possible not to share with Joseph Yacoub the fascination with 
one of the most prestigious civilizations of our humanity? The Middle 
East is Arab-Muslim as it is usually said, but it is just as Christian and 
Syriac too. Seven centuries prior to Islam, the Syriac Middle East had 
been fully effective in many areas of religious and secular knowledge. 
In addition, its language and culture have had a significant impact on 
the Arabic language and culture, a fact which is generally put forward. 
By making known this “unknown face” of Eastern Christians, Joseph 
Yacoub shakes several certainties about this reality. He broadens our 
view by showing how humanism and progress are not peculiar to a par-
ticular culture.

by Prof. Joseph Yacoub *) 
Translation from French by Abdulmesih BarAbraham, Msc.

_______
*) Joseph Yacoub is a honorary professor in political science of the Catholic University of Lyon, first holder of the UNESCO Chair “Memory, cul-
tures and inter-culturality.” Yacoub is a specialist focused on minority issues worldwide with special attention to the Christians in the Middle East. 
He is the author of many books among which: Qui s’en souviendra ? 1915: le génocide assyro-chaldéo-syriaque, Cerf, 2014, translated into English: 
Year of the Sword. The Assyrian Christian Genocide, a History, Hurst Publishers, London, 2016; Une diversité menacée. Les Chrétiens d’Orient face 
au nationalisme arabe et à l’islamisme [A diversity threatened. Christians of the East facing Arab nationalism and Islamism], Ed. Salvator, 2018, 
Paris. Latest book published is: Le Moyen-Orient Syriaque. La face méconnue des chrétiens d’Orient [The Syriac Middle East. The unknown face 
of the Oriental Christians], Ed. Salvator, September 2019, Paris.
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syrian Kingdom. After her husband’s death, she reigned 
from 811BC-806 BC. She would have thus been in control 
of the vast Assyrian empire at that time. What is more 
amazing is that she was the first female monarch the 
world has known, almost 800 years prior to the reign of 
Cleopatra in Egypt.

This queen achieved remarkable fame and power in her 
lifetime and beyond. According to contemporary re-
cords, she had considerable influence at Assyrian court. 
This would explain how she was able to maintain the 
throne after her husband’s death. It was not common for 
women to possess positions of authority in the Assyrian 
Empire, and to have a woman ruler would have been 
unthinkable unless that person had enough power to 
take and hold it.

Many depictions of this Assyrian ruler are of her riding 
into battle. These portrayals stem from her successful 
campaigns that she waged against her enemies, and the 
novelty of a woman ruling such a great empire. Not only 
did this queen become the new ruler of the Assyrian 
Empire, she become a fierce warrior and led her power-
ful military in its campaigns.

Who was this legendary Assyrian warrior queen known 
to take her chariot and lead her military into battle? She 

The 5th annual Assyrian Festival was held on Septem-
ber 21-22, 2019 at the Stanislaus County Fairgrounds 
in Turlock, California and was hosted by the Assyrian 
Church of the East (ACOE), Dioceses of California.  
This year more than 60 Assyrian youth and children 
from the Mar Addai (Turlock), Mar Zaia (Modesto), 
and Mar Gewargis (Ceres) parishes represented their 
rich Assyrian culture to the community. In addition 
to the delicious food, there was the traditional parade 
and plenty of dancing. The parade focused on this 
year’s theme: “Queens of the Assyrian Empire”.
A brief history of each queen is provided below:

Puabi: 2600 years before Christ, Queen Puabi (or Shu-
bad) of Ur was known to have 2 royal lyres or harps. 
These are some of the oldest instruments ever discov-
ered. Queen Puabi was known for her very distinct and 
intricate gold headdress with 3 metal flowers at the top. 
This headdress was discovered in her tomb when it was 
excavated. A replica headdress (pictured below) was cre-
ated by Abe and Melody Aziz. What we know about this 
beautiful queen comes from the remains and treasures 
found in the Royal Cemetery of Ur in the 1920’s. 

Yaba:  Queen Yaba (meaning beautiful) was the wife of 
Tiglath-Pilesar III (reigned 744-727 BC) and was known 
for her unique gold tiara and vast gold treasures that 
were found in 1989 in the Royal Tombs of the Nimrud 
(Kalhu) Palace. Queen Banitu and Queen Atalia were 
buried along with her.

Atalia:  Queen Atalia, wife of king Sargon II (reigned 
721-705 BC) was mentioned in inscribed objects found 
in the Nimrud tombs and was known to have much gold 
treasures and owned a mirror with a handle shaped like 
a palm tree. Found also in Nimrud was the carved ivory 
commonly called the Assyrian Mona Lisa of Nimrud. 

Sargon II later moved his capital to Dur-Sharrukin 
(Khorsabad).

Naqi’a  (represented by Jessica Shamoon and Mariem 
Soro): Queen Naqi’a (Zakūtu) (730–668 BC) was the 
wife of King Sennacherib (reigned 705 to 681), daugh-
ter-in-law of Sargon II, mother of Esarhaddon, and 
grandmother of Ashurbanipal. Her King Sennacherib 
is known for having have created the Hanging Gardens 
of Nineveh with massive aqueducts and the invention of 
the Archimedes screw.

Libbali-sharrat:  Queen Libbali-sharrat was the wife of 
Ashurbanipal, King of Assyria, King of the World. He 
was the last of the great Kings of the Assyrian Empire. 
This strong and educated ruler of Assyria was known for 
the Ashurbanipal library of cuneiform writings, one of 
the first libraries of the known world, and for being an 
ambitious warrior. The relief with Libbali-sharrat com-
monly called the “Banquet Scene” was originally found 
in the Ashurbanipal Palace in Nineveh and is now on 
display at the Getty Museum in Los Angeles for 3 years 
on loan from the British Museum.

Semiramis or Shamuramat or Shamiram: This Assyr-
ian queen was a breath-taking beauty. She epitomized 
elegance and royalty. She possessed the undeniable 
essence that would lead to legends being told about her 
throughout the world for centuries to come. Much of 
what is known about this queen belongs to the world 
of lore and legend. However, history states that she was 
a real figure and the Assyrian wife of Shamshi-Adad 
V. Her existence is verified by the inscriptions on the 
monument/stela after her name. Yet when her powerful 
Assyrian king died and the prince-heir Adad-Nirari III 
was still too young to rule, this beautiful and elegant 
queen had to transform herself to maintain the great As-

Bella Yokhanna as Queen Libbali-sharrat and 
Anthony Michael as King Ashurbanipal

Isabel and Gabrielle Ismail as 
Queens Atalia and Yaba

Shauna Aziz as Queen Puabi

by Jesika Faridi Piro, Ph.D.

was none other than Queen Semiramis or Shamuramat 
(shimee rama), meaning my name is exalted. She is best 
known to Assyrians today as Shamiram.

In addition to the colorful parade there were several 
dance troupes showing off our traditional dances. The 
most senior group was the Nineveh dance group with 
18 dancers between the ages 14 and 18 years. This group 
has been dancing together for over 6 years and performs 
over 20 different Assyrian dances including Azya Tama, 
Harehgolleh, Sharreh, Dimdimma, and Saypa Mathala 
(the Sword and Shield dance).

The next advanced group was the Nahrain dance group 
which had youth between 12-17 years of age that have 
been performing for 2-5 years. There are 19 members of 
the Nahrain dance group, and they perform 10 different 
dances such as Khazadeh, Tanzara, Shopshapa, Araba-
no, Barreo, and Sheikhani.

The Orhai dance group is comprised of older novice 
dancers that range in ages between 11-13 years. Finally, 
the Showreh dance group has the younger novice danc-
ers that are under 11 years of age. Together the Orhai 
and Showreh groups have 25 dancers with 1-4 years of 
experience and perform different dances such as Tola-

5th Annual Assyrian Festival in Turlock
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Atour Kamber as Queen Shamiram Deacon Gvargis Yaco was the Master of Ceremonies  for the festival 
and wore traditional Assyrian clothes  known as juleh d’khomala 

Nineveh and Nahrain dance groups

ma, Bagiyeh, Gobareh, and Khigga.

Deacon Gvargis Yaco was the Master of Ceremonies 
for the festival and wore traditional Assyrian clothes 
known as juleh d’khomala 

The mission of these ACOE Assyrian dance groups is to 

promote and celebrate one of the aspects of our Assyr-
ian heritage which is ancient folkloric dance.  While 
the dance groups have been asked to perform at many 
events, they focus only on events that promote Assyrian 
culture and identity.  We congratulate these dancers for 
truly outstanding performances at this year’s festival and 
look forward to seeing them perform in the future.

Maria Theresa Asmar (1804 – before 1870) was an ethnic Assyrian 
people [1] from Tel Keppe, Ottoman Empire, who wrote Memoirs 
of a Babylonian Princess, which consists of two volumes and 720 
pages. This book was written in the early 19th century, describ-
ing her travels through Turkey, Syria, Lebanon, and Palestine and 
the harem system used in Turkey. It was translated into English in 
1844. Maria Theresa Asmar died in France before the Franco-Prus-
sian War, and was known as Babylon’s Princess in Europe.

Maria Theresa Asmar

Bibliography
Memories of Maria Theresa Asmar An Iraqi Woman’s Journey into Victorian London (2009), 
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Facing tremendous obstacles, Asmar, an As-
syrian woman, set up a school for women 
in Baghdad and welcomed with open arms 
western Christian missionaries, who then 
bribed the Turkish government to give them 
the license for the school and forbid Maria 
to carry on with her project. Left frustrated 
and angry to have been treated this way 
by fellow Christians, she sought sanctu-
ary with the Arab Bedouins. She set about 
recording their daily lives, everything from 
the weddings and celebrations to their 
assaults on other tribes. She explains in 
great detail Bedouin life.
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pers in the case had been destroyed in a previous fire in 
Arbil.

The Barzani clan, said to have Assyrian Christian origin 
(2) once upon a time, has used the Assyrians as a tool in 
their fight against Baghdad. But when the struggle would 
eventually bear fruit, the clan’s intention seems to have 
been to put the Assyrians on the choice to see themselves 
as Christian citizens or disappear.

Here is a unique testimony by a former bodyguard [3] of 
Mustafa Barzani who later on left the KDP. According to 
him, Mustafa Barzani clarified his intentions regarding the 
future of the Assyrians in the future “Kurdistan” by using 
ethnic cleansing or expulsion. This happened at a meeting 
with Kurdish clan leaders in 1967 in his winter residence in 
the village of Delman in Ravanduz. Here’s the full story:

The Kurdish clan leaders from various districts in north-
ern Iraq had gathered at the home of revolutionary leader 
Mustafa Barzani to express their loyalty. As usual, he came 
to the meeting somewhat delayed, when everyone rose in 
attention and stood in line to kiss his hand. He patronized 
them each with a stern look and then said he knew they 
would find their way home after “selling themselves to the 
enemy”. Everyone agreed and asked for forgiveness, while 
promising to show complete loyalty to their leader in the 
future. Barzani accepted their apology and the meeting 
could begin.

The clan leaders enumerated their strength of fighting 
men at their disposal. Then, Barzani asked his bodyguard 
to pick up a bag full of money which he distributed to the 
clan leaders by saying; “This is my weapon to buy the loy-
alty of those who do not believe in the rightful cause of 
our people”. Barzani’s closest man Ismail Tellani, who sat 
next to him, explained that the leader did not mean to buy 
the loyalty of those present, but wanted to inform how far 
the Kurdish revolution had come. He added; “Our leader 
has got America on its knees. Therefore, our opportunities 
have flourished like a rippling water source”.

The ethnic cleansing of the Assyrians and the idea 
of   assimilating them as Christian citizens in a future 
“Kurdistan” seems to have been planned since the Kurd-
ish revolution in Iraq began in the early 1960s. Here is 
a unique testimony from a former bodyguard to imam 
Mustafa Barzani back in 1967.

Massoud Barzani’s father, imam Mustafa Barzani, began 
his uprising against the central government in Baghdad in 
1961 and some Assyrian leaders in Iraq actively supported 
the Kurds. The Assyrians had faced the same dilemma as 
their brothers in Turabdin did later in the 1990s; to choose 
side between the PKK and Turkish government. In Turab-
din, the Assyrians chose to be neutral but were neverthe-
less affected by assasinations and expulsion. Today there 
are no more than a few thousand Assyrians left in Turab-
din.

In northern Iraq, some Assyrians were convinced that the 
Kurds were fighting a fair fight, thus those Assyrians want-
ed to be part of it, while others wanted Kurdish protection 
of their families and villages. However, the result was not 
much better than in Turabdin. Assyrians on leading po-
sitions within the KDP have often been eliminated, such 
as Arbil’s Governor Franso Toma Hariri [1], while many 
Assyrians moved to Iraq’s major cities or abroad to find a 
safer life. Kurdish families took over the villages that the 
Assyrians left. Only in Nohadra (Kurdish Duhok) province 
about 60 Assyrian villages are still occupied.
 
In 1992, the newly formed Kurdish Parliament of KRG 
decided that all occupied land should be returned to the 
Assyrian owners. But the decision has never been imple-
mented. In 1993, the Assyrian MP Francis Yousif Shabo 
demanded that the decision be put into practice. Shortly 
thereafter he was murdered outside his home. The inves-
tigation of the murder was delayed for a long time. In a 
clip on YouTube (not available any more), Mr. Yonadam 
Kanna, the then housing minister in KRG, explains the 
circumstances surrounding the murder. He also adds that 
he asked Massoud Barzani why nothing happened in the 
investigation. Mr. Kanna was told by an adviser that all pa-

MUSTAFA BARZANI’S PLANS 
FOR THE ASSYRIANS

Courtesy of auginhaninke.blogg.se
Left: Mulla Mustafa Barzani

The clan leaders once again expressed their loyalty, while 
one of them, Fattah al-Hirki, expressed his anger that the 
great progress of “Kurdistan should be shared with the 
“Gavur” (Godless) Christian Assyrians”. He continued; 
“We are all aware of the rich history they have. There is 
no one among us who does not know that Nineveh is their 
historical residence…” But Mustafa Barzani immediately 
interrupted with the following words:

“After our revolution is completed, my first goal will be to 
shatter the Assyrians living in our country and distance 
them from one another. I will spread them across different 
villages at least 100 kilometers apart. That way I will cut 
the ties between them. Another measure will be banning 
them from buying land. Over time, even so-called histor-
ical documents will disappear. But 
for the moment, I have to follow 
the same policy that the English 
once did. At present, our revolu-
tion is in great need of their com-
bat power. When it comes to the 
post-revolutionary constitution, it 
will be in our hands and everyone 
who calls himself ‘Kurd’ will have 
a place in Kurdistan. To those who 
do not accept their Kurdishness, 
we will say; Go to the Arabs!”

Then some clan leaders declared 
themselves ready to immediately 
start expel the Assyrians. Tawfiq 
al-Barwari said he could remove 
the Assyrians from Barwari in 
less than 24 hours. Mustafa Bar-
zani replied: “Mr. Tawfiq, you are 
in charge of your district. You can 
start the work slowly”. Ali Halo 
said: “I will also start the same in 
Sindi and Zakho district”. Pashdar Agha spoke: “Honor-
able leaders! I say this. If there is an ounce of honest blood 
in our veins, we must destroy the Assyrians. You know very 
well that the failure of Sheikh Mahmud’s and el-Hafez’s 
revolution in Barzan was due to the Assyrians. There-
fore, the Assyrians must either leave Kurdistan or kneel to 
Kurdistan”.

Mustafa Barzani replied that he noted that everyone 
agreed but that one must wait till after the revolution, be-
fore taking action on a larger scale. The Assyrians were 
needed in the meantime. However, he would already send 
orders to the Peshmerga guerrillas in the Behdinan district 
to attack the Assyrians in the area and force them to flee.

But suddenly Barzani realized that he might have said too 
much (given that the bodyguard had an Assyrian moth-
er) and immediately changed the subject of conversation 
by calling on his Assyrian life doctor Oro (Orahem). The 
bodyguard who had been searching for Dr. Oro returned 
with the message that he was not in his room, but was 
sitting with Assyrian tailor Isa Rihane in his studio. The 

meeting ended. This was a cold winter day in Barzani’s 
home, concludes the former bodyguard his story.

In May 2006, Nineb Lamassu, a then PhD student at Cam-
bridge University, wrote an open letter to the Kurdish revi-
sionist Diayako Xarib in response to his article “Is there an 
Assyrian cause in Iraqi Kurdistan?” [4] Lamassu’s response 
had the headline “Fallacy of a Kurdish Intellectual”. He ex-
pressed the betrayal leading Assyrians had experienced by 
the Barzani clan, despite having fought side by side. One 
such Assyrian was Father Paul Bidaro - an Assyrian priest 
from the Chaldean Church - who had joined the forces of 
Mulla Mustafa Barzani along with many Assyrians. But he 
left the Kurdish movement after asking Mustafa Barzani: 
“What about the rights of my Assyrian people now?”

Mustafa Barzani replied: “We have 
carried our Burnu (rifle) on our 
shoulders. You can probably start 
doing the same”. Father Bidaro 
immediately asked for Barzani’s 
hand. When he stretched out 
his hand, Father Bidaro shook it 
and said; “Please accept my con-
dolences, because you have just 
liquidated the Kurdish freedom 
movement. Every nation that does 
not recognize the rights of another 
oppressed nation is not worthy of 
its freedom”.

Lamassu continues his response 
to Xarib: “Your assertion that 
abuses against my Assyrian peo-
ple in northern Iraq is not because 
they are Assyrians is absurd. How 
is it that Francis Yousif Shabo, an 
Assyrian representative in the re-

gional government (KRG, ed), was assassinated shortly 
after he demanded in Parliament that the Assyrian vil-
lages occupied by the Kurds be returned to their rightful 
owners? And it is no secret who ordered the assassination 
and his hierarchical position in power”. Lamassu refers of 
course to the Barzani clan.

[1] http://www.atour.com/news/assyria/20010222a.html
(2) American historian Robert Brenton Betts states that the Barzani clan was 
originally Christian Assyrians who converted to Islam in the 19th century. 
”The leader of the Kurdish separatist forces, Mulla Mustafa al-Barzani, is 
himself reputedly of old Nestorian stock, his family (from which sprang twelve 
bishops of the Church) having converted to Islam only a century ago”. Swed-
ish Ambassador Ingmar Karlsson included this quote in his book “The Cross 
and the Crescent” in 1991, but deleted it in the 2005 edition. Nineb Lamassu 
also confirms in his reply to Diayako Xarib that the Barzani clan was once 
Assyrian Christians, called Raulnaye because their bishop was named Mar 
Raul.
[2] Jan Beth-Sawoce, Kürt Milliyetçiliği ve Ulusal Inkarcılık, pp. 7-11, Bet-Fro-
so Nsibin, Södertälje, Sweden 1994. Quoting a report in the journal al-Turath 
belonging to the Iraqi Christian Democratic Party, volume 11, March 1989. 
The source for al-Turaht was Mustafa Barzani’s former bodyguard, who had 
an Assyrian mother. She had been forced to marry a Kurd in 1918 when the 
Assyrians had been driven from Urmia in Persia to Baquba in Iraq.
[3] www.kurdmedia.com/articles.asp?id=12331 (The link not active anymore)

On a cold winter day in 1967, Mustafa Barzani makes the 
following comment about the Assyrians: “To those who do 
not accept their Kurdishness, we will say; go to the Arabs!”

Francis Yousef Shabo, former MP in KRG Parlaiment
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Terrence Malick was born in Ottawa, Illinois. His family subsequently lived in 
Oklahoma and he went to school in Austin, Texas. He did his undergraduate 
work at Harvard, graduating summa cum laude with a degree in philosophy 
in 1965.
He is the son of Irene (née Thompson; 1912–2011) and Emil A. Malick (1917–
2013), a geologist. His paternal grandparents were Assyrian who emigrated 
from Urmia, in what is now modern day Iran Malick attended St. Stephen’s 
Episcopal School in Austin, Texas, while his family lived in Bartlesville, 
Oklahoma. Malick had two younger brothers: Chris and Larry. Larry Malick 
was a guitarist who went to study in Spain with Andrés Segovia in the late 

Terrence Malick

1960s. In 1968, Larry intentionally broke his own hands due to pressure over his musical studies. Their father Emil went 
to Spain to help Larry, but his son died shortly after, apparently committing suicide. The early death of Malick’s younger 
brother has been explored and referenced in his films The Tree of Life (2011) and Knight of Cups (2015).
Malick received a B.A. in philosophy from Harvard College, graduating summa cum laude and Phi Beta Kappa in 1965. He 
did graduate work at Magdalen College, Oxford, as a Rhodes Scholar. After a disagreement with his advisor, Gilbert Ryle, 
over his thesis on the concept of world in Kierkegaard, Heidegger, and Wittgenstein, Malick left Oxford without a degree.
In 1969, Northwestern University Press published Malick’s translation of Heidegger’s Vom Wesen des Grundes as The 
Essence of Reasons.
After returning to the United States, Malick taught philosophy at Massachusetts Institute of Technology while 
freelancing as a journalist. He wrote articles for Newsweek, The New Yorker, and Life.

By Kris Dudley kdudley@examiner-enterprise.com

A movie director who once called Bartlesville home for a 
time in his life, Terrence Malick, will be honored with his 
own medallion outside the Circle Cinema Oklahoma Hall of 
Fame in Tulsa.

Although Malick won’t be able to attend the ceremony and 
the viewing of his latest movie, A Hidden Life, family 
members will be there to accept the honor, said David 
Kimball with Circle Cinema in Tulsa.

The event and the movie are set for 7 p.m. Dec. 12 at the Circle Cinema.

Kimball said Bartlesville residents will receive free popcorn for making the trip.

“We’ve shown most of his films here,” Kimball said.

The movie has been nominated for best feature at the Spirit Awards, which will 
be held the day before the Academy Awards, he said.

“ He has a distinct directing and writing style. You can’t compare him to other 
directors. His movies really stand on their own,” he said.

“ We wanted to honor his contributions to film and honor his connection to 
Bartlesville.”

Based on real events, A Hidden Life is the story of an unsung hero, Franz 
Jägerstätter, who refused to fight for the Nazis in World War II. When the Aus-
trian peasant farmer is faced with the threat of execution for treason, it is 
his unwavering faith and his love for his wife, Fani, and children that keeps 
his spirit alive.

The former home of Academy Award nominated director of Badlands and Thin Red 
Line, Malick was born the son of an Assyrian geologist in Illinois in 1943.

Malick’s work has been described as “guerrilla filmmaking on an epic level.”

Malick lived in Bartlesville at some point and he went to school in Austin, 
Texas. According to online sources, he attended college at perhaps Harvard and 
also at Magdalen College.

Sources say, he did his undergraduate work at Harvard, graduating summa cum 
laude with a degree in philosophy in 1965.

A member of the Phi Beta Kappa honor society, he attended Magdalen College, Ox-
ford on a Rhodes scholarship, but did not finish his thesis on Martin Heidegger, 
allegedly because of a disagreement with his advisor. Returning to the States, 
he taught philosophy at MIT and published a translation of Heidegger’s “Vom We-
sen des Grundes” as “The Essence of Reasons.” Malick did not get doctorate in 
philosophy, instead, he attended the American Film Institute Conservatory in 
its inaugural year in 1969, taking a masters of Fine Arts degree in film-making. 
His master’s thesis was the seventeen-minute comedy short Lanton Mills in 1969, 
which starred Warren Oates and Harry Dean Stanton. Malick himself acted in the 
short film.

At AFI, Malick made a lasting association with Jack Fisk, who would establish 
himself as an Oscar-nominated art director and production designer and serve 
as art director on all of Malick’s films. He also picked up Mike Medavoy as an 
agent, who got Malick work doctoring scripts and marketed his original ones.

He wrote the screenplay for the 1972 Alan Arkin trucker movie Deadhead Miles 
in 1972, which was many miles from Harvard let along Oxford, and for the 1972 
Paul Newman-Lee Marvin contemporary Pocket Money another departure from fields 
of academia. Deadhead Miles was dumped by Paramount and Pocket Money, despite 
being headlined by two Top Ten Box Office stars, flopped. It was an inauspicious 
start to a legendary career, but it influenced Malick to begin directing his own 
scripts.

His first two films were the now critically acclaimed Badlands and Days of 
Heaven. He then took a self-imposed retirement of nearly two decades from 
film-making before lensing his 1998 adaptation of James Jones’s The Thin Red 
Line, which was nominated for seven Academy Awards, including nods for Malick 
for directing and adapted screenplay.

Adopting a Kubrickian pace of movie-making, he directed The New World and the 
autobiographical The Tree of Life with gaps of only seven and six years, 
respectively, between release. However, he reportedly was working on ideas for 
“The Tree of Life” since the late 70s, including exposing footage that found 
its way into his finished film.

In an unprecedented burst of productivity, he shot his next four films, To the 
Wonder, Knight of Cups, an as-yet unnamed drama and the cosmic documentary 
Voyage of Time: Life’s Journey back-to-back during and immediately after 
completing the long editing process of Tree of Life.

Like Stanley Kubrick, Malick usually takes well over a year to edit his films.

Malick To Be Honored With His Own Medallion
Courtesy of 

Bartlesville Examiner-Enterprise
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tury BC, they were usually subjects of the Akkadian Empire.

During the early Bronze Age peri-
od, Sargon of Akkad united all the 
native Semitic-speaking peoples and 
the Sumerians of Mesopotamia (in-
cluding the Assyrians) under the Ak-
kadian Empire (2335–2154 BC). The 
cities of Assur and Nineveh (modern 
day Mosul), which was the oldest and 
largest city of the ancient Assyrian 
empire,[52] together with a number 
of other towns and cities, existed as 
early as the 25th century BC, although 
they appear to have been Sumeri-
an-ruled administrative centres at 
this time, rather than independent 
states. The Sumerians were eventu-
ally absorbed into the Akkadian (As-
syro-Babylonian) population. [53]

In the traditions of the Assyrian 
Church of the East, they are de-
scended from Abraham’s grandson 
(Dedan son of Jokshan), progenitor of 
the ancient Assyrians.[54] However, 
there is no historical basis for the bib-
lical assertion whatsoever; there is no 
mention in Assyrian records (which 
date as far back as the 25th centu-
ry BC). Ashur-uballit I overthrew the Mitanni c. 1365 BC, 

and the Assyrians benefited from this development by 
taking control of the eastern portion of Mitanni territory, 

and later also annexing Hittite, Baby-
lonian, Amorite and Hurrian territories.
[55] The Assyrian people, after the fall of 
the Neo-Assyrian Empire in 609 BC were 
under the control of the Neo-Babylo-
nian and later the Persian Empire, which 
consumed the entire Neo-Babylonian or 
“Chaldean” Empire in 539 BC. Assyrians 
became front line soldiers for the Per-
sian Empire under Xerxes I, playing a 
major role in the Battle of Marathon un-
der Darius I in 490 BC.[56] Herodotus, 
whose Histories are the main source of 
information about that battle, makes no 
mention of Assyrians in connection with 
it.[57]

Despite the influx of foreign elements, 
the presence of Assyrians is confirmed 
by the worship of the god Ashur; refer-
ences to the name survive into the 3rd 
century AD.[58] The Greeks, Parthians, 
and Romans had a rather low-level of 
integration with the local population 
in Mesopotamia, which allowed their 
cultures to survive.[59] The kingdoms 
of Osrhoene, Adiabene, Hatra and Assur, 
which were under Parthian overlordship, 

had an Assyrian identity.[60] 
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Empire disintegrated at the end of the second century BC, its western 
remnants were annexed to Rome, while several semi-independent king-
doms of decidedly Assyrian stamp and/or identity (Osrhoene, Adiabene, 
Hatra, Assur) popped up in the East under Parthian overlordship. These 
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remaining Assyrian community from their homeland as 
a result of ethnic and religious persecution at the hands 
of Islamic extremists. Of the one million or more Iraqis 
reported by the United Nations to have fled Iraq since 
the occupation, nearly 40% were Assyrians even though 
Assyrians accounted for only around 3% of the pre-war 
Iraqi demography.[47][48][49] According to a 2013 report 
by a Chaldean Syriac Assyrian Popular Council official, it 
is estimated that only 300,000 Assyrians remain in Iraq.
[50]

Because of the emergence of ISIL/ISIS and the taking 
over of much of the Assyrian homeland by the terror 

group, another major 
wave of Assyrian dis-
placement has taken 
place. ISIL was driven 
out from the Assyrian 
villages in the Khabour 
River Valley and the 
areas surrounding the 
city of Al-Hasakah in 
Syria by 2015, and from 
the Nineveh plains in 
Iraq by 2017. In north-
ern Syria, Assyrian 
groups have been tak-
ing part both political-
ly and militarily in the 
Kurdish-dominated 
but multiethnic Syri-
an Democratic Forc-
es and Autonomous 
Administration of 
North and East Syria.

Pre-Christian history
Assyria is the homeland of the Assyrian people; it is lo-
cated in the ancient Near East. In prehistoric times, the 
region that was to become known as Assyria (and Sub-
artu) was home to Neanderthals such as the remains of 
those which have been found at the Shanidar Cave. The 
earliest Neolithic sites in Assyria belonged to the Jar-
mo culture c. 7100 BC and Tell Hassuna, the centre of 
the Hassuna culture, c. 6000 BC.

The history of Assyria begins with the formation of 
the city of Assur perhaps as early as the 25th century 
BC.[51] The Assyrian king list records kings dating from 
the 25th century BC onwards, the earliest being Tudi-
ya, who was a contemporary of Ibrium of Ebla. However, 
many of these early kings would have been local rulers, 
and from the late 24th century BC to the early 22nd cen-

Assyrians (Classical Syriac: ܐܐܐܐܐܐܐ, Atūrayĕ, or ܐܐܐܐܐ, Sūrayĕ) are 
a Semitic ethnic group indigenous to Assyria, a region 
in the Middle East.[36][37] Some self-identify as Syri-
acs,[38] Arameans,[39] and Chaldeans.[40] Speakers 
of Neo-Aramaic languages as well as the primary lan-
guages in their countries of residence,[41] modern As-
syrians are Syriac Christians who claim descent from 
Assyria, one of the oldest civilizations in the world, dating 
back to 2500 BC in ancient Mesopotamia.[42]

The tribal areas that form the Assyrian homeland are parts 
of present-day northern Iraq (Nineveh Plains and Do-
huk Governorate), southeastern Turkey (Hakkari and Tur 
Abdin), northwest-
ern Iran (Urmia) 
and, more recently, 
northeastern Syr-
ia (Al-Hasakah Gov-
ernorate).[43] The 
majority have migrat-
ed to other regions 
of the world, includ-
ing North America, 
the Levant, Austra-
lia, Europe, Rus-
sia and the Cauca-
sus during the past 
century. Emigra-
tion was triggered 
by events such as 
the Massacres of Di-
yarbakır, the Assyrian 
Genocide (concur-
rent with the Arme-
nian and Greek Geno-
cides) during World War I by the Ottoman Empire and 
allied Kurdish tribes, the Simele Massacre in Iraq in 
1933, the Iranian Revolution of 1979, Arab National-
ist Ba’athist policies in Iraq and Syria, the rise of Islamic 
State of Iraq and the Levant (ISIL) and its takeover of most 
of the Nineveh plains.[44][45]

Assyrians are predominantly Christian, mostly adhering 
to the East and West Syrian liturgical rites of Christiani-
ty.[46] The churches that constitute the East Syrian rite 
include the Assyrian Church of the East, Ancient Church 
of the East, and Chaldean Catholic Church, whereas the 
churches of the West Syrian rite are the Syriac Orthodox 
Church and Syriac Catholic Church. Both rites use Clas-
sical Syriac as their liturgical language.

Most recently, the post-2003 Iraq War and the Syrian Civ-
il War, which began in 2011, have displaced much of the 

THE ASSYRIAN PEOPLE

 Part of the Lion Hunt of Ashurbanipal, c. 645–635 BC

Courtesy of revolvy.com
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   Until 1915, most Assyrians lived in the territory of the Ottoman Empire and Iran. The mass resettlement of the Assyri-
ans started in 1915. Russia was one of the first countries where the Assyrians settled after they had to leave their histori-
cal land. However, back in the middle of the 19th century, Assyrians began to come for seasonal work in the Caucasus. 
In Moscow, the first permanent settlers appeared after the Russo -Turkish War of 1877-1878; however, apparently, they 
didn’t constitute a permanent diaspora and were assimilated by 1915, when a flood of refugees from Turkey and Iran 
poured into Russia. The majority of the Assyrian colonies in the Russian Empire were founded in 1915-1917. A large 
part of the Assyrians settled in the Caucasus, the present Krasnodar Territory and the Rostov Region, in the Stavropol 
Territory while most of them settled in the European part of Russia and Ukraine.  

   It is believed that in the years 1917 to 1937 about 90,000 Assyrians lived in Russia. However, in 1937, under Stalin, 
mass repressions began, which also affected the Assyrians. During this period, their entire intelligentsia and most of the 
clergy were assassinated. The rest of the Assyrians were suspected of espionage in favor of Turkey and Iran. This was 
because many Assyrians had fled to Russia from Iran or through the territory of that country, and had Iranian passports. 
In 1937, the Assyrians had a choice: either take USSR citizenship or return to Iran. Many chose to move to Iran; howev-
er the majority remained in the Soviet Union. The Assyrians of Transcaucasia were engaged in agriculture. Many of 
those who were in the cities such as Moscow, St. Petersburg and Tbilisi were engaged in shoeshine. It was hard work, 
but people who did not speak Russian had little choice.  

   During the first years of the diaspora’s existence, the Assyrian organization «Hayadta» was created. In the 1930s As-
syrian schools were founded, where the teaching was conducted in Assyrian language, but, in Latin script. The commu-
nities gradually strengthened; but, there is no exact data on the number of Assyrians in the USSR. Official statistics in 
1989 mention 30,000 people; however, it is known that in many places the number of Assyrians was underestimated. Let 
us briefly describe the main centers of the Assyrians in the USSR when they arose and the representatives of which 
groups settled there.  
 

Russia.  
   Moscow: The Moscow Assyrian community was the most diverse. It began to appear after 1917, when refugees from 
the following areas arrived in the city: Diz (villages of Chiri-Chara, Kursin, Makitan, Madis, Guluzar, Suva, Rabban 
Dadisho, Akose), Jilu (Alsan, Zerini, Copper, Nara, Sarpel, Bubava), Tal (Ko) Gavar (Pir-Zalan, Wazirava, Maskudawa, 
Mamikkan, Kolkolysan, Manunan, Kiyat, Ba-Zhirga, Sinava), Barbar (Sevine, Sakkeran, Shvavuta ), Nudiz (Marwan), 
Navchia (Shaput).  

   St. Petersburg: Albak (mainly immigrants from Kalanis village).  

   Krasnodar: Nudiz (Olama, Chilgiri), Botan (Borb), immigrants from Urmia.  

   Maykop: Nudiz (Chilgiri), Hananis.  

   Rostov-on-Don: Urmia, Diz (Chiri-Chara).  

   The village of Urmia: Urmia, Nudiz (Olama, Chilgiri).  

   Kazan: Jilu (Alsan).  

   Saratov: Diz.  

 

Ukraine.  

   Kiev: Jilu, Gavar.  

   Nizhyn, Zolotonosha, Sumy, Donetsk: Mar Bisho, Shaput, Mawana, Kurana, Tulekki, Balulan, Tula.  

   Zaporozhye: Tal.  

   Mariupol, New Kakhovka: Gavar.  

 

Assyrians of Transcaucasia.  

   Azerbaijan.  

   Assyrians came to Azerbaijan after 1915, thanks to the actions of the Russian army and the Red Cross. Assyrians from 
three regions of Botan, Nudiz and Van were brought to the territory of Armenia together with Armenians. After that, 
they were sent to German colonies in Azerbaijan. German colonies were the lands donated by Emperor Alexander I to 
the Germans from the city of Reutlingen. The Assyrians worked in the vineyards and wineries of the Germans. In 1941, 
when the Germans were deported to Kazakhstan, Assyrians occupied their homes. The community numbered at least 4 to 
5 thousand people.  

   In 1949 all Assyrians of Azerbaijan were deported to Siberia. One part of the Assyrians returned later. Others found 
new places to settle. The collapse of the USSR and the Armenian-Azerbaijani conflict led to migration from the region, 
which also affected the Assyrians. Most of the Assyrians of Azerbaijan moved to Russia: Moscow, Krasnodar, Krymsk, 
Dinskaya, etc. Settlement cities: Helenendorf (later Khanlar, Goygol): Nudiz (Olama, Chilgiri), Van (Hynno, Harashik, 
Ton, Havshasor), Botan (Borb). Annenfeld / Shamkhor (today Shamkir): Van (Kharashik, Sarah) Greenfeld / Agstafa: 
Nerd (Ruma, Shvat).  

 

Armenia.  

   Assyrians settled in Armenia as early as the 19th century. For the natives of Van and Urmia lands were allocated so 
that they could found their villages. The three main settlements were Arzni, Upper Dvin, and Dimitrov (in Assyrian - 
Arzn, Dujin, Koilasar). Historically, more villages were known, but subsequently only three remained, with a population 
of over 10,000. In the villages, there were churches of the Assyrian Church of the East. Following the collapse of the 
Soviet Union, many of the Assyrians of Armenia moved to Russia. Officially, 3,500 Assyrians live in Armenia. Most of 
the Assyrians from Armenia settled in Krasnodar, Krymsk, other cities of the Krasnodar Territory, Rostov-on-Don, and 
also in Moscow.  

 

Georgia.  

   The community in Georgia is the oldest in the territory of the former Soviet Union. Back in the middle of the 19th cen-
tury, the Assyrians came to trade in Tbilisi. Many of them stayed in Georgia. Consequently, two Assyrian settlements 
appeared: Kanda and Karayaz (today Gardabani). After returning from deportation, many Assyrians from the Azerbaijani 
city of Akstaf moved to Georgia in the city of Gardabani. On the territory of Georgia there are three Assyrian churches 
(two Mar Avraham in Gardabani, and one Mar Avdesh in Kanda).  However, at the moment there are no religious ser-
vices.  

   The community in Tbilisi was composed of the people from the following regions: Jilu (Telana), Urmia, Salamas, Van 
(Sarah, Hynno, Gadalava, Satibek). The last two groups lived in a separate area, creating a compact residence of the As-
syrians. The last wave of immigrants from the Thuma region moved to western Georgia. They settled in the cities: Batu-
mi, Kutaisi, Sinaki, Zugdidi, Zestafoni.  
 

Kazakhstan.  
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A newly uncovered record of climate change provides 
a better picture of the factors that influenced both the 
rise and fall of the Neo-Assyrian Empire.

Precisely dated records of rainfall obtained by analysing 
oxygen and carbon isotopic data from cave formations in 
northern Iraq suggest that climate change played a role 
in shaping the rise and abrupt fall of the Neo-Assyrian 
Empire. The empire was 
centred in northern Iraq 
and extended from Iran to 
Egypt between 912 and 609 
BCE, making it the largest 
empire of its time.

“Our data uncovered a 
handful of anomalously 
wet periods in the context 
of the last 4,000 years,” says 
Ashish Sinha, an earth and 
climate scientist at Califor-
nia State University. The 
most significant of these 
unusually wet conditions 
occurred between 2,700 
and 2,900 years ago, when 
the Neo-Assyrian Empire 
was at its peak. “We were 
surprised to see the strong 
connection between cli-
mate and the rise of the 
empire,” he says. 

The two-centuries-long 
interval would have been 
favourable for rain-fed 
agriculture and key to 
strengthening the Assyrians’ agrarian-centric economy. 

“The entire machinery of the Neo-Assyrian Empire was 
funded in large part from revenues generated from ag-
riculture, which was overly reliant on rain, unlike the 
Babylonians in the south, who were using the irrigation 
method,” Sinha explains. 

He points out that the empire’s unsustainable growth 
may have “exceeded the natural carrying capacity of the 
land once the pendulum of climate change swung the 
other way.”

And swing it did — the study revealed that decades-long 
droughts subsequently occurred in the seventh century 
BCE. 

This megadrought would have led to repeated crop fail-
ures, exacerbating political unrest, crippling the econo-
my and empowering rival states. Historians concur that 
the Assyrian Empire ultimately fell to a coalition of forces 

including the Babylonians, 
Medes and Scythians.v

While the megadrought 
likely triggered a rapid 
economic decline, Sinha 
asserts that “the wheel of 
Assyrian collapse was set 
in motion” during the wet 
climate period, when the 
empire may have become 
“too big and unwieldy”. 
The underlying effects of 
climate change, he reasons, 
began centuries before the 
empire’s collapse.

Important parallels can 
be drawn between past 
and modern droughts. For 
example, the devastating 
drought of 2007–2008 in 
northern Iraq and Syria, 
the most severe in decades, 
hit wheat and barley pro-
duction across the region. 
“Our research suggests that 
these modern droughts of-
fer a glimpse of what As-

syrians endured during the mid-seventh century BCE,” 
Sinha says.  

“Much of the Middle East and the eastern Mediterranean 
region is already in the grips of a century-long drying 
trend,” he says, which is clearly “not good news for a po-
litically volatile and water-stressed region.”

Sinha, A. et al. Role of climate in the rise and fall of the Neo-As-
syrian Empire. Sci. Adv. 5, eaax6656 (2019).

Climate change could be associated 
with collapse of Assyrian Empire

Courtesy of natureasia.com

Ashurbanipal, last major ruler of the Assyrian Empire, depicted in 
the royal lion hunt bas-reliefs (c. 645 BCE) that were ripped from the 
walls of the North Palace at Nineveh during excavations in the mid 
19th century and shipped to the British Museum. The bas-reliefs are 
widely regarded as “the supreme masterpieces of Assyrian art”.

Dmitry Bukreev Giwargis Shimko 

   Most of the Assyrians of Kazakhstan are the descendants of the Assyrians (from Urmia and Salamas) deported from 
Tbilisi. There is also a community of Assyrians from Botan (Borb village), which settled there after their deportation to 
Siberia.  

   Assyrians also live in Belarus. There is also information that isolated families live in Estonia, Latvia and Uzbekistan. 
With the exception of several hundred Assyrians from Botan, the Assyrians of the former USSR are descendants of pa-
rishioners of the Church of the East. In 1998, the Assyrians in Moscow built their own church - the Mart-Maryam 
church. The church of Mar Givargis is located in Krasnodar. The third Assyrian church, Mar Tuma, is located in the vil-
lage of Upper Dvin in Armenia. In  Georgia, there are three Assyrian churches as mentioned before. The parish of the 
Catholic Church, Mar Shimmun Bar Sabbae, is in Tbilisi. The church has become an important link in the preservation 
of the Assyrian language, culture and religious traditions, since the Assyrians in Russia do not have national associa-
tions.  

 

Web-site of the Assyrian church of the East in Moscow (only in Russian): 

www.assyrianchurch.ru/  
 

Web-site of the Assyrian-Chaldean Catholic church in Tbilisi: 

www.subaran.com  

 

 

Text: Giwargis Shimko Translated by: Pavel Bukreev, Dmitry Bukreev, Olivier Piedfort  

Pavel Bukreev Olivier Piedfort 

 

Ukraine.  

   Kiev: Jilu, Gavar.  

   Nizhyn, Zolotonosha, Sumy, Donetsk: Mar Bisho, Shaput, Mawana, Kurana, Tulekki, Balulan, Tula.  

   Zaporozhye: Tal.  

   Mariupol, New Kakhovka: Gavar.  

 

Assyrians of Transcaucasia.  

   Azerbaijan.  

   Assyrians came to Azerbaijan after 1915, thanks to the actions of the Russian army and the Red Cross. Assyrians from 
three regions of Botan, Nudiz and Van were brought to the territory of Armenia together with Armenians. After that, 
they were sent to German colonies in Azerbaijan. German colonies were the lands donated by Emperor Alexander I to 
the Germans from the city of Reutlingen. The Assyrians worked in the vineyards and wineries of the Germans. In 1941, 
when the Germans were deported to Kazakhstan, Assyrians occupied their homes. The community numbered at least 4 to 
5 thousand people.  

   In 1949 all Assyrians of Azerbaijan were deported to Siberia. One part of the Assyrians returned later. Others found 
new places to settle. The collapse of the USSR and the Armenian-Azerbaijani conflict led to migration from the region, 
which also affected the Assyrians. Most of the Assyrians of Azerbaijan moved to Russia: Moscow, Krasnodar, Krymsk, 
Dinskaya, etc. Settlement cities: Helenendorf (later Khanlar, Goygol): Nudiz (Olama, Chilgiri), Van (Hynno, Harashik, 
Ton, Havshasor), Botan (Borb). Annenfeld / Shamkhor (today Shamkir): Van (Kharashik, Sarah) Greenfeld / Agstafa: 
Nerd (Ruma, Shvat).  

 

Armenia.  

   Assyrians settled in Armenia as early as the 19th century. For the natives of Van and Urmia lands were allocated so 
that they could found their villages. The three main settlements were Arzni, Upper Dvin, and Dimitrov (in Assyrian - 
Arzn, Dujin, Koilasar). Historically, more villages were known, but subsequently only three remained, with a population 
of over 10,000. In the villages, there were churches of the Assyrian Church of the East. Following the collapse of the 
Soviet Union, many of the Assyrians of Armenia moved to Russia. Officially, 3,500 Assyrians live in Armenia. Most of 
the Assyrians from Armenia settled in Krasnodar, Krymsk, other cities of the Krasnodar Territory, Rostov-on-Don, and 
also in Moscow.  

 

Georgia.  

   The community in Georgia is the oldest in the territory of the former Soviet Union. Back in the middle of the 19th cen-
tury, the Assyrians came to trade in Tbilisi. Many of them stayed in Georgia. Consequently, two Assyrian settlements 
appeared: Kanda and Karayaz (today Gardabani). After returning from deportation, many Assyrians from the Azerbaijani 
city of Akstaf moved to Georgia in the city of Gardabani. On the territory of Georgia there are three Assyrian churches 
(two Mar Avraham in Gardabani, and one Mar Avdesh in Kanda).  However, at the moment there are no religious ser-
vices.  

   The community in Tbilisi was composed of the people from the following regions: Jilu (Telana), Urmia, Salamas, Van 
(Sarah, Hynno, Gadalava, Satibek). The last two groups lived in a separate area, creating a compact residence of the As-
syrians. The last wave of immigrants from the Thuma region moved to western Georgia. They settled in the cities: Batu-
mi, Kutaisi, Sinaki, Zugdidi, Zestafoni.  
 

Kazakhstan.  
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ܐܚܝܼ ܫܚܕܐܬܳ ܡܣܰ ܪܒܰ ܘܡܣܶ ܪܒܰ ܢܡܼ ܠܝܼ ܫܚ  Tebessüm / Gülümseme / Smile:ܐܡܣܳ ܪܘܼ ܒ
.ܐܝܚܢܕܡܬܝܪܘܣܕܐܙܥܠܒ

Sezgi / Insight / Intuition / Discernment  ܐܬܫܓܶ ܪ: ܐܬܳ ܫܚܶ 

Kemirme / Nibble / Eroding  :ܐܝܳ ܡܘܼ ܪܒܘܰ ܡܪܰ ܒ

.ܐܫܦܢܕܐܙܝ̈ ܙܠܐܪ̈ܨܝܰ ܘܐܢ̈ ܙܠܡܰ ܐܫ̈ ܚܰ ܠܕܒܰ ܥܫܰ ܡܕܰ ܘܗܿ : ܐܢܫܳ ܚܰ 

ܐܬܘܼ ܒܥܠܰ ܘܐܬܘܼ ܢܥܝܰ ܟܝܐܕ(ܐܫܦܢܕܐܙܝ̈ ܙܠܐܪ̈ܨܝܘܐܢ̈ ܙܠܡܰ ܐܫܚ̈ ܠܐܬܘܢܕܒܥܬܫܡ: ܐܬܘܢܫܳ ܚܰ 
ܐܬܘܨܡܰ ܘܐܬܡܩܢܰ ܘܐܝܡܘܼ ܠܛܘܐܝܳ ܡܘܼ ܫܥܘܰ ܐܝܡܘܼ ܚܫܘܰ ܐܡܣܚܘܐܡܠܐܘܐܬܟܐܘܐܬܐܢܣܘ
.... ܐܪܩܝܐܕܐܬܘܢܝܳ ܦܚܰ ܡܘܰ ܐܬܘܼ ܢܠܠܙܰ ܡܘܰ ܐܨܪܩܠܟܐܡܘܐܢܝܒܨܬܘܡܝܩܡܘܐܬܘܼ ܢܪܥܰ ܘܐܢܝܪܚܘ
)ܪܛܣܘ

İyimser / Optimist  :ܐܢܒܳ ܐܛܡܰ 

Kötümser / Pessimist  :ܐܢܫܳ ܐܒܶ ܡܰ 

Kovan / Ar Kovan / Hive / Beehive  :ܐܪܝܳ ܠܡܶ 

Yaknma / Plaint / Grievances  :ܐܢܓܳ ܘܼ ܒ

İçboşluk / Çukur / Hollow / Depression>/span  :ܐܥܳ ܓܢܶ 

. ܐܝܕܰ ܪ̈ܠܐܢܘܢܐܐܥܘ̈ ܙܠܐܝܐܫܠܐܟܳ ܘܼ ܣܘܐܫܦܢܰ ܬܘܼ ܠܠܡܰ ܒܘܰ . ܪܒܠܝܦ̈ ܠܐܩܦܢܳ ܕܡܕܡܠܟ: ܐܝܳ ܕܢ
 / Tümsek  ܢܛܣܘܰ ܠܐܒܘܼ ܪܘܠܐܟܳ ܪܘܼ ܙܘܐܬܘܼ ܩܝܼ ܕܪܦܰ ܘܼ ܫܘܐܬܘܼ ܢܬܳ ܪܘܼ ܦܫܰ ܘܐܬܘܼ ܢܝܳ ܙܘܙܰ ܚܬܡܟܝܐܕ

Çknt / Şişlik / Kabart / Mecazi anlamda ahlaki olmayan 
tafra, kasnt, yalakalk, dalkavukluk, gibi anlamlar / 

Protubarance / Bulge / Protrusion

 / Gerçek Güç Authentic Power  ܐܝܢܝܳ ܟܠܐܝܚ. ܐܪܝܪܫܠܐܝܚ: ܐܬܝܼ ܬܚܰ ܠܐܝܚܰ 
Özgün/

Kolaylaştrc /Kolaylaştran / Enabler / Facilitator  :ܐܢܳ ܠܳ ܕܡܰ 

 / Hafifleştiren / Hafifleştirici / Hafifletici  :ܐܢܠܳ ܩܡܰ 
Assuasive / Make lighter / Lightener

ܐܒܘܪܰ ܕܒܥܳ ܘܬܝܐܣܟܛܡܠܐܐܡܥܘܼ ܪܘܐܢܛܘܪܒܥܝܼ ܙܬܬܡܕܘܗܬܡܐܟܒܝܼ ܪܡܕܰ ܘܗܿ : ܐܢܒܳ ܝܼ ܪܡ
.ܐܬܘܨܡܰ ܘܐܢܝܪܚܶ ܘܐܝܫܘܼ ܓܫܘܰ ܐܝܫܘܼ ܓܪܡܥ

Yakt / Fuel Oil  :ܐܕܳ ܩܝܳ 
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ܢܝܣܟܡܕܰ ܐܡ̈ܝܼ ܫܓܐܡܪ̈ܳ ܩܘܐܦܠ̈ ܩܢܝܼ ܦܠܩܰ ܬܡܠܐܕܐܡܟܠܟܐܕܗܠܛܡ

ܐܢܝܳ ܥܪܶ ܠܫܘܶ ܫܰ ܡܕܰ ܐܢܗܠܐܒܳ ܘܚܢܡܼ ܐܫܢܪܒܒܙܘܬܫܡܠܐܐ܆ܚܘܼ ܪܕܐܪ̈ܝܳ ܠܡܶ ܠ

ܢܝܼ ܚܘܫܳ ܠܐܐ܆ܢܗܐܝܳ ܦܘܼ ܠܩܠܐܘܼ ܠܐܘ. ܐܢܩܳ ܪܘܼ ܦܕܠܐܝܼ ܒܫܠܰ ܘܐܢܒܳ ܝܨܰ ܡ

ܢܡܰ ܠܟܒܫܶ ܚܬܡܶ ܐܪܬܝܰ ܡܘܰ ܐܢܩܬܰ ܘ.ܐܡܶ ܝ̈ ܣܒܰ ܘܐܪ̈ܝܪܫܰ ܐܝܚ̈ ܢܝܼ ܚܨܢܳ ܠܐܦܐܳ ܘ

.ܐܚܘܼ ܪܕܠܐܝܚܰ ܢܝܼ ܠܒܟܳ ܕܢܝܠܗܐܝܢ̈ ܢܳ ܐܐܦ̈ ܠܳ ܩܘܰ ܐܡܪ̈ܩܕܰ ܐܝܳ ܕܘܼ ܪܓܒܰ ܚܠܰ ܨܡܰ ܕ

ܐܝܘ̈ ܓܰ ܐܥܓ̈ ܢܶ ܥܣܦܳ ܘ.ܬܝܐܢܚܘܪܗܫܦܢܰ ܕܐܘܗܳ ܐܢܚܳ ܟܫܡܶ ܐܢܗܳ ܘܼ ܗܕܒ

ܢܝܠܗܒܗܬܘܝܝܗܐܢܩܳ ܘܐܙܚܳ ܘ.ܐܢܒܳ ܐܛܶ ܡܰ ܐܘܗܿ ܘ.ܐܝܪ̈ܒܰ ܐܝܕ̈ ܢܶ ܘ

ܢܡܼ ܐܢܩܳ ܕܐܡܘܗܒܠܐܥܬܰ ܫܡܶ ܠܐܦܐܘܠܩܶ ܬܫܡܶ ܠܐܘ.ܗܬܘܬܝܐܕ

ܡܟܚܳ ܕ  .ܪܛܣܘܰ ܐܪܬܘܼ ܥܘܐܚܒܘܼ ܫܘܐܢܘܼ ܡܡܳ ܘܐܬܥܕܝܘܐܓܳ ܪܕܰ ܘܐܡܗܘܼ ܛ

ܐܪܬܘܼ ܥܚܬܳ ܪܘܼ ܫܡܣܒܳ ܠܐܐ܆ܝܠܳ ܟܳ ܘܼ ܣܐܪܬܘܼ ܥܬܘܼ ܢܝܼ ܗܟܰ ܕܥܠܒܡܠܕ

.ܐܝܢܳ ܠܳ ܘܼ ܗ

ܠܐܕܘܗ̱ ܘܗܿ ܬ܆ܝܐܢܚܘܪܗܫܦܢܚܟܰ ܫܐܶ ܠܐܕܘܗܿ ܡܠܕܐܪܳ ܫܳ ܐܟܳ ܡܶ ܘ

ܐܥܝܫܳ ܘܐܡܪܩܳ ܕܝܗܿ ܐܬܘܝܢܢܐܕܐܫܳ ܠܟܰ ܘܐܛܠܳ ܡ̈ ܘܰ ܐܦ̈ ܠܳ ܩܦܠܩܡܶ ܠܝܨܡܬܐ

ܐܗܢܐܒܪܢܦܐܘ. ܐܪܩܬܡܐܢܳ ܫܳ ܚܰ ܐܢܗܐܫܢܪܒܘ. ܗܚܘܪܕܐܪ̈ܝܳ ܠܡܶ 

ܝܗܘܥܰ ܓ̈ ܢܶ ܒܠܦܢܳ ܘ. ܒܫܚܬܡܐܕܡܠܘܼ ܬܪܘܼ ܥܙ܆)ܐܓܪܕܰ ܒܘܐܐܝ̈ ܢܰ ܫܒܰ (

ܗܬܘܝܝܗܐܢܩܳ ܘ.ܘܗ̱ ܐܢܫܳ ܐܒܶ ܡܰ ܘ. ܐܝܪ̈ܒܰ ܝܗܘܝܰ ܕ̈ ܢܶ ܒܛܐܡܘܐܝܘ̈ ܓܰ 

ܐܢܠܳ ܩܡܰ ܠܐܦܐܘܐܢܳ ܠܳ ܕܡܰ ܝܗܘܬܝܠܘ  .ܐܬܝܳ ܪ̈ܒܰ ܒܘܰ ܐܝܠܳ ܥܘܼ ܫܒܘܰ ܗܬܘܼ ܝܢܩܰ ܕܢܝܠܗܒ

ܦܠܚܬܐܓܘܣܘ.ܐܬܦܬܰ ܘܫܰ ܡܗܬܝܼ ܕܪܡܰ ܕܐܪܒܳ ܘܼ ܕܘܗܬܫܡܫܬܕܐܩܘܚܰ ܒ

.ܐܝܢܳ ܪܳ ܨܝܰ ܐܢܝܳ ܢܗܶ ܠܐܣܶ ܩ̈ܘܼ ܥܛܥܒܳ ܐܩܶ ܕ̈ ܣܶ ܛܘܚܢܕܰ 

ܐ܆ܢܒܳ ܝܼ ܪ̈ܡܐܝܶ ܦܘ̈ ܬܽ ܫܕܰ ܐܢܓܳ ܘܼ ܒܘܠܐܒܳ ܘܼ ܫܢܡܼ ܒܙܘܬܫܢܕܐܢܟܝܐܢܝܕܡ

ܦܠܰ ܩܡܶ ܠܦܨܐܢܕܐܝܐܦܐܚܘܪܕܐܫܒܕܐܪ̈ܝܳ ܠܡܶ ܢܡܼ ܐܢܗܰ ܬܢܘܪܬܰ ܐܢܺ ܘ

ܐܝܗܠܐܐܪܗܘܢܢܝܦܚܰ ܡܘܰ ܐܚܘܼ ܪܕܠܐܝܚܰ ܢܝܼ ܡܪܩܳ ܕܐܦ̈ ܠܩܘܰ ܐܫܳ ܠܟܰ ܕܪܰ ܓܡܶ ܠܘ

ܐܢܩܳ ܘܼ ܬܘܐܡܳ ܝܳ ܘܼ ܩܕܐܝܫܳ ܝܼ ܪܐܕܩܝܳ ܘܐܬܝܼ ܬܚܰ ܠܐܝܚܰ : ܐܒܘܚܕܐܢܕܳ ܠܘܡܰ 

.ܐܒܒܳ ܘܼ ܗܘܐܛܫܳ ܘܘܼ ܫ

ܫܬܰ ܓܒܶ ܦܣܶ ܘܝܰ 

ܢܝܪܗܢܬܝܒ.ܢܝܕܪܡ.ܐܝܝܪܘܣܐܢܫܠܕܐܬܘܝܪܦܣܘܐܬܘܕܪܡܕܐܪܕܘܚ

  

:ܐܩܣ̈ ܥܰ ܐܩܫ̈ ܘܼ ܦ

Keşke/ler  .ܝܘܰ ܠܬܡܐܟܦܘܬܫܐܢܡܼ : ܐܝܦ̈ܘܼ ܬܫܘܰ ܐܝܳ ܦܘܼ ܬܽ ܫ

Bozulma / Deterioration / Dissolution  :ܠܐܒܳ ܘܼ ܚ

Aldanma / Yanlsama / Deception / Ilusion / Delusion  :ܠܐܕܳ ܘܼ ܫ

Plot / Komplo / Kumpas / Desise / Entrika  :ܐܢܣܪܦܐ

  Balance / Denge  :ܠܐܙܢܘܼ ܫ

ܬܝܠܐܝܐܫܘ. ܐܢܪܚܐܡܕܡܠܥܡܕܡܐܚܡܘܐܡܕܡܒܡܕܡܐܚܡܬܡܐܟ. ܐܚܦܳ ܘܼ ܩ: ܐܦܩܳ ܘܼ ܫ
.ܝܼ ܬܺ ܚܬܰ ܘܟܟܡܰ 

Kaplama / Coating / Plating / Covering  :ܐܡܪܳ ܩ

ܗܩܕܳ ܘܼ ܙܘܗܠܒܳ ܘܼ ܩ. ܬܝܐܪܒܣܶ ܢܒܰ ܙܒܰ ܘܐܪܝܪܫܰ ܡܕܡܕ) ܐܒܫܳ ܚܘܐ(ܐܝܳ ܒܘܼ ܫܚ: ܐܬܘܼ ܢܪܳ ܫܡܰ 
.ܬܝܐܢܝܥܪܶ 

.ܐܥܝܢܨܐܪܳ ܒܣܶ ܘܠܐܟܢܶ ܕܐܝܳ ܠܘܼ ܫܚ: ܐܬܘܢܠܟܿ ܡܰ 

.ܬܝܐܡܪܕܰ ܡܘܰ ܬܝܐܥܪܚܳ ܘܬܝܐܥܝܢܨܠܐܟܢܶ ܠܫܚܳ ܘܪܒܰ ܣܡܰ ܕܘܗܿ : ܐܢܠܳ ܟܿ ܡܰ 

 ܟܿ ܡܰ ܐܢܝܳ ܥܪ̈
ܳ
ܬܝܐܥܪܚܢܝܼ ܠܝܼ ܒܓܘܰ ܢܝܼ ܪܝܼ ܒܺ ܣܘܰ ܢܝܼ ܠܝܼ ܟܺ ܢܘܰ ܢܝܼ ܥܺ ܝܼ ܢܺ ܨܘܰ ܢܝܼ ܚܝܼ ܠܕܕܰ ܐܪ̈ܝܪܫܠܐܐܢܝܥܪ̈: ܐܢܠ̈

.ܬܝܐܡܪܕܡܘ

Zihin / Mind / Intellect  :ܠܐܝܼ ܨ
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ܢ  ܪܼܲ ܝܸܼ ܓ ܒܓܵܢܝܼ ܗܼܲ ܣ ܓܵܪܼܲ ܪܝܼ، ܒܼܲ ܝܸܼ ܡ ܗܼܲ ܝܼ ܠܵܐ ܩܼܲ ܕܵܘܣܬ 
ܠܓܵܢܝܼ!" ܒܘܼܬ ܐܵܗܵܐ ܡܠܹܠܵܗܲ ܓܵܘ ܬܵܘ، ܪܚܹܛܠܵܗܲ ܟܡܵܐ 

ܨܠܵܗܲ ܡܼܢ  ܠ ܕܚܠܸܼ ܘܪܵܓܼ ܕܡܵܨܝܵܐ ܗ̄ܘܵܐ، ܗܼܲ ܩܸܼ
، ܒܹܐܡܵܪܵܐ  ܝܫܵܬܹܵ  ܪܚܵܛܵܐ ܡܓܵܘ ܡܼܲ ܕ ܒܸܼ ܢܕܹܢܘܣ.  ܘܟܼܲ ܩܹܘܼܲ
ܒܼ ܐܝܼܬ ܠܹܗ ܪܵܒܵܐ  ܢܓܵܢܘܗܲ: "ܗܲܘ ܕܚܵܫܸܼ ܝܗ̄ܘܵܐ ܩܵܐ ܓܼܲ
ܚ  ܕ ܡܵܫܟ̰ܸܼ ܪܬܵܐ ܕܟܠܵܝ ܒܸܼ ܠܵܝ، ܒܐ̄ܚܼܲ ܕ ܥܼܲ ܹ ܘܣܵܢܸܼ

ܕܵܘܣܬܵ 
ܕ̄."  ܝܬ ܠܹܗ ܐܘܼܦ ܚܼܲ  ܕܠܼܲ

dostī lā qam hăyirrī, bas garag b-gānī hăyirăn  

l-gānī!” but āhā mlīlā go tăv, rḫiṭlă kmā 

qivrăġ d-măṣyă-vă, hal d-ḫliṣlă min 

qīvandīnus. u-kad birḫăṭă m-go méšāti, bīmāre- 

va qā gangāno: hăv d-ḫāšiv it-li răbă 

dosti u-sānid ăllé, bḫărtă d-kulli bid māčiḫ 

d-lit-li up ḫā.” 

Translation:  

   Once there was a rabbit, so kind and gentle, that many of the wild animals declared that they were her friends; and told her: any-
time that you have a difficulty, all you need to do is to let us know; we will help you. 
   One day, some hunters released hounds after her, to catch her.  When she realized that they might catch her, she thought that since 
she has so many faithful friends; with their help, she can escape from the hands of the hounds.  Because of this, she went to the horse 
and said to him:  my friend, you see, now I am in a great difficulty. If you please, put me on your back and take me to a place where 
these cruel hounds can’t reach me.  But, the horse said: I don’t have time to help you; I’m busy with hard work for my owner. How-
ever, I’m certain that some of your other friends will help you.  The rabbit ran quickly to her friend, the cow, and said:  You see in 
what danger I am. Won’t you be merciful and drive the hounds away with your sharp horns?  The cow said:  please, forgive me to-
day; because, this afternoon I’ve been invited to a certain place for tea.  At this very moment I’m on my way  there.  However, I’m 
sure our friend, the goat, will help you.  Now, the poor rabbit ran, panting, to the goat, and said:  You can save me, if you want.  Only 
stand between me and these cruel dogs; they will not dare to hurt me.  The goat said:  My dear friend; in order for me to save you 
from the hands of  these brutes, I have to stand on your back, with my sharp feet.  And, as a result of my standing on your back, you 
will suffer greatly.  Since I like you a lot and don’t want to hurt you, therefore, I recommend to you that you should go directly to the 
sheep.  Only she can help you, much better.  Now, the rabbit, running out of breath, went to the sheep and said:  my friend, you see 
this terrible danger that I’m in?  Are you willing, in your kindness, to get me out of it?  The sheep said:  My friend, ask me some oth-
er time; because, right now, I don’t want to anger these hounds.  You must know, that sometimes they also eat sheep just as they do 
rabbits.  
   The poor rabbit, as she saw no chance of assistance from any one, for her last hope, she ran to the calf.  The calf said:  I’m very 
sorry; but, since you have so many large friends that can help you much better, I don’t think that a small friend, like me, can be of 
much help.  Now, as the rabbit saw the hounds almost catching up with her, thought to herself:  Since none of my friends helped me, I 
must help myself!  So, she filled with vigor and ran as fast as she could till she escaped from the danger.  And, as she was running in 
the fields, she was saying to herself:  He who thinks that he has many friends and depends on them, at the end will find out that he 
has no one. 

Transcription: 

Ā:  long a, as in matter, chatter 

Ă:  long a, as in father, bother 

Č:  ch, as in church;  

E: short e, as in get, met 

É:  long e, as in fiancée 

Ġ:  r, as pronounced in French; Arabic: غ 

Ḫ:  kh, as in loch; Arabic: خ 

 

I:  short i, as in hit, sit, fit 

Ī:  long i, as in heat, meet, seat 

Ṣ:  emphatic s; Arabic: ص 

Š:  sh, as in ship, shine 

Ṭ:  emphatic t; Arabic: ط 

U: short u, as in put, hook 

Ū:  long u, as in moon, shoe 

ܠܐܕܳ ܘܼ ܫܘܠܐܒܳ ܘܼ ܚܕܐܝܶ ܦ̈ܘܼ ܬܽ ܫ                        

ܗܿ ܬܘܼ ܢܪܳ ܫܡܰ ܐܛܒܠܰ ܬܡܘ. ܗܿ ܝܢܟܳ ܪ̈ܘܼ ܕܢܝܼ ܫܓܬܰ ܫܡܐ܆ܫܦܢܰ ܐܣܳ ܪܦܰ ܬܡܶ ܕܟ

ܕܝܒܘ. ܐܫܝܪ̈ܺ ܦܗܿ ܝܠܟ̈ ܢܘܗܿ ܝܢܟ̈ܘܼ ܛܘܗܿ ܝܢܶ ܣܪ̈ܦܰ ܐܳ ܢܝܼ ܬܩܕܰ ܙܡܘ. ܗܿ ܬܘܼ ܢܠܳ ܟܿ ܡܰ ܘ

ܢܝܼ ܥܛܕܐܝܢܳ ܢܳ ܘܗܰ ܠܐܕܳ ܘܼ ܫܐܕܠܘܡܰ ܕܝܗܿ ܗܿ ܬܘܢܝܳ ܥܛܡܰ ܠܐܒܬܰ ܫܡܶ ܐܕܗܐܚܪܘܐ

ܢܝܼ ܟܒܚܰ ܬܡܐܒܘܼ ܚܕܐܟܕܳ ܘ̈ ܡܕܟܠܐܐ. ܐܝܢܳ ܪ̈ܨܝܰ ܐܫ̈ ܚܰ ܘܐܢ̈ ܠܟܿ ܡܰ ܐܢܝܳ ܥܪ̈

ܐܬܘܫܘܪܦܐܢܳ ܟܫܳ ܘܐܝܬܐܐ܆ܚܘܪܘܐܒܠܘܠܐܝܼ ܨܕܢܝܠܗܠܢܝܼ ܒܝܨܰ ܡܘܰ 

ܐܬܘܼ ܡܝܼ ܡܬܰ ܕܐܟܕ̈ ܫܶ ܪܪܫܰ ܡܘܰ ܣܡܶ ܕܳ ܕܐܢܗܿ ܐܡܝܣܒܰ ܗܿ ܡܣܳ ܪܘܼ ܒܘܗܿ ܢܝܳ ܢܥܶ ܒ

....!ܐܬܘܢܐܟܘܐܬܘܪܝܼ ܪܫܰ ܘܐܬܘܨܝܼ ܪܬܘܰ ܐܬܘܼ ܡܝܪܥܘܰ ܐܬܘܼ ܟܝܼ ܟܡܰ ܘ

ܕܘܚܠܒܘܠܐ܆ܚܘܼ ܪܘܐܪܓܦܰ ܬܢܝܒܐܬܘܼ ܫܘܼ ܪܦܳ ܐܪܳ ܫܓܳ ܕܘܗܿ ܠܐܙܳ ܢܘܼ ܫܘ

ܐܝܨܡܠܐܐܕܗܡܪܒ. ܐܢܚܳ ܝܼ ܢܡܦܐܠܐܐܐ܆ܘܗܿ ܐܢܝܳ ܠܡܫܰ ܡ

ܐܚܘܼ ܪܕܐܬܶ ܫ̈ ܚܶ ܒ) ܠܐܘܼ ܗ(ܐܢܘܗܰ ܕܐܬܥܕܝܓܙܰ ܡܰ ܬܬܕܠܐܐܠܐܡܬܫܬܕ

).ܠܐܟܳ ܘܼ ܣ(

ܢܝܒܶ ܥܘܰ . ܢܘܢܐܐܢܙ̈ ܠܡܰ ܐܫܦܢܰ ܕܐܝܢܳ ܪ̈ܨܝܰ ) ܐܝܘ̈ ܓܰ (ܐܫ̈ ܚܰ ܣܘܪܦܠܟܢܡܼ 

:ܝܢܡܶ ܦܠܰ ܝܺ «  ܐܪܝܼ ܡܐܕܝܗܿ ܝܼ ܗܘ. ܐܝܪ̈ܒܰ ܐܪ̈ܒܘܕܘܐܟܦ̈ ܘܼ ܗܠܥܢܝܕܒܥܡܰ ܘ

ܐܦܩܳ ܘܼ ܫܠܐܐܗܿ ܝܬܝܠ»ܐܢܐ̱ ܡܝܼ ܣܒܰ ܘ.ܐܢܐ̱ ܟܝܼ ܟܡܰ ܘ.ܐܢܐ̱ ܚܝܢܺ ܕ

.ܐܝܚ̈ ܕܐܫܬܳ ܟܡܰ ܒܐܫܢܪܒܰ ܠܐܩܚܫܰ ܡܕܰ ܐܕܗܐܬܘܼ ܢܫܳ ܚܰ ܠܐܚܳ ܦܳ ܘܼ ܩܘ

ܐܣ̈ ܟܛܰ ܡܠܐܘܠܐ̈ܝܼ ܠܒܐܝ̈ ܠܳ ܨܕܰ ܠܐܝܚܰ ܣܟܬܬܢܕܩܕܙܐܝܪܘܫܢܡܐܕܗܠܥ

ܐܝܶ ܦ̈ܘܼ ܬܫ  ܢܝܼ ܒܪܝܳ ܠܐܐܘ).ܐܬܓܳ ܝܼ ܓܪ̈ܘܰ ܐܪ̈ܨܝܰ ܬܡܐܟ(ܐܫܦܢܰ ܕܐܫ̈ ܚܰ ܘ

ܐܝܢܫܳ ܚܰ ܠܐܒܳ ܘܼ ܚܕܟܘ. ܠܐ̈ܝܼ ܒܫܢܝܼ ܫܘܬܫܡܘܐ̈ܪܳ ܒܘܼ ܕܠܒܚܰ ܬܡܘܐܝܢ̈ ܬܳ ܘܳ ܬ

ܐܙܘܼ ܥܦܩܬܳ ܐ܆ܫܢܪܒܕܐܢܕܳ ܝܚܰ ܡܘܰ ܐܢܒܳ ܝܨܰ ܡܠܐܝܚܰ ܡܘܪܒܢܶ ܕܐܪܫܰ ܡܐܫܦܢܕ

ܐܬܘܳ ܢܫܳ ܓܪ̈ܡܰ ܘܐܬܘܳ ܢܕܳ ܒ̈ ܥܬܰ ܬܡܢܝܓܣܳ ܐܓܳ ܣܡܶ ܘ. ܐܢܗܐܝܡܘܼ ܪܒܕܰ 

....ܐܢܙܳ ܠܡܰ ܐܢܗܠܐܒܳ ܘܼ ܫܘܠܐܒܳ ܘܼ ܚܕܐܢܦܳ ܓܘܼ̈ ܣܘܐܝܦ̈ܘܼ ܬܫܕܰ 
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ܐ ܪܵܒܵܐ ܕܘܣܬ  ܟܸܪܘܝܼܫ ܡܵܪܵ

ܐ     ܪܘܝܼܫ ܐܘܼܚܟ̰ܵ ܒܚܕܵܐ ܥܕܵܢܵܐ ܐܝܼܬ ܗ̄ܘܵܐ ܚܕܵܐ ܟܸܼ
ܐ ܟܹܘܝܼ  ܝܘܵܢ ܹ ܪܝܵܐ ܡܼܢ ܗܼܲ ܟܝܼܟܼܬܵܵ ܕܚܵܕܼܲ ܢܬܵܵ ܘܡܼܲ ܚܡܼܲ ܡܪܼܲ

ܪܘܲܢ  ܗܲ ܝܗ̄ܘܵܘ؛ ܘܐܡܸܼ ܕܥܵܐ ܕܕܵܘܣܬܘܼ  ܕܠܘܲܢ ܐܸܼ ܥܒܼܸܼ
ܬ  ܗܡܼܲ ܩܵܬܘܼܗܲ: "ܒܟܠ ܥܕܵܢܵܐ ܕܗܵܘܝܵܐ ܠܵܟܼܝ ܚܕܵܐ ܙܼܲ
ܚ ܠܵܟܼܝ". ܪܼܲ ܝܸܼ ܢ ܒܹܕ ܗܼܲ ܚܢܼܲ ܢ، ܐܼܲ ܕܥܝܼ ܩܵܬܼܲ ܚܟ̰ܝܼ ܡܼܲ  ܐܼܲ

ܐ     ܐ ܪܘܼܦܹܠܘܲܢ ܬܵܙܝܼܹ  ܹ
ܝܵܕ  ܟܡܵܐ ܨܼܲ ܕ̄ ܝܘܡܵܐ ܚܼܲ ܚܼܲ

ܢ ܕܝܕܹܥܠܵܗܲ ܐܝܼܬ  ܩܬܘܼܗܲ.  ܗܵܝ ܐܝܼܡܼܲ ܒܵܬ̄ܪܘܼܗܲ ܩܵܐ ܕܒܼܵ
ܒ ܐܝܼܬ ܠܵܗܲ  ܒܼܠܵܗܲ ܣܵܒܼܲ ܡܘܼܡܟܹܢ ܕܕܵܒܼܩܝܼ ܠܵܗܲ، ܚܫܸܼ

ܪܬܵܐ ܕܐܵܢܝܼ ܟܹܐ ܡܵܨܝܵܐ  ܝܼܲ ܪܝܼܪܹ̈ܐ، ܒܗܼܲ ܐ ܕܵܘܣܬܹܵ  ܫܼܲ ܐܘܼܚܟ̰ܵ
ܐ.  ܒܘܼܬ ܐܵܗܵܐ، ܪ̄ܚܹܫܠܵܗܲ  ܚܵܠܨܵܐ ܡܼܢ ܐܝܼܕܵܐ ܕܬܵܙܝܼܹ 
ܠܘܼܗܝ: "ܕܵܘܣܬܝܼ، ܚܙܝܼ  ܪܵܗܲ ܐܸܼ ܣ ܣܘܼܣܹܐ ܘܐܡܸܼ ܠܟܸܼ
ܢ.  ܬ ܪܵܒܵܐ ܓܘܼܪܬܵܐ ܝ̄ܘܼܲ ܗܡܼܲ ܐ ܐܵܢܵܐ ܓܵܘ ܚܕܵܐ ܙܼܲ ܐܵܕܝܼܵ

ܠܝܼ  ܠ ܚܵܨܘܼܟܼ ܘܠܵܒܸܼ ܢ ܒܵܣܡܵܐ ܠܘܼܟܼ، ܫܩܘܲܠ ܠܝܼ ܥܼܲ ܐܸܼ
ܐ ܙܵܠܝܡ."   ܹ

ܢܹܐ ܬܵܙܝܼ  ܠܚܕܵܐ ܕܘܼܟܬܵܵ ܕܠܵܐ ܡܵܛܝܼܠܝܼ ܐܼܲ
ܢܵܟܼܝ؛  ܪܸܼ ܝܸܼ ܝܬ ܠܝܼ ܥܕܵܢܵܐ ܕܗܼܲ

ܪܹܗ: "ܠܼܲ ܐܝܼܢܵܐ ܣܘܼܣܹܐ ܐܡܸܼ
ܫܝܵܐ ܩܵܐ ܡܵܪܝܼ.  ܐܝܼܢܵܐ  ܢ ܒܦܘܼܠܚܵܢܵܐ ܩܸܼ ܒܠܝܼܓܵܐ ܝܘܸܼ

ܟܡܵܐ ܡܼܢ ܕܵܘܣܬܵܟܼܝ   ܢ ܕܚܼܲ ܡܥ ܝܼܘܸܼ ܲ
ܪܓ̰ܼ ܡ ܚܵܬܸܼ ܟ̰ܸܼ

ܪܝܼ ܠܵܟܼܝ."   ܝܸܼ ܕ ܗܼܲ  ܐ̄ܚܹܪ̄̈ܢܹܐ ܒܸܼ
ܣ ܕܵܘܣܬܘܼܗܲ     ܘܪܵܓܼ ܠܟܸܼ ܛܠܵܗܲ ܩܸܼ ܪܘܝܫ ܪܚܸܼ ܟܸܼ

ܬܝ ܓܵܘ ܡܘܼܕܝܼ  ܚܙܵܝܵܐ ܝܘܼܲ ܪܵܗܲ: "ܒܸܼ ܪܬܵܐ، ܐܡܸܼ ܬܵܘܸܼ
ܚܡܵܢܬܵܵ  ܬܝ ܡܪܼܲ ܢ؛ ܠܹܐ ܗܵܘܝܼܲ ܢܕܹܢܘܲܣ ܝܘܼܲ ܩܹܘܼܲ

ܪ̈ܝܼܦܹܐ؟"  ܢܵܢܵܟܼܝ ܚܼܲ ܪ̄  ܕ ܩܼܲ ܐ ܒܝܼܸܼ ܼܹ
ܬܝ ܠܗ̄ܘܲܢ ܬܵܙܝ  ܡܪܼܲ ܕܟܼܲ

ܚܠܝܼ ܠܝܼ   ܢ ܒܵܣܡܵܐ ܠܵܟܼܝ، ܡܼܲ ܪܬܵܐ: "ܐܸܼ ܪܵܗܲ ܬܵܘܸܼ ܐܡܸܼ
ܢ  ܬܪܵܐ ܦܝܼܫܬܵܵ ܝܘܼܲ ܬ̄ܪ ܟܵܘܸܼ ܒ ܒܐܵܗܵܐ ܒܼܲ ܕܝܘܡ̄، ܣܵܒܼܲ ܐܸܼ
ܡ  ܪ ܟ̰ܸܼ

ܐܝܼ.  ܗܼܲ ܢ ܕܘܼܟܬܵܵ ܩܵܐ ܟ̰ܵ ܠܼܲ ܟ̰ܝܼܕܬܵܐ ܠܚܕܵܐ ܦܸܼ

 

   Biḫdā dănă, it-va ḫdā kirviš ‘uḫčā 

mraḫmantā u-mākiḫtā d-ḫādaryā min heyvăni kīvī 

vidlun ‘id’ă d-dostō-vā; u-mirron 

qātō: “b-kul dănă d-hōyālaḫ ḫdā zahmat,  

aḫčī maddī qātan, aḫnan bid hăyirăḫlăḫ.” 

   Ḫā yūmā ḫakmā ṣăyădi rūpīlun tăzīyi 

bărō qā dvaqtō.  āy īman d-dīlă it 

Mumkin d-dōqīlā, ḫšivlā sābab it lā 

uḫčā dosti šărīri, b-hăyărtă d-ānī ki măṣyă 

ḫălṣă min īdā d-tăzīyi. But āhā ḫišlā  

lkis sūsi u-mirrā illū: “dostī, ḫzī 

ādīyā ānā gū ḫdā zahmat răbă gurtévan. 

in basmāluḫ šqul-lī ăl ḫăṣuḫ u-lābillī 

l-ḫdā duktā d-lā măṭīlī anni tăzīyi zălim.” 

īnā sūsi mirri: “lit-lī dănă d-hăyirinnăḫ; 

blīgévin b-pulḫānā qišyā qā mārī.  īnā  

čim ḫātirjam-īvin d-ḫakmā min dostăḫ 

ḫīni bid hăyirīlăḫ.” 

   kirviš rḫiṭlă qăvrăġ lkis dostō  

Tāvirtā, mirrā: “biḫzāyévat go mūdī 

qīvandīnus-van; lé hōyat mraḫmantā 

d-kămrătlun tăzīyi biyid qānānaḫ ḫārīpi?” 

mirrā tāvirtā: “in basmā-laḫ, măḫlīlī 

idyū, sabab b-āhā băr-kăvitră pištévan  

čidtā l-ḫdā pillăn duktā qā čăy. har čim 

The Rabbit with many friends. 
  

  The rabbit with many friends, is one of a number of fables, referred to as Aesop's Fables, that were translat-
ed, most likely from English, to modern East Assyrian, as spoken in Urmi, in early 1900s.  These are short sto-
ries which illustrate a particular moral and teach a lesson to children.  
   The text has been reproduced here as it appears in the original.  It serves as an example of what the modern 
Assyrian language was like, in and around Urmi, in the last century.  
   The Assyrian text along with its transcription are presented in opposing columns.  The translation as well as 
a guide to the transcription follow at the end. 

ܢ  ܡܥ ܝܘܼܲ ܲ
ܪܓ̰ܼ ܡ ܚܵܬܸܼ ܢ؛ ܐܝܼܢܵܐ ܟ̰ܸܼ

ܚܫܵܐ ܝܘܼܲ ܐ ܒܪܸܼ ܐܵܕܝܼܵ
ܟܼܝ."   ܪܵܐ ܠܼܲ ܝܸܼ ܕ ܗܼܲ ܪ ܒܸܼ ܙܵܐ ܗܼܲ ܢ ܥܸܼ  ܕܵܘܣܬܼܲ

ܠܗܘܼܕܹܐ     ܛܠܵܗܲ ܡܼܲ ܐ ܪܚܸܼ ܪܘܝܼܫ ܐܵܕܝܼܵ ܢܬܵܵ ܟܸܼ ܣܟܸܼ ܡܸܼ
ܬܝ  ܢ̄ܬܝ ܟܹܐ ܡܵܨܝܼܲ ܪܵܗܲ: "ܐܼܲ ܙܵܐ ܘܐܡܸܼ ܣ ܥܸܼ ܠܗܘܼܕܹܐ ܠܟܸܼ ܡܼܲ
ܚܟ̰ܝܼ ܟܠܝܼ ܒܹܝܠܝܼ  ܬܝ.  ܐܼܲ ܢ ܒܵܥܼܲ ܬܝ ܠܝܼ ܐܸܼ ܕܦܵܪܩܼܲ
ܪܝܼ  ܫܖܸܼ ܐ ܙܵܠܝܼܡ، ܐ̄ܚܹܪ̄ܢܵܐ ܠܹܐ ܩܼܲ ܠܒ ܹ ܐ ܟܼܲ ܢܹ  ܘܒܹܝܠ ܐܼܲ

ܪܵܗܲ: "ܕܵܘܣܬܝܼ ܣܵܘܓܘܼܠ،  ܙܵܐ ܐ̄ܡܸܼ ܓܝܼ  ܠܝܼ."  ܥܸܼ ܙܕܸܼ ܕܚܼܲ
ܓ  ܐ، ܓܵܪܼܲ ܹ ܟܼܝ ܡܼܢ ܓܵܘ ܐܝܼܕܵܐ ܕܙܵܠܝܼܡ  ܢܼܲ ܪܩܼܲ ܩܵܐ ܕܦܼܲ

ܨܵܟܼܝ؛ ܐܝܼܬܵܵ،  ܠ ܚܼܲ ܪ̈ܝܼܦܹܐ ܥܼܲ ܝܼ ܚܼܲ ܩܠܵܬ  ܐ ܐܼܲ ܢ ܹ ܟܵܠܝܵܢ ܒܐܼܲ
ܬܝ. ܣܵܒܵܒ  ܙܼܲ ܓ̰ܸܼ

ܕ ܥܼܲ ܨܵܟܼܝ، ܪܵܒܵܐ ܒܸܼ ܠ ܚܼܲ ܒܟܠܵܝܬܝܼ ܥܼܲ
ܟܼܝ،  ܢܼܲ ܙܼܲ ܓ̰ܸܼ

ܢ ܕܥܼܲ ܟܼܝ ܘܠܹܐ ܒܵܥܼܲ ܢܼܲ ܒܼܲ ܚܸܼ ܐܵܢܵܐ ܪܵܒܵܐ ܟܹܐ ܡܼܲ
ܠ̄ܬܝ  ܟܼܝ ܕܐܵܙܼܲ ܕܵܐ ܝܘܵܢ  ܪܵܐܝ ܩܵܬܼܲ ܒܘܼܬ ܐܵܗܵܐ ܒܹܥܒܼܵ

ܚܟ̰ܝܼ ܗܲܝ ܝܠܵܗܲ ܕܟܹܐ ܡܵܨܝܵܐ  ܪܒܝܼܬܵܵ؛ ܐܼܲ ܣ ܥܸܼ ܕܘܼܙ ܠܟܸܼ
ܪܵܐ ܠܵܟܼܝ ܒܘܼܫ ܨܦܵܝ."   ܝܸܼ  ܗܼܲ

ܣ     ܪܘܝܫ ܢܵܦܵܣܘܼܗܲ ܟܠܝܼܬܵܵ ܪ̄ܚܹܫܠܵܗܲ ܠܟܸܼ ܐ ܟܸܼ ܐܵܕܝܼܵ
ܬܝ ܠܐܵܗܵܐ  ܚܙܵܝܵܐ ܝܘܼܲ ܪܵܗܲ:  "ܕܵܘܣܬܝܼ، ܒܸܼ ܪܒܝܼܬܵܵ ܘܐ̄ܡܸܼ ܥܸܼ
ܢ؟ ܪܵܙܝܼ  ܢܕܹܢܘܣ ܨܵܘܵܢܵܐ ܕܓܵܘܘܼܗܝ ܢܦܝܼܠܬܵܵ ܝܘܼܲ ܩܹܘܼܲ

ܬܝ ܠܝܼ  ܚܡܵܢܘܼܬܵܟܼܝ ܦܵܠܛܼܲ ܬܝ ܒܡܪܼܲ ܝܘܼܲ
ܪܵܗܲ: "ܕܵܘܣܬܝܼ، ܚܕܵܐ  ܪܒܝܼܬܵܵ ܐ̄ܡܸܼ ܡܓܵܘܘܼܗܝ؟"  ܥܸܼ
ܢ  ܐ ܐܵܢܵܐ ܠܹܐ ܒܵܥܼܲ ܒ ܐܵܕܝܼܵ ܥܕܵܢܵܐ ܐ̄ܚܹܪ̄ܬܵܐ ܐ̄ܬܵܐ؛ ܣܵܒܼܲ
ܟܡܵܐ  ܝܬ ܚܼܲ ܕܥܼܲ ܓ ܝܼܲ ܐ.  ܓܵܪܼܲ ܹ ܼ

ܐ ܬܵܙܝ  ܢܹ  ܢ ܠܐܼܲ ܒܼܲ ܟܪܸܼ ܕܡܼܲ
ܝܟܼ  ܪ ܐܼܲ ܪ̈ܒܹܐ ܗܼܲ ܐ ܐܵܢܝܼ ܟܹܐ ܐܵܟܼܠܝܼ ܐܘܼܦ ܠܥܸܼ ܓܵܗ ܹ

 ܕܠܟܹܪ̈ܘܝܫܹܐ."
ܪܘܼܗܲ ܩܛܝܼܥܬܵܵ ܡܼܢ     ܕ ܟ̰ܵ ܪܘܝܫ ܟܼܲ ܢܬܵܵ ܟܸܼ ܣܟܸܼ ܡܸܼ

ܣ  ܛܵܗܲ ܠܟܸܼ ܐ، ܩܵܐ ܗܹܒܼܝܼܘܼܗܲ ܐ̄ܚܵܪܵܝܬܵܵ ܪܚܸܼ ܟܠܵܝ ܓܹܒܵܢ ܹ
ܢ،  ܡ ܪܵܒܵܐ ܦܫܵܡܵܐ ܝܘܸܼ ܪܹܗ: "ܐܵܢܵܐ ܟ̰ܸܼ ܪܚܵܐ ܐ̄ܡܸܼ ܪܚܵܐ. ܫܼܲ ܫܼܲ

ܹ ܓܘܼܪܹܐ 
ܐ ܕܵܘܣܬܵ  ܕ̄ ܐܘܼܚܟ̰ܵ ܟܼܝ ܚܼܲ ܕ ܐܝܼܬ ܠܼܲ ܐܝܼܢܵܐ ܟܼܲ

ܢ  ܪܝܼ ܠܵܟܼܝ ܒܘܼܫ ܨܦܵܝ، ܐܵܢܵܐ ܠܹܐ ܝܘܸܼ ܝܸܼ ܕܟܹܐ ܡܵܨܝܼ ܗܼܲ
ܝܟܼ ܕܝܼܝܼ ܡܵܨܹܐ  ܕ̄ ܕܵܘܣܬ ܙܥܘܲܪܵܐ ܐܼܲ ܐ ܕܚܼܲ ܚܫܵܒܼܵ ܒܸܼ

ܪܬܵܐ."  ܝܼܲ ܐ ܗܼܲ ܕܟܼܵ ܕ ܚܕܵܐ ܗܼܲ  ܥܵܒܼܸܼ
ܐ     ܹ

ܐ ܦܵܝܫܵܐ ܕܬܵܙܝܼ  ܟ̰ܵ ܕ ܚܙܹܠܵܗܲ ܕܚܼܲ ܐ ܟܼܲ ܪܘܝܫ ܐܵܕܝܼܵ ܟܸܼ
ܕ̄ ܡܼܢ  ܟ̰ ܚܼܲ ܕ ܗܸܼ ܢܓܵܢܘܼܗܲ: "ܟܼܲ ܪܵܗܲ ܩܵܐ ܓܼܲ ܡܵܛܝܼ ܠܵܗܲ، ܐ̄ܡܸܼ

ādīyā briḫšévan; īnā čim ḫātirjam-īvan  

dostăn izză har bid hăyirălăḫ.” 

   miskintā kirviš ādīyā rḫiṭlă malhūdi 

malhūdi lkis izză u-mirrā: “āt ki 

măsyăt d-parqat-lī in băyyăt. aḫčī klī 

bīlī u-bil anni kalbi zălim, ḫīnā lé 

qašdirrī d-ḫazdigīlī.”  izză mirrā: “dostī 

sogul, qā d-parqannaḫ min go īdā d-zălīmi, 

gārag kalyan b-anni aqlātī ḫārīpi ăl ḫăṣăḫ; 

īta, b-klétī ăl ḫăṣăḫ, răbă bid ăjizzăt. 

sabab ānā răbă ki maḫibannaḫ u-lé băyyăn 

d-ăjizănnăḫ, but āhā bīvādevan  răy 

qātaḫ d-āzat dūz lkis irbītā; aḫčī āy- 

lā d-ki măṣyă hăyirălăḫ buš ṣpăy.” 

   ādīyā kirviš nāpāso klītā ḫišlā l-kis 

irbītā u-mirrā: “dostī, biḫzāyevat l-āhā 

qīvandīnus ṣăvănă d-gāvū npiltevan? Răzī- 

vat b-mraḫmānūtā pălṭăt lī 

m-gāvo?”  irbītā mirrā: “dostī, ḫdā 

dănă ḫītā; sabab ādīyā ānā lé băyyăn 

d-makribban l-anni tăzīyi. garag yăṭṭăt ḫakmā 

gāhi ānī ki ăḫlī up l-irbi har aḫ 

d-lkirvīši.” 

   miskintā kirviš kad čăro qṭītă min 

kulli gībāni, qā hīvīyo  ḫărétă rḫiṭlă l-kis 

šarḫā. Šarḫā mirri: “ānā čim răbă pšăme- 

vin, īnā kad it-laḫ ḫā uḫčā dosti 

gūri d-ki măṣī hăyirīlăḫ buš ṣpăy, ānā 

lé-vin biḫšāvā d-ḫā dost sūrā aḫ dīyī 

măṣi āvid ḫdā hadḫā hăyărtă.” 

   kirviš ādīyā kad ḫzīlā d-ḫaččā péšā d-tăzīyi 

măṭīla, mirrā qā gangāno: “kad hič ḫā min 
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ܝܠܬܵܢܘܼܬܵܐ   ܫܪܵܪܵܐ ܟܒܵܪܹܐ ܚܼܲ
ܢܬܵܝܬܵܵ:  ܢ ܡܼܲ ܝܠܬܵܢܘܼܬܵܐ ܝܼܲ  ܚܼܲ
ܒܘܼܢܘܼܬܵܐ:  ܡ ܠܙܼܲ ܠܛܵܐ ܟܚܵܬܸܼ  ܘܓܼܸܼ
ܒܘܼܢܘܼܬܵܐ ܦܠܵܛܘܼܗܲ ܡܵܘܬܵܐ.   ܙܼܲ

 
ܦܬܵܵ  ܕܛܘܼܪܵܐ     ܪܩܸܼ ܢ، ܘܕܵܐܟܼܝܼ ܟ̰ܪܝܼܚܬܵܵ ܗ̄ܘܵܐ ܠܩܼܲ ܢܵܝܘܼܬܵܐ ܟܠܵܢܵܝܬܵܵ ܕܐܘܼܡܬܼܲ ܝܟܼܲ ܢ ܠܐܼܲ ܢܸܼ ܠܡܸܼ ܢ ܕܨܼܲ ܟܠ ܐܝܼܡܼܲ

ܪ̈ܥܡܝܼ  ܢܘܼܢ ܕܟܠܵܝ ܓܼܲ ܡܸܼ ܡܵܐ، ܗܼܲ ܲ
ܡܟ̰ܼ

ܲ
ܐ ܕܵܐܟܼܝܼ ܨܠܝܼܬܵܵ ܠܥܘܼܡܩܵܐ ܕܕܵܪܵܐ ܘܡܛܝܼܬܵܵ ܠܣܝܼܦܵܐ ܕܟ̰ܼ ܢܬܵܝܬܵܵ، ܘܐܵܕܝܼܵ

ܕܡܼܲ
 ܟܹܐ ܬܵܘܢܝܼ.

ܟܡܵܐ ܟܹܐ     ܝܟܵܐ ܝܠܹܗ؟  ܚܼܲ ܚ ܡܐܼܲ ܢ ܕܘܼܩܕܵܩܵܐ ܚܵܙܼܲ ܢ، ܛܠܵܩܵܐ، ܙܥܘܼܪܬܵܢܵܐ ܝܼܲ ܠܬܵܵ ܕܐܵܗܵܐ ܢܦܵܠܬܵܵ، ܚܘܼܣܪܵܢܼܲ ܥܸܼ
ܝܟܼ ܕܩܵܬܝܼ، ܠܵܐ.  ܘܐܵܗܵܐ ܟ̰ܘܼ ܠܹܐ ܝܠܵܗܲ  ܕܘܼܬܵܐ.  ܐܝܼܢܵܐ ܐܼܲ ܢ ܝܠܵܗܲ ܠܐܵܗܵܐ ܒܝܼܫܓܼܲ ܣܠܵܡ ܡܘܼܡܛܝܼܬܼܲ ܚܵܫܒܼܝܼ ܕܐܸܼ

ܐ ܡܩܵܕ̄ܡ  ܢ ܹ ܫܬܵܡܵܐܐ ܫܸܼ ܣܠܵܡ.  ܐܸܼ ܐ ܕܐܸܼ ܕ، ܢܒܼܝܼܵ ܡܼܲ ܐ ܝܠܹܗ ܡܘܼܗܼܲ ܐ ܡܼܢ ܒܵܬ̄ܪ ܡܫܝܼܚܵܐ ܐ̄ܬܝܼܵ ܢ ܹ ܫܬܵܡܵܐܐ ܫܸܼ ܐ.  ܐܸܼ ܗܵܕܟܼܵ
ܕ  ܢ ܟܼܲ ܠܼܲ ܩ  ܠܝܹܐ ܠܐܼܲ ܐ ܕܠܹܐ ܝ̄ܘܵܚ ܟܸܼ ܢ ܹ ܠܦܵܐ ܫܸܼ ܐ ܒܝܼܫ ܡܼܢ ܐܼܲ ܢ ܹ ܣ ܩܵܐ ܕܐܼܲ ܡܫܝܼܚܵܐ ܙܹܐ ܐܵܬܘܲܪ ܢܦܝܼܠܬܵܵ ܝܠܵܗܲ.  ܒܼܲ

ܝܬ ܗ̄ܘܵܐ، ܓܢܵܗܵܐ ܕܡܵܢܝܼ ܝܗ̄ܘܵܐ؟  ܐܵܣܠܵܡ ܠܼܲ
ܟܡܵܐ ܡܼܢ     ܢ ܠܚܼܲ ܙܝܵܐ ܝ̄ܘܸܼ ܢ.  ܘܐܵܢܵܐ ܒܓܵܢܝܼ ܚܸܼ ܝܬܼܲ ܘܐܝܼܬ ܟܹܐ ܬܵܢܝܼ ܡܫܝܼܚܵܬܘܼܬܵܐ ܬܠܝܼܚܬܘܼܗܝ ܝܠܵܗܲ ܒܼܲ

ܐ ܟܪܝܼܒܹܐ ܡܼܢ  ܩܛܝܼܩܵܝܵܐ ܕܐܘܼܚܟ̰ܵ ܣܝܵܢܵܐ ܦܪܼܲ ܚܝܼܢܵܐ ܩܵܐ ܐܘܼܡܬܵܵ ܐܝܼܢܵܐ ܒܵܨܘܲܪܹܐ ܒܢܸܼ ܢ ܡܵܪܹܐ ܛܢܵܢܵܐ ܫܼܲ ܡܼܲ ܝ  ܥܠܼܲ
ܪܕܘܼܟ!   ܢ ܡܼܲ ܠܵܗܵܐ ܐܵܫܘܲܪ ܝܼܲ ܪܬܵܐ ܡܼܢ ܐܼܲ ܝܼܲ ܚܡܹܐ ܘܗܼܲ ܛܠܵܒܵܐ ܪܼܲ ܪܦܘܼܠܹܐ ܘܒܸܼ ܣܛܝܵܢܘܼܬܵܐ، ܦܼܲ ܢ ܡܫܝܼܚܵܐ ܕܟܪܸܼ ܠܵܗܵܐ ܝܼܲ

ܐܼܲ
ܢ ܕܵܝܪܵܚ ܠܒܵܬ̄ܪܵܐ  ܒ ܐܸܼ ܠܛܵܐ ܝܠܵܗܲ ܐܝܼܢܵܐ ܐܘܼܦ ܟܦܘܼܪܝܵܐ ܡܵܪܹܐ ܕܚܘܼܣܪܵܢܵܐ.  ܡܣܵܒܼܲ ܚܟ̰ܝܼ ܓܼܸܼ

ܐܵܗܵܐ ܙܹܐ ܠܵܐ ܐܼܲ
ܝܟܼ  ܦ، ܐܼܲ ܐ، ܦܪܝܼܫܵܐܝܼܬ ܐܵܢܝܼ ܕܝܘܼܪܸܼ ܹ

ܡܘܵܬ  ܚ ܕܟܠܵܝ ܐܸܼ ܫܟ̰ܚܼܲ ܕ ܡܼܲ ܪܦܵܐ، ܒܸܼ ܚ ܠܗ̄ܘܲܢ ܛܼܲ ܫܥܝܼܬܵܵ ܡܵܚܼܲ ܘܘܵܪܩܹܐ ܕܬܼܲ
ܢܹܐ ܝܢܵܐ،  ܪܒܪܵܝܬܵܵ؛ ܚܘܼܠܸܼ ܝܘܼܬܵܐ ܒܼܲ ܣܛܝܵܢܘܼܬܵܐ، ܦܪܝܼܩܹܐ ܝܢܵܐ ܡܼܢ ܚܼܲ ܠܕܹܐ ܕܩܘܼܒܠܹܐ ܝܢܵܐ ܠܟܪܸܼ

ܲ
ܟܡܵܐ ܓ̰ܼ

ܢܬܵܝܬܵܵ. ܕܵܐ ܪܘܝܼܚܵܐ ܕܡܼܲ ܲ ܪܚܵܛܵܐ ܝܢܵܐ ܓܵܘ ܓ̰ܼ ܫ ܒܸܼ ܢܹܐ ܗܵܕܵܐ ܕܗܸܼ  ܘܡܘܼܪܕܸܼ
ܢ ܩܘܼܒܠܘܼܗܲ ܝܢܵܐ ܡܫܝܼܚܵܝܘܼܬܵܐ. ܐܝܼܢܵܐ ܟ̰ܘܼ     ܢܼܲ ܡܢܵܝܹܐ، ܕܟܹܐ ܬܵܢܝܼ ܡܸܼ ܢ ܐܵܪܸܼ

ܒܼܲ  ܚ ܠܫܒܼܵ ܚܩܵܐ ܝܗ̄ܘܵܘ. ܐܵܬܼܲ ܢܹܐ ܕܪܸܼ
ܐܼܲ

ܪܟܵܐ، ܠܹܐ ܝ̄ܢܵܐ  ܐ ܘܫܼܲ ܟ ܹ ܲ
ܪܵܨܬܵܐ ܕܟ̰ܼ

ܚܵܪܘܼܬܵܐ ܘܡܵܫܘܲܚܘܼܬܵܐ، ܬܼܲ ܝܟܼ ܡܼܲ ، ܡܐܼܲ ܠܡܵܝ  ܦܪܵܝܘܼܬܵܝ ܘܥܸܼ ܥܕܵܢܵܐ ܠܹܫܵܢܵܝ، ܣܸܼ
ܐ  ܐ ܦܘܲܠܝܼܛܝܼܩܵܝ ܹ ܒ ܹ ܐ ܬܘܼܪܨܹܐ ܝܢܵܐ ܬܪܵܝ ܓܼܲ ܕ̄ܡ ܐܵܕܝܼܵ ܐ ܡܩܼܲ ܢܹ  ܣܪܝܼ ܫܸܼ ܝܟܼ ܡܵܐܐ ܘܥܸܼ ܒܘܼܢ.  ܘܐܼܲ ܫܒܼܝܩܹܐ ܕܦܵܝܫܝܼ ܙܼܲ

ܠ ܢܵܩܫܵܐ  ܕܵܢܵܐ ܠܹܐ ܝܠܹܗ ܦܝܼܫܵܐ ܓܪܝܼܕܵܐ ܡܥܼܲ ܢ ܙܹܐ ܒܟ̰ܘܼ ܥܸܼ ܣܬܼܲ ܪܡܵܢܸܼ ܡܵܐ ܐܼܲ ܕܝܘܲܡ ܘܫܸܼ ܠ ܐܸܼ ܪܩܘܼܠܹܐ ܝܢܵܐ ܗܼܲ ܕܥܼܲ
ܡܪܵܢܝܼܬܵܵ . ܬܥܼܲ  ܕܡܸܼ

ܐ، ܣܦܵܪ     ܹ ܐ، ܣܦܵܪ ܝܵܘܡ  ܐ، ܚܘܼܝܵܕ ܹ ܒ ܹ
، ܓܼܲ ܹ
، ܣܝܼܥܵܬܵ  ܹ

ܢ ܒܟܡܵܐ ܫܵܘܬܵܦܘܼܝܵܬܵ  ܝ  ܬܚܵܐ ܕܚܼܲ ܢ!  ܓܵܘ ܡܸܼ ܚܢܼܲ ܐܝܼܢܵܐ ܐܼܲ
ܡܬܵܵ، ܠܹܐ  ܣܬܵܝ.  ܐܝܼܢܵܐ ܒܦܵܫܼܲ ܬܐܼܲ ܚ ܒܫܘܼܪܵܝܵܐ ܕܫܼܲ ܕܝܹܐ ܝ̄ܘܼܲ ܐ ܬܦܝܼܩܹܐ ܘܚܸܼ ܢ ܹ ܝܟܼ ܕܐܼܲ ܪܟܵܐ ܐܼܲ ܹ ܘܫܼܲ

ܠܝܵܬܵ  ܐ، ܡܓܼܼܲ ܹ
ܒܼܢ  ܙܼܲ

ܝܬܵܝܬܵܵ  ܢܵܝ ܚܬܝܼܡܹܐ  ܒܡܼܲ ܠܝܹܐ ܡܼܢ ܥܵܒܼܘܲܕܘܼܬܵܐ  ܘܡܸܼ ܢ ܫܸܼ ܣܹܐ ܝܢܵܐ ܝܼܲ ܝܠܵܗܲ ܓܪܝܼܫܬܵܵ ܪܵܒܵܐ ܥܕܵܢܵܐ ܕܦܘܼܪܦܸܼ

ܢ ܝܟܵܢܵܝܘܼܬܵܵ ܓܵܘܵܢܵܝܬܵܵ ܕܐܘܼܡܬܼܲ  ܐܼܲ
ܕ   ܢ ܐ. ܐܵܫܘܼܪܝܼ ܕܡܘܼܫܵܐܒܼܵ  ♰ܒܵܒܵܓ ܵ

ܐ. ܢܟܼܦܵܢ ܹ  ܕܚܘܼܣܪ̈ܢܹܐ ܡܼܲ
ܢ     ܐ ܕܐܝܼܬ ܠܼܲ ܢ ܹ ܢ ܩܘܼܪܒܵܐ.  ܐܝܼܢܵܐ ܡܘܼܕܝܼ ܒܘܼܬ ܕܐܼܲ ܚܩܵܐ ܝܼܲ ܪ ܝܼܗ̄ܘܵܘ ܪܸܼ ܥܒܼܵ ܐ ܕܡܘܼܕܟܼܪܵܝ ܠܝܼ ܓܵܘ ܕܼܲ ܢ ܹ
ܐܼܲ

ܠܵܢܵܐ؟ ܢܘܸܼ ܪܥܵܐ ܡܼܲ ܐ ܡܼܢ ܕܐܵܗܵܐ ܡܼܲ ܕ ܗܵܘܝܼ ܫܢܝܼܙ ܹ ܢ؟  ܚܵܙܹܬ ܒܸܼ
ܕ ܗܵܘܹܐ ܠܼܲ ܥܬܝܼܕ ܒܸܼ ܢ ܒܕܼܲ ܐ؟  ܝܼܲ  ܐܵܕܝܼܵ

ܨܝܹܐ ܕܫܵܩܠܝܼ     ܐ ܠܹܐ ܝ̄ܢܵܐ ܡܸܼ ܢ ܐܘܼܡܬܵܢܵܝ ܹ ܐܵܣܼܲ ܢ ܪܹܫܵܢܹܐ ܕܫܘܼܬ  ܝܵܢܢ ܝܼܲ ܕ  ܢ، ܡܗܼܲ ܐܠܵܢ  ܫܬܼܲ ܢ، ܡܸܼ ܝܟܼ ܟܡܵܐ ܕܥܵܒܼܘܲܕ  ܐܼܲ
ܕ  ܪܒܹܐ ܒܸܼ ܚ ܙܹܐ ܒܘܼܫ ܚܸܼ ܢ ܠܹܐܡܵܪܵܐ، ܡܼܢ ܕܐܵܗܵܐ ܕܝܼܘܼܲ ܐ ܩܵܐܹܡ ܕܕܘܼܢܝܹܐ، ܪܵܒܵܐ ܦܫܵܡܵܐ ܝܘܸܼ ܢܘܵܬ ܹ ܝܟܼܲ ܝܘܼܬܪܵܢܵܐ ܡܼܢ ܐܼܲ
ܪܨܘܲܦܵܝܵܐ ܡܗܲܘ  ܡ ܝܘܼܬܪܵܢܵܐ ܦܼܲ ܡܵܐ ܘܫܘܼܡܵܗܵܐ ܥܼܲ ܒܬܵܵ ܕܫܸܼ ܚܼܲ ܕ̄ ܓܹܒܵܐ، ܘܡܼܲ ܒܥܵܐ ܕܢܘܼܟܼܪܵ̈ܝܹܐ ܡܚܼܲ ܒ ܨܸܼ

ܚ!  ܣܵܒܼܲ ܗܵܘܼܲ
ܢ ܝܢܵܐ ܒܐܵܗܵܐ ܝܵܘܡܵܐ ܟܘܼܡܵܐ ܕܒܹܐ ܗܹܒܼܝܼܘܼܬܵܐ. ܪܝܼܲ ܠܘܼܗܝ ܝܢܵܐ ܫܒܼܝܼܠܵܐ ܕܫܪܵܪܵܐ ܘܕܸܼ  ܓܹܒܵܐ ܐ̄ܚܹܪ̄ܢܵܐ ܡܘܼܦܟ̰ܸܼ

ܢܩܹܐ ܝܠܵܗܲ ܕܐܵܗܵܐ ܐ̄ܚܵܪܵܝܵܐ     ܪܨܘܲܦܵܝܵܐ ܘܐܵܢܼܲ ܢ ܝܘܼܬܪܵܢܵܐ ܦܼܲ ܢ ܝܘܼܬܪܵܢܵܐ ܐܘܼܡܬܵܢܵܝܵܐ، ܘܐܝܼܬ ܠܼܲ ܢ ܐܝܼܬ ܠܼܲ ܚܢܼܲ ܐܼܲ
ܕܒܚܵܐ ܕܐܘܼܡܬܵܵ: ، ܠܡܼܲ ܕ̄ܡܵܝܵܐ، ܗ.ܕ. ܚ ܩܵܐ ܗܲܘ ܩܼܲ  ܕܵܒܼܚܼܲ

 
ܢܝܵܐ ܒܟܹܐܦܵܐ،  ܕܒܚܵܐ ܕܐܘܼܡܬܵܵ ܠܹܐ ܝܠܹܗ ܦܝܼܫܵܐ ܒܸܼ  ܡܼܲ
ܝܬ ܬܵܡܵܐ ܦܹܐܪܵܐ ܕܠܵܐ ܡܘܼܡܵܐ،   ܘܠܼܲ
ܦܵܐ،  ܣܒܵܝ  ܒܐܼܲ ܒܼܚܵܐ ܕܢܼܲ ܠ ܕܸܼ  ܒܚܘܼܫܵܒܼ ܝܠܹܗ، ܘܠܹܐ ܩܵܒܸܼ
ܒܘܼܗܝ ܟܘܼܡܵܐ.  ܪܨܘܲܦܵܐ ܠܸܼ  ܘܠܵܐ ܡܦܼܲ

 
ܢ ܡܼܢ ܕܐܵܗܵܐ     ܚ ܠܵܗܲ ܚܕܵܪܬܼܲ ܢ ܐܘܼܪܚܵܐ ܕܢܵܦܨܼܲ ܢ(؟  ܘܐܝܼܬ ܠܼܲ ܪܼܲ ܢ )ܟ̰ܵ ܥܕܝܼܪܼܲ ܚ ܡܘܼܕܝܼ ܝܠܵܗܲ ܬܼܲ ܒܚܘܼܬܵܡܵܐ، ܚܵܙܼܲ

ܕ̄ ܡܼܢ  ܟܵܢܵܐ ܕܣܵܘܕܵܐ ܓܵܘ ܚܼܲ ܕ̄ ܐ̄ܢܵܫܵܐ ܦܬܵܚܵܐ ܝܠܹܗ ܕܸܼ ܢ ܚܼܲ ܐ؟ ܗܹܐ! ܩܵܐ ܛܘܼܦ̮ܣܵܐ، ܐܸܼ ܒܼܢ ܹ ܬܝܼܩܬܵܵ ܕܙܼܲ ܠܵܐ )ܬܘܲܙ( ܥܼܲ ܚܸܼ
ܕ؟  ܕܠܵܐ  ܓ ܥܵܒܼܸܼ

ܚܣܵܪܵܐ ܝܠܹܗ، ܡܘܼܕܝܼ ܓܵܪܼܲ ܢܬܹܵ، ܒܘܼܫ ܒܸܼ ܚܙܵܝܵܐ ܝܠܹܗ ܡܓܹܒ ܕܡܼܲ ܢ ܒܸܼ ܐ ܕܡܕܝܼܢ̄ܬܵܵ، ܘܐܸܼ ܹ
ܥܵܠܘܲܠ 

ܬܥܘܼܗܝ. ܢ ܡܼܲ ܦ ܠܵܗܲ ܘܝܼܲ ܚܠܸܼ ܓ ܫܼܲ ܢ ܕܘܼܟܬܘܼܗܲ ܓܵܪܼܲ ܟ، ܝܼܲ  ܫܸܼ
ܢ ܘܝܘܼܬܪܵܢܵܐ     ܝܵܬܼܲ ܢ ܘܥܵܒܼܘܲܕܘܼ  ܝܵܬܼܲ ܢ  ܚܡܼܲ ܚ ܫܘܼܚܠܵܦܵܐ ܓܵܘ ܬܼܲ ܲ

ܢ ܝܵܗܒܼܼ
ܚܢܼܲ ܣ ܣܢܝܼܩܬܵܵ ܝܠܵܗܲ ܕܐܘܼܦ ܐܼܲ ܒܼܲ

ܢ.   ܝܼܲ  ܕܡܵܝܵܐ ܕܚܼܲ ܐ ܩܼܲ ܪܓܼܵ ܚ ܝܠܹܗ ܒܕܼܲ ܲ
ܬܒܼܼ

ܡܝܼܢܵܐܝܼܬ، ܡܼܲ ܫܥܝܼܬܵܢܵܝܬܵܵ. ܐܼܲ ܢ ܕܝܼܠܹܗ ܢܛܵܪܬܵܐ ܕܐܝܼܬܘܼܬܘܼܗܲ ܬܼܲ ܕܐܘܼܡܬܼܲ
ܕ ܦܵܝܫܵܐ  ܢܵܐ ܘܐܝܼܬܘܼܬܘܼܗܲ ܒܸܼ ܠܸܼ ܕ ܚܼܲ ܕ ܦܵܝܫܵܐ ܚܵܝܬܵܵ، ܐܝܼܢܵܐ ܐܘܼܦ ܒܸܼ ܚܟ̰ܝܼ ܒܸܼ ܬܝܼܬܵܐܝܼܬ، ܐܵܬܘܲܪ ܠܵܐ ܐܼܲ ܒܗܝܓܵܗ، ܚܼܲ

ܐ ܐ̄ܚܹܪ̈ܢܹܐ ܕܕܘܼܢܝܹܐ. ܡܘܵܬ ܹ ܕܪܵܐ ܕܐܸܼ  ܪܓܼܝܼܫܬܵܵ ܒܣܸܼ
ܢ....   ܪܩܘܼܠܹܐ ܝܘܸܼ  ܒܗܹܒܼܝܼ ܕܗܲܘ ܝܵܘܡܵܐ ܥܼܲ
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